SCHILLEBEECKX, Edward- (religious name: Henricus), Flemish Dominican and theologian (1914-2009)

Biography
Edward Cornelis Florentius Alfonsus Schillebeeckx was born on 12 November 1914 in Antwerp, Belgium, as the sixth child of Constant Johannes Maria Schillebeeckx and his wife Johanna Petronella Calis. After his school years at a Jesuit college and boarding school in Turnhout, Schillebeeckx joined the Dominican Order in the friary in Ghent on 20 September  1934. He was drawn to the Order of Preachers, as he would later explain, because of its openness to debate and its attention to contemporary developments in the world. He received the name Henricus, after the Rhineland mystic Henry Suso (1295-1366), a name he would use in his publications until the 1960s. The Dominicans sent him to the house of studies in Leuven to complete his studies in philosophy and theology. He was ordained in 1941. Shortly after, he began lecturing in dogmatic theology for the Dominicans in Leuven. After the Second World War, he studied in Étiolles, near Paris, under Marie–Dominique Chenu (1895-1990) and Yves Congar (1904-1995) at the French Dominicans’ house of studies, Le Saulchoir, which was a renowned theological institute at the time. In Paris, he was also introduced to the work of the so-called ‘worker-priests’ – some of whom were Dominicans – who worked in factories as labourers to restore contact between the church and the proletariat. Upon his return from Paris, he resumed his work in Leuven, and became professor of dogmatic theology in the Dominican house of studies and master of students.
	He published his doctoral dissertation De sacramentele heilseconomie. Theologische bezinning op S. Thomas’ sacramentenleer in het licht van de traditie en van de hedendaagse sacramentsproblematiek (The Sacramental Economy of Salvation: Theological Reflection on the Sacramental Theology of St. Thomas in the Light of Tradition and of Contemporary Sacramental Issues) in 1952. An abridged version was published in 1957 as De Christusontmoeting als sacrament van de Godsontmoeting, which was translated into many languages and became a classic in the theology of the sacraments. He was offered a professorship of theology at the Catholic University of Nijmegen in the Netherlands in 1957. The Flemish Dominican provincial was reluctant to let him go, and the Dutch Dominicans had a preference for Andreas Henricus Maltha (1904-1994), but the master of the Dominicans eventually decided that he should accept and Schillebeeckx was appointed Professor of Dogmatics and the History of Theology in Nijmegen. In his inaugural lecture ‘Op zoek naar de levende God’ (In Search of the Living God) delivered on 9 May 1959, he set out a research programme that he would continue to follow for the rest of his life: “The more diligently the theologian explores the temporal order of salvation, the deeper he can penetrate into what God is Himself.”
	Shortly after Schillebeeckx began his work in Nijmegen, Pope John XXIII announced an ecumenical council. The high hopes for this council caused a renewed theological enthusiasm that inspired Schillebeeckx to establish a new Flemish-Dutch journal in 1961: Tijdschrift voor Theologie. Although he was not made a peritus, he played an active role as an advisor to the Dutch bishops during the council. In 1965, at the initiative of publisher Paul Brand and in cooperation with his fellow theologians Congar, Karl Rahner (1904-1984), Hans Küng (1928-2021) and Johann Baptist Metz (1928-2019), he founded the international theological journal Concilium, intended to be a platform for reflection on the results of the council. After the council, he continued in his role as advisor to the Dutch bishops throughout the Dutch Pastoral Council (1966-1970) of Noordwijkerhout. The bishops convened this council in order to fully work out the implications of the Second Vatican Council for the Dutch Church province.
	The period after the council would see a radical change in Schillebeeckx’s theology, as he himself later claimed. Prior to the Second Vatican Council, his theology may have been innovative, but his method and style of thought were derived from scholasticism. In his later works, Schillebeeckx would focus more on the historical and political character of faith and theology. In the 1950s and 1960s, he published a great number of essays, some of which were published in a series of five collected volumes entitled Theologische peilingen (transl. Theological Soundings). In the 1970s, he worked on a trilogy on Jesus Christ. He published Jezus het verhaal van een levende (transl. Jesus. An Experiment in Christology) In 1974 and Gerechtigheid en liefde. Genade en bevrijding (transl. Christ. The Christian Experience in the Modern World) in 1977. These books established his reputation as a world-renowned theologian, and not only among Catholic audiences. They were translated into many languages, as were his other books. The last volume of the trilogy was published in 1989, as Mensen als verhaal van God (transl. Church. The Human Story of God). His main works were republished in a new, revised, eleven-volume edition by Bloomsbury Press in 2014.
	Schillebeeckx’s theology was not merely innovative, it was also controversial. Shortly after the council, in 1968, just as he was taking his theology in a new direction, the Congregation for the doctrine of the Faith opened an investigation into his orthodoxy. Two further such investigations would follow. None would lead to an official condemnation, but 1983 saw the promulgation of a notification by Rome, rejecting his ideas about church and ministry. The constant suspicion of his orthodoxy went hand in hand with a growing academic and public appreciation for his work. He received honorary doctorates from various universities worldwide, and he was awarded the prestigious Erasmus Prize in 1982. He retired from the university a year later and was made professor emeritus. This was not the end of his active life as a theologian, however. He played an important role at the inception of the Acht Mei Beweging (Eighth of May Movement), a movement of Catholics who hoped for change in the church, and which was founded on the occasion of Pope John Paul II’s visit to the Netherlands in 1985. Schillebeeckx published several more books after his retirement. He died in 2009. Hundreds came to pay their last respects and to attend the funeral, including representatives of the Dutch and Belgian provinces of the Dominicans and several Dutch bishops, and he was buried in the cemetery of the Albertinum in Nijmegen, the Dominican house that had been his home for more than half of his life.

The Context of Schillebeeckx’s Early Work
Schillebeeckx’s Dominican formation included a solid philosophical education. He studied philosophy during the period when Thomism was the official philosophy of the Roman Catholic Church as  Pope Leo XIII had decreed in Aeterni Patris (1879). Schillebeeckx was not much impressed by his neo-Thomist teachers in Leuven, and preferred to read Thomas Aquinas in his historical context. During his years in Le Saulchoir, the historical method was taught, especially by Chenu. Chenu’s Thomism was critical of the Platonist and speculative elements in Aquinas’s thought, and his own interpretation of Thomas was deeply rooted in Aristotelianism.
	Phenomenology and existentialism gained influence in the 1930s and 1940s, including in the seminaries of the religious orders and congregations. This also affected Catholic philosophy, and this proved formative for Schillebeeckx’s theology: a critique of Cartesian dualism, a rejection of naturalism and other totalising forms of rationality, an interest in limit concepts and in the porous boundaries between the transcendent or the so-called ‘(wholly) Other’ on the one hand, and the immanent or the existential on the other.
	The most significant metaphysical influence on Schillebeeckx’s thought was his philosophy professor and fellow Dominican in Leuven, Dominique De Petter (1905-1971. De Petter founded the renowned journal for philosophy Tijdschrift voor Filosofie in 1939. In the first issue, De Petter published an article on the concept of implicit intuition. ‘Implicit intuition’, as De Petter defines it, is the direct intellectual grasping of the concrete. It is a condition for knowledge that, rather than serving as a coping-stone for a naive realist philosophy, needs to be realised by the act of knowing itself. This metaphysics, a mixture of Thomist, Kantian and phenomenological philosophies, in which reality is both a condition for and a performance of human judgment, became foundational for Schillebeeckx’s theology of revelation, and for his theological hermeneutics. According to Schillebeeckx, we can only know of revelation and creation by means of interpretation, yet revelation and creation are at the same time the conditions for interpretation. His hermeneutics of experience was also deeply influenced by the phenomenology of Maurice Merleau-Ponty, who pointed out the double edge of human experience, which is both individual and universal. The hermeneutics in Schillebeeckx’s later work builds on that phenomenological analysis, in which experience and interpretation are never reduced to either a universal or a merely particular perspective.
	Schillebeeckx wrote his doctoral dissertation, De sacramentele heilseconomie, in Thomistic style, and the influence of historical Thomism and phenomenology is also clear. In his dissertation, he explores the role of the sacraments in Aquinas’s Summa theologiae. He argues that the history of salvation through Christ becomes present in the sacraments and that they form an extension of God’s incarnation and an integral part of the movement of human beings towards God. Therefore, he regards Christology and sacramental theology as two closely connected theological fields of study.
	Several of his early articles dealing with Aquinas’s epistemology and metaphysics were collected in Openbaring en theologie (Revelation and Theology). In these articles, Schillebeeckx’s interest in negative theology becomes clear when he writes about the non-conceptual dimension of our knowledge of God. In an acute analysis of Aquinas’s concept of analogy, he concludes that although we attribute names onto God based on a real relationship with God, we cannot attribute any concept to God, and the analogy between God and the language about God can only be located in the names for God, not in the concepts. Therefore, human knowing and naming God are limited, yet participates in God in a creaturely way. 

Schillebeeckx and the Second Vatican Council
In Nijmegen, it was expected that Schillebeeckx would simply continue the work of his predecessor and fellow Dominican Gerardus Kreling (1888-1973). Although Kreling was interested in innovative ideas, his theological teaching mainly consisted of discussing classical tracts of the theological canon in a neo-Thomist style. But Schillebeeckx had chosen a different path and he planned to continue on this course in Nijmegen. He wanted to develop a ‘theology close to life’, which he described in the first issue of Tijdschrift voor Theologie as a theology in which “the salvific message will continually have to be related to the contemporary spiritual situation of the people who hear the word of God in this day and age and in this world”.
	At Christmas 1960, the Dutch bishops published a pastoral letter on the upcoming council. They called for greater openness to new theological ideas and a renewal of the relationship between the clergy and the laity. In the acknowledgements, the bishops thanked Schillebeeckx for his assistance in drafting the letter, of which in fact he was the primary author. During the years of the council, Schillebeeckx developed a relationship of trust with the bishops Bernardus (Bernard) Alfrink (1900-1987) and Wilhelmus Martinus (Rinie) Bekkers (1908-1966). The Vatican blocked his appointment as peritus (theological expert) of the council, and in response, the Dutch bishops made him their advisor. This role still allowed him to exercise formidable influence on the contributions of the Dutch bishops in Rome and on the impression which the council made on journalists and other observers.
	Schillebeeckx threw himself into the debate about the meaning and the consequences of the work of the council fathers that raged before, during, and after the council, both in and outside Rome. He played a central role as a speaker and commentator at the Dutch Documentation Centre for the Council, an organisation set up at the initiative of the Dutch Catholic broadcasting corporation KRO, and he held many other speeches and lectures on theology and the spirit of the times. His active involvement made Schillebeeckx the face of the hope for renewal that so many Dutch Catholics projected onto the council. Schillebeeckx wrote both positively and critically about its results. He praised the church’s openness to the world and the modern age in particular, the importance of Scripture for the church, the recognition by the church of religious freedom and the theological emphasis on the history of salvation and its importance for people today. He believed that these were all important gains. But he was also critical because he feared that the council would become an argument against the need for constant renewal, or that the dogmatic implications of the council documents would not be followed through: “If all we do is stick to the letter of Vatican II and take this as the final norm by which we judge any new theological idea, it can only have a reactionary effect.” He expected its pastoral intention to be misunderstood as psychological and comforting. Even as early as 1965, he foresaw that the council documents would lend themselves to misuse and would cause further polarization between progressive and conservative forces in the church. 
	As a result of the council, the theological debate that had been going on in Catholic circles since the 1950s acquired a larger audience. The continuing debate about the value of the Eucharist, for example, led to a fierce confrontation with Rome. Whereas Dutch theologians – including Schillebeeckx – reconsidered the meaning of Christ’s real presence in bread and wine during the Eucharist, Pope Paul VI was not prepared to make any concessions on the ontological aspects in the traditional doctrine of transubstantiation. In 1965 he articulated this view in the encyclical Mysterium Fidei, which appeared to have been written to curb the debate in the Netherlands. Shortly afterwards, Schillebeeckx published his own ideas on the matter in The Eucharist (1967). In no way did he seek to deny the real presence of Christ in the Eucharist. He wrote: “A new interpretation may be necessary because the old interpretations are no longer part of how we experience faith, but if this means directly contravening a dogmatically determined expression of faith, we will have to be very self-critical.”
	After the council, progressive Dutch Catholics had high hopes of change. The Pastoral Council addressed the concrete application of the documents of the Second Vatican Council as a practical policy for the Dutch church. For Schillebeeckx, as for many others, the Pastoral Council turned out to be a disappointment. He believed its purpose should not have been about policy change based on the sixteen documents of the council, nor an adaptation of the church to the supposed demands of the modern age. Instead, he asked for a ‘fundamental document’ that would present a theological analysis of modern society, from which a new vision for the future of the church and Christianity could be developed. In an article in Kosmos en oecumene, Schillebeeckx explained his ideas to the Dutch faithful, but in fact, the issue had already been decided. Preparations for the council had been entrusted to the Pastoraal Instituut van de Nederlandse Kerkprovincie (Pastoral Institute of the Dutch Church province), which had been reformed in 1963. Instead, under the leadership of the Franciscan and sociologist of religion Walter Goddijn (1921-2007), it favoured a rather more managerial, practical application of the results of the Second Vatican Council.
	The Pastoral Council created an extremely complex situation for the Dutch church. Whether it concerned the possible abolition of celibacy or a fundamental reform of the liturgy, anything seemed possible in the Netherlands. This created great difficulties for the bishops. On the one hand they wanted to actively lead in dialogue – an idea that seemed highly promising to some in the Dutch church – but on the other they had to deal with the authority of the Vatican and the position of the Netherlands within the universal church. Schillebeeckx repeatedly defended the bishops in the press. More than once he successfully used his theological expertise and authority to ease tensions.
	Personally, Schillebeeckx became increasingly sceptical about the results of the Second Vatican Council. In his opinion, it had not really brought about a renewal of the church, but rather the confirmation of a number of progressive tendencies in post-World War II theology by the magisterium of the church. That in itself was good, but it had not really provided “an answer to pressing questions that (...) roused the emotions”. “A Church that, at the council, finally opened up to liberal values after having condemned them for about a century, found itself confronted with a new, competing utopia of a society that rebelled against painful, frustrating aspects of liberal society for some after the council.” Schillebeeckx would later write in his Theologisch testament (1994) that this was one of the reasons why the council had been superseded the moment it ended, because of “the many new ideas that arose in society”.

On Secularisation and Politics
After the council, Schillebeeckx increasingly began to address social and political questions, influenced by his German colleague and friend Johann Baptist Metz, who had started working on a new theology in the early sixties. Schillebeeckx immersed himself extensively in so-called Critical Theory that had been further developed by thinkers like Jurgen Habermas. During the 1970s, he wrote favourably of Latin American liberation theology. He was partially responsible for the decision of the Catholic University of Nijmegen to award an honorary doctorate to Gustavo Gutierrez (1928). He also commented on political developments on several occasions. Schillebeeckx engaged in an extensive debate with the Dutch Protestant theologian Harry Kuitert (1924-2017) on the relationship between theology and politics, including in-person debates broadcast on Dutch television. Kuitert was critical of the political theology of those days. He believed that one could not ‘embellish politics and social criticism with the expectation of the Kingdom of God’. In his defence, Schillebeeckx appealed to Gaudium et Spes, the Pastoral Constitution on Church and World, and argued that “the expectation of a new earth should fan the flames of a new political commitment”.
	This political commitment sometimes took very personal and concrete forms. In 1966 he strongly criticised a report on the future of the Dutch Catholic party (KVP) as a united party. Moreover, he opposed the formation of a new Christian Democratic party, the CDA (Christian Democratic Appeal). At the request of the Dutch section of Pax Christi, Schillebeeckx in the early seventies also shared his views on the Israeli-Palestinian conflict. In Gerechtigheid en Liefde, he implicitly advised people on how to vote, writing that a Christian could get involved in politics from an evangelical inspiration, but that this did not necessarily entail becoming a member of a Christian political party. In the early eighties, he became involved in a public debate about the arms race, nuclear armament and the deployment of cruise missiles on Dutch territory. Usually, however, his political involvement took a more cautious form. As he put it himself, he had an “active and constant concern” about the “integrity of political ethos”, a concern he believed Christians should share with “anyone of good will”.
	In the years following the council, Schillebeeckx continued to be involved in many national and international debates. Not only did he regularly comment on political and social issues, he also often debated the implications of the council and new forms of theology. He was concerned about the position of church and faith in society, which seemed under threat, yet he was hopeful of a future in which new forms of religiosity would enable a new vision of God. In a 1968 article in Tijdschrift voor Theologie he brought his analyses of faith, society and politics together in a single argument. In this article, entitled ‘Het nieuwe godsbeeld, secularisatie en politiek’ (transl. ‘The New Image of God: Secularization and Man’s Future on Earth’), he criticised those he believed to be too pessimistic about the future. He saw this pessimism reflected in the growing use of the term ‘secularization’. Schillebeeckx had no time for sociologists who were ‘prematurely certain’ in their conclusions and ‘confidently let it be known that according to sociological analyses, the world is inevitably heading towards a future without God’. For him, instead, it was about finding a ‘new notion of God’ that suited a culture in which different ideas about humankind, the world and transcendence, could exist side-by-side.

On Christology
Schillebeeckx added fuel to the fire of these debates in the early seventies. In 1974, after some methodological and philosophical articles on interpretation and experience, he published his magnum opus, Jezus het verhaal van een levende. This book offers a historical-critical analysis of the historical Jesus, based on the gospels of Mark, Matthew and Luke. It concentrated on Jesus’ role as a prophet and a preacher rather than on the crucifixion and resurrection. First and foremost, however, Schillebeeckx was fascinated by the figure of Jesus of Nazareth: why did his execution cause such shock that a movement was born soon after his death that regarded him as the saviour of humanity? He tries to find the answer in the history and person of Jesus himself. This is why he starts the book by retelling the story from Acts about a crippled man being healed by Jesus’ disciples after Jesus’ death, just as Jesus had healed the lame when he was still alive. Schillebeeckx concluded that Jesus’ story had made history, and he hoped his own work would help to pass that story on. He believed both exegesis and theology are part of the practice of faith, because they offer a critical evaluation of the best way to keep telling Jesus’ story in new ways, ensuring that it will still appeal to us.
	Three years later, he published Gerechtigheid en liefde, an analysis of belief in Jesus as the Christ. What did Jesus bring about and why did people come to regard him as the living God, right up to this day? In this second book on Jesus, Schillebeeckx offers a thorough analysis of the concept of grace in the Old and the New Testaments, and the way in which God’s grace was and is experienced in Jesus. What does it mean that Christians experience God as a God of love and justice? In the remainder of this almost nine-hundred-page long book, he writes extensively about the existential and political aspects of Christian faith. To Schillebeeckx, being a Christian had various implications for everyday life, primarily constant solidarity with the suffering and oppressed. The redeeming force of God’s love was central to Schillebeeckx’s new concept of God. The God of Christ was not a punishing God who had wants people to suffer, but a loving and, above all, redeeming God who wants to free people from various forms of spiritual and physical oppression. Gerechtigheid en liefde is his most political book, but at the same time it is his most theological one, as he writes: ‘God’s love and the love of humanity are one inseparable divine virtue.’
	His first book Jesus in particular led to his international breakthrough as a theologian, and it reached a wide audience. At the same time, it provoked much resistance, both in the Netherlands and elsewhere. Traditional readers believed the two books denied the divinity of Christ and the physical resurrection. They felt these works underminded fundamental aspects of faith. In Tussentijds verhaal over twee Jezus-boeken (Interim Report on the Books Jesus and Christ, 1978), Schillebeeckx gave an account of his theological position to his critics. 

Reception and Criticism – The Roman Investigations
Schillebeeckx’s theology was always controversial. In a response to the debate that had arisen in the Dutch Church province about the doctrine of transubstantiation – the real presence of Christ in bread and wine in the Eucharist – he downplayed the importance of the debate. He pointed out that much of the ‘naive, traditional ideas’ about the Eucharist, ‘even those of Thomas Aquinas, often went too far’. In Aquinas’s time, this had caused no public controversy, however, because ‘the faithful were completely ignorant of what went on in the medieval universities’. In an ‘open order like ours’, Schillebeeckx remarked in 1965, with an active press, easy means of communication and top-down and bottom-up permeation of ideas, the new theology of the thirteenth century would have caused an ‘unprecedented explosive commotion’. He did not consider this in itself to be a problem, and a certain friction between the intellectual elite and the faithful had always existed. Nevertheless, he argued that theologians should be mindful of changing circumstances. Schillebeeckx warned against superficial debates and advocated a thorough, substantive approach. This is one of the reasons why, from the sixties onward, he increasingly chose human experience as the starting point of his theology, i.e., experience interpreted and formed by its own tradition in all its aspects.
	In 1968 Schillebeeckx discovered that the Congregation for the Doctrine of the Faith was conducting an investigation into his writings. The German Jesuit theologian Karl Rahner (1904-1984) was appointed as his advocate, and his defence of his colleague settled the case. Neither Rahner, nor Schillebeeckx were informed that the case was dropped.
	When news of the investigation came out, it caused a furore in the Netherlands, and newspapers and journals featured many articles defending Schillebeeckx both as a person and as a theologian. But even within the Dutch church his style of theology became increasingly controversial. As early as 1964, the Jesuit Ernst Schoenmaeckers published a fierce indictment of the many innovators in the Dutch church. Schoenmaeckers regarded Schillebeeckx as one of them and he urgently asked the bishops to curb his influence. The journal Confrontatie, which was founded shortly thereafter, articulated the same complaint. The Dominican Jan van der Ploeg (1909-2004) who, like Schillebeeckx, was a professor in Nijmegen, became the president of the Stichting tot behoud van het Rooms-Katholieke leven (Association for the Preservation of Roman Catholic Life) in 1971 and editor-in-chief of its publication Katholieke Stemmen. Van der Ploeg wrote about the ‘seed of doubt’ that the ‘modernists’ had supposedly sown in the hearts of Dutch Catholics. He repeatedly mentioned Schillebeeckx as the leader of this dangerous group whom he qualified as either ‘heretical’ or ‘Protestant’.
	The Classics professor and Catholic convert Cornelia de Vogel (1905-1986) launched a similar attack on theologians like Schillebeeckx. In a pamphlet addressed to all Dutch Catholics in 1973, she defended the appointment of bishops Adrianus (Ad) Simonis (1931-2020) of Rotterdam and Joannes Mathijs (Jo) Gijsen (1932-2013) of Roermond, whom Dutch progressives denounced as too conservative. She believed the Vatican was right to intervene by appointing Simonis and Gijsen, because the Dutch bishops had allowed themselves to be influenced too much by progressive theologians like Schillebeeckx. De Vogel published a second, lengthy pamphlet in 1977, in which she also attacked Jezus het verhaal van een levende. She condemned the  tendency to allow historical-critical research to determine faith, instead of the Church with its tradition of faith and dogma.
	The Vatican expressed concern in 1974 when the Catholic University of Leuven awarded Schillebeeckx an honorary doctorate. The Congregation for the Doctrine of the Faith launched an investigation into Schillebeeckx’s views on the resurrection almost as soon as  Jesus. An Experiment in Christology was published. Ted Schoof (1933), a fellow Dominican, Schillebeeckx’s academic assistant for many years and the editorial secretary of Tijdschrift voor Theologie, published the correspondence pertaining to the case in De zaak Schillebeeckx (The Schillebeeckx Case). Finally, Schillebeeckx was summoned to Rome in 1979, but the investigation came to nothing except a statement, later also sent to Schillebeeckx in the form of a letter, concluding that not all “ambiguities” had been cleared up. Although his work sometimes clashed with formal church doctrine, it did not constitute a violation of ‘the orthodoxy of faith’. Schillebeeckx endured the long procedure with dignity, but later confessed he also found it a humiliating experience. 
	Despite the fact that Schillebeeckx was never sanctioned, the church historian and papal biographer Peter Hebblethwaite put him on a par with Küng in his 1980 book The New Inquisition?– the Dutch translation was entitled Rome, Schillebeeckx, Küng –even before Schillebeeckx had been to Rome. Küng was dismissed from his professorial chair at the University of Tubingen after a series of charges against him. This was never the case with Schillebeeckx and his prestige hardly suffered. On the contrary, the Vatican investigations ensured his international renown as the representative of a new Catholic church.

On Church and Ministry
After his two books on Jesus, Schillebeeckx focused on ecclesiology. Prior to the Second Vatican Council, he had written extensively about the church as the sacrament of the world, a vision that would be confirmed by the council. The church is able to carry out its mission by positioning itself in the world. In the seventies, the problems of secularisation and a decline in church membership had become urgent issues. Schillebeeckx returned to ecclesiology, motivated by developments in the Dutch church, such as the polarization between conservative and progressive Catholics, discussions about celibacy and women priests, and the emergence of independent base communities. His own disappointment with the Pastoral Council and his personal problems with the curia no doubt also inspired him to reflect on the meaning and organization of the church in the world of today.
	The Vatican investigations increasingly drove Schillebeeckx into opposition against Rome. This was reinforced even further when the Congregation for the Doctrine of the Faith again called him to account, this time for his book Ministry. A Case for Change, and again did not sanction him. It did however publish a declaration – a so-called ‘notification’ – by Joseph Ratzinger, the prefect of the Congregation for the Doctrine of the Faith, calling upon Schillebeeckx to fully recognize the doctrine of the church. This only served to reinforce the perception of Schillebeeckx as a dissenting voice. He himself repeatedly called for reconciliation and tried to avoid a split between the two camps, even though friend and foe alike sometimes interpreted his behaviour differently. For example, during a manifestation on 8 May 1985, on the occasion of the controversial visit by Pope John Paul II to the Netherlands, Schillebeeckx held a speech calling for tolerance. The fact that he was prepared to speak at this occasion reinforced his image as the intellectual leader of the progressive Catholics in the Netherlands. Theology increasingly got caught up in the polarization between progressive and conservative, a polarization that Schillebeeckx decried.
	Kerkelijk ambt (Ministry. A Case for Change), and in Pleidooi voor mensen in de kerk (The Church with a Human Face. A New and Expanded Theology of Ministry) presented his ideas about the church hierarchy and the meaning of the ordained priesthood. It was not the first time he had addressed this issue. As early as 1965 he analysed the changes he believed were necessary to the priesthood with a view to the spirit of the times. But in the late seventies, Schillebeeckx went considerably further. In his book on ministry for example, he argued that in exceptional cases, even a deacon or lay person might preside at the Eucharistic celebration. He believed that in the first millennium of the church, priests, in order to hold office, required both valid ordination and the approval of the community. In the second millennium, ordination was decoupled from the community which the priest was going serve, and this caused many problems. Schillebeeckx regarded it as an aberration that there could be priests without a parish and parishes without a priest; in the latter case, the community’s right to the Eucharist should prevail. Furthermore, Schillebeeckx believed that a bishop was not strictly required for the ordination of a priest. The community of the church as a whole is the successor of the apostolic church and that allows it to ordain its pastors.
	In his later works, Schillebeeckx wrote about truth in other religious traditions. He began Mensen als verhaal van God by postulating the adage Extra mundum nulla salus, there is no salvation outside the world, a play on the traditional formula Extra ecclesiam nulla salus, there is no salvation outside the church. As was to be expected, given his career, this statement caused much criticism, because it seemed as if he was denying the importance of the church and suggested that it was not needed for salvation. His own intention in coining this phrase was quite different. He returned to it in 2008 in a letter addressed to theologians at a conference about his work in Leuven. He wrote: ‘some believe that this [Extra mundum nulla salus] merely refers to humanism, and not to God. That is because they stress mundum rather than salus. Salus originates from God, but it is experienced in the world. God always is the foundation, the source of salvation.’ Schillebeeckx never questioned the existence of God and God’s central place in theology. Without a ‘genuine search for God’, theology would become meaningless, as he wrote in his Theologisch testament. Notarieel nog niet verleden (I Am a Happy Theologian), published in 1994. For Schillebeeckx, the quest for God had always been and remained at the heart of theology.
	In the late nineties he considered writing a new book on the sacraments, and he began reading up on the new field of Ritual Studies. He published his final article on this subject in Tijdschrift voor Theologie in 2000. He made extensive notes for this new book, but found the task of actually writing it too arduous.

Schillebeeckx’s Legacy
Apart from in his statement that he was a ‘happy theologian’, Schillebeeckx’s personality is probably best reflected in his considerations on Dominican spirituality. During his time in Leuven, when one of his tasks was introducing young Dominicans to the spirit of the order, one of the hand-outs he made contended that Dominicans should at all times avoid becoming peddlers of religious ideas, “smooth talkers hawking religious ideas like others hawk carpets or shoelaces”. In his opinion, they should be “witnessing heralds” of the things they had themselves experienced. Theology, according to him, must be connected to religious experience. In a 1974 article, he described how the Dominican tradition at its best had been prophetic and recalcitrant, and had fought the ideologization and ossification of the church and the faith. 
	Without expressly mentioning it, Schillebeeckx compared himself in one of his articles to Thomas Aquinas, who wrote the liturgy for the new feast of Corpus Christi in his study while his fellow Dominicans were celebrating Holy Thursday. It was his way of showing that he regarded his studies as a service to the church and the faithful – a “Passion for the truth as a labour of love to the people” – and that he considered the isolation he needed to concentrate on his work his own paradoxical way of partaking in the life of the community. During his time as the Master of the Dominican order, Timothy Radcliffe wrote that Schillebeeckx’s statement “I am a happy theologian” is an excellent description of what it means to be a Dominican. This matches Schillebeeckx’s own reflection on his work counselling young Dominicans on the occasion of the fiftieth anniversary of his profession, when he concluded that to him, the most important question was and is whether or not someone can be happy in a religious life. For Schillebeeckx himself, this was true in a somewhat paradoxical way: “...at the time [during his training], I wanted to become a philosopher, but the order told me: we’re sorry, we happen to need a theologian, not a philosopher. I obeyed. Later, I was called to Nijmegen, although I would have preferred to stay in Leuven. Again, I obeyed and left for Nijmegen. Those two acts of religious obedience turned out to be – I am happy to say – the happiness and the wealth of my life.”
	During his lifetime, Edward Schillebeeckx became the most influential and widely read theologian of the Dutch-speaking world. His work has been translated into many languages, and to this day, it is an important source of inspiration for research, both in Flanders and the Netherlands, and abroad. In the Dutch-speaking world, theologians like Erik Borgman, Lieven Boeve and Stephan van Erp have fostered research into Schillebeeckx’s theology. Every year, a considerable number of doctoral theses are written on his work worldwide and young theologians study his theology, particularly at KU Leuven. The Edward Schillebeeckx Association (Stichting Edward Schillebeeckx) is the owner of the archive that can be consulted at the Catholic Documentation Centre in Nijmegen. The Dutch Dominicans established an Edward Schillebeeckx Chair at the Vrije Universiteit of Amsterdam (2012-2021), and the Edward Schillebeeckx Foundation established a chair at the Radboud University of Nijmegen (2001-2006; 2018-2021). Nijmegen has had a Professor Schillebeeckx Square close to the university since 2010. The journal Tijdschrift voor Theologie organized the biennial Edward Schillebeeckx Essay Prize for theology and culture between 2010 and 2020, and KU Leuven hosts an annual Edward Schillebeeckx Lecture.

Archives
The Edward Schillebeeckx papers in the Catholic Documentation Centre at Radboud University Nijmegen (the Netherlands) are the most important collection of unpublished sources. This voluminous holding contains his personal archive and includes correspondence, lecture notes, notes on articles and books he read, manuscripts of his lectures and publications and underlying drafts, and a large part of his library, as well as documents pertaining to organisations to which he belonged or initiatives in which he participated. Cataloguing of this material, begun during his lifetime in the 1990s, was completed in 2020. Important material can also be found in Schillebeeckx's conciliar papers in the Centre for the Study of the Second Vatican Council in the Maurits Sabbebibliotheek at KU Leuven (Belgium), while the provincial archives of the Belgian and Dutch Dominican provinces (in KADOC, Leuven, Belgium, and the Erfgoedcentrum Nederlands Kloosterleven in St. Agatha, the Netherlands, respectively) similarly contain much archival source material on Schillebeeckx. His involvement in a myriad ecclesiastical, academic, political and societal bodies and initiatives has left innumerable archival traces in repositories across the globe, of which the archives of the archdiocese of Utrecht (in Het Utrechts Archief, the Netherlands) are but one example. Presumably the various Vatican archives also contain files on Schillebeeckx, especially from the 1960s onwards, though there is currently no access to this material. Schillebeeckx was a frequent guest on television and radio programmes in the Netherlands, and many of these can be consulted in the Dutch public broadcaster's audio and video archives in Beeld en Geluid in Hilversum.
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