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The Concept of Salvation in First Clement
The letter of the Church at Rome to the Church at Corinth, also known as First Clement, is one of the earliest surviving Christian writings. On the basis of internal evidence and external attestation, contemporary scholarship tends to date this text to the last decade(s) of the first century
. Biblical scholarship values 1 Clement especially for the light it casts upon the reception process of the Hebrew Scriptures and the early Christian materials that later formed the New Testament. However, the importance of this writing is far greater than this. A precious witness to the formative period of the early Jesus movement, it provides valuable information concerning its author’s views on a variety of topics, including the theme of salvation, which is the focus of this volume. The concept of salvation in 1 Clement, however, has been interpreted very differently by various scholars. Whereas some have argued that Clement’s soteriology “ist völlig theozentrisch” so that Christ could be completely removed from it
, others have maintained that Christ and especially His suffering belong to the core of this author’s teaching
. In order to appreciate the message of 1 Clement better and deal with its various interpretations, including those mentioned above, we need to address the questions of its content and genre first.
I. Purpose and Genre of First Clement
1 Clement is an extensive epistle written on behalf of the Church at Rome to the Church at Corinth
. The unity of style indicates that this text was written by one single author, whose name, however, does not appear in the letter itself. An ancient Christian tradition ascribes this writing to Clement, a bishop of Rome
. The occasion of the epistle was a disturbance in the Church at Corinth, connected with a turnover in leadership. According to this writing, the local leaders had been illegitimately deposed by a group of rebels, who took control over the Church for themselves. In view of this, the epistle reproves the lack of discipline amongst the Corinthians. The main purpose of this writing is a call for peace and harmony within the community.
It has often been observed that 1 Clement seems too long for such a clear objective. Whereas its author alludes to the problem in Corinth already at the beginning
, the essence of the conflict and concrete indications how to solve it are presented only towards the end of the writing
. In view of this, commentators tended to characterise it as a too long and ill-organised writing. Several scholars even claimed that the author simply forgot the original reason for the writing of this letter
. More recent scholarship, however, was able to identify some subtle organising principles in 1 Clement. It has been shown that this writing draws heavily on the ancient tradition of Greek political rhetoric
. The letter has been classified more precisely as a sort of symbouleutikon, a literary genre that is used with an aim of persuading the addressee
. Clement clearly presents his letter as a “counsel” or “advice” (συμβουλή) to resolve the “revolt (στάσις)”
, and a “plea for peace and concord (ἔντευξις περὶ εἰρήνης καὶ ὁμονοίας)”
 in the community. All these terms and topics are typical of the genre of symbouleutikon discussed often in ancient rhetorical handbooks
. An extensive use of examples is characteristic of this genre. Accordingly, Clement makes vast use of examples from Jewish and early Christian writings as well as from other Greek and Roman sources. All these references serve as proofs or/and models of proper behaviour. They prepare the audience to accept the author’s advice. At the beginning, however, he makes a sharp distinction between peace and schism. The author associates the ideas of peace and harmony with salvation and conversely, he insists that opposition and schism lead away from salvation.
II. Salvation in First Clement
1. The Number of the Elect
Clement employs the concept of salvation for the first time at the beginning of this letter, in the captatio benevolentiae. He praises the Corinthians for their hard work 

You struggled day and night on behalf of all the family of believers, that through fear and conscientiousness the number of his [i.e. God’s] elect might be saved (ἀγὼν ἦν ὑμῖν ἡμέρας τε καὶ νυκτὸς ὑπὲρ πάσης τῆς ἀδελφότητος, εἰς τὸ σώζεσθαι μετ’ ἐλέους καὶ συνειδήσεως τὸν ἀριθμόν τῶν ἐκλεκτῶν αὐτοῦ)

Focusing on this particular sentence, several scholars have argued that the phrase “the number of his elect might be saved (εἰς τὸ σώζεσθαι ... ἀριθμόν τῶν ἐκλεκτῶν αὐτοῦ)” refers to an idea of predestination, according to which God had determined the course of the history and had chosen beforehand only a certain number of those who will be saved
. The meaning of the expression “the number of the elect”, which receives most of the attention by the supporters of this particular interpretation, however, is not completely clear in 1 Clement. This phrase reappears at the end of the letter in a similar context, which seems to reinforce a deterministic understanding
. It is worth mentioning, however, that the latter passage is a part of a prayer directed to God the Father, who is presented as the source of all creation and of salvation
. The prayer stresses the idea of God’s sovereign power over human beings. The wider context of these passages, however, does not support their deterministic interpretation. Clement emphasises, in fact, that one has to make every effort in order to be found in the number of the elect
, namely to fulfil God’s ordinances and commandments
. The seemingly deterministic understanding of salvation in the passages mentioned above is mitigated by their larger context, which highlights the importance of human efforts
. Accordingly, our author presents the idea of salvation in a two-fold manner: he insists that God has the full power to save human beings, who in turn need to make all their efforts in order to be found among the number of those who are saved. 
It is worth noting that the concept of the elect, which reappears several times in 1 Clement, has a corporate meaning. Using examples from the Septuagint, the author presents the idea of the elect as God’s chosen people, which includes all the innocent and righteous from every human generation
. This corporate aspect of salvation finds expression at several other places of this letter and we will return to it below. 
2. “Blood of Christ … Poured Out for Our Salvation”
The extensive use of the Septuagint and the preeminent focus on God the Father in this writing have led some scholars to the conclusion that Christ could be completely removed from Clement’s theology without any substantial change to its structure
. This conclusion, however, does not do justice to 1 Clement as a whole, which contains several pronounced Christological statements, including an elaborate imagery of the blood of Christ. Clement uses this image at crucial places, consistently relating it to the theme of salvation. For the first time he employs the expression “the blood of Christ” in the following passage: 
Let us fix our eyes on the blood of Christ and understand how precious it is to his Father, because, being poured out for our salvation, it won for the whole world the grace of repentance (ἀτενίσωμεν εἰς τὸ αἷμα τοῦ Χριστοῦ καὶ γνῶμεν ὡς ἔστιν τίμιον τῷ πατρὶ αὐτοῦ, ὅτι διὰ τὴν ἡμετέραν σωτηρίαν ἐκχυθὲν παντὶ τῷ κόσμῳ μετανοίας χάριν ὑπήνεγκεν)

This passage emphasises the role of Christ for human salvation
. More specifically, the text focuses on “the blood of Christ” which appears to have powerful soteriological meaning: it was poured out for the sake of (διά) our salvation. 
A number of early Christian writings used the imagery of the blood of Christ, relating it to the idea of salvation
. 1 Clement employs this imagery in its own distinctive manner. According to the text quoted above, salvation becomes possible through the blood of Christ, which offered the gift/grace of repentance. The entire passage focuses on the idea of repentance, which is further developed with reference to the examples of Noah and Jonah
, and quotations from the Prophets (LXX)
. The presence of the blood imagery here is worth noting, especially as compared to Pauline use of the same image. In the letter to the Romans Paul famously refers to Christ’s death, explicitly using Jewish cultic terminology
. Similarly to Paul, Clement employs sacrificial terminology in this context. Besides the expression “the blood of Christ”, the author refers also to “expiation” and “sins”, both of which appear also in Rom 3:25. However, while these three concepts are closely related to one another in Pauline thought (Christ’s blood is an expiation for human sins), they appear in a different manner in 1 Clement 7. The expression “the blood of Christ” is not directly connected to the terms the “expiation” and “sins”, both of which are related to human activity only later in the text
. Yet, Clement states that “the blood of Christ” was “poured out” or “shed” (ἐκχυθέν) for our salvation. The Greek term ἐκχέω, used here, has a strong cultic connotation
. Paul, however, does not make use of it in Rom 3:25. This term appears only in Rom 3:15, which is a clear quotation of the book of Isaiah (59:7, LXX) “Their feet are swift when it comes to shedding blood (ὀξεῖς οἱ πόδες αὐτῶν ἐκχέαι αἷμα)”. Here, obviously, the phrase “shedding blood” refers to the activity of unrighteous people and has nothing to do with Christ and salvation. Thus ἐκχέω in 1 Clem 7, 4 cannot be traced back to the letter to the Romans. Although Clement holds Paul in high esteem and quotes his letters, particularly the Letter to the Romans, as authoritative, he does not seem to use Rom 3:25
. Most probably Clement relies on a different source or sources in referring to the blood of Christ. It has been suggested that 1 Clem 7, 4 is reminiscent of the eucharistic expressions found in other early Christian writings
 so that the entire passage needs to be understood eucharistically
. Although this proposal requires certain modification
, it needs to be recognised that the term ἐκχέω appears in combination with the phrase τὸ αἷμα (τοῦ Χριστοῦ) in the Last Supper accounts of the Synoptic Gospels
 and later Christian eucharistic texts
. In view of this, an early eucharistic setting of 1 Clem 7, 4 cannot be excluded.
It is worth noting that both, Rom 3:25 and 1 Clem 7, 4, use the imagery of Christ’s blood without much explanation, as a simple assertion. Taking this into account, as well as the large number of hapax legomena in Rom 3:25, scholars tend to agree that Paul used a pre-Pauline formula, which “expressed a fundamental element of the confession of the first Christian churches”
. The same is probably true for 1 Clem 7, 4, which does not explain the imagery of the blood of Christ. Clement simply uses this metaphor, which was probably well known by his audience, for the purposes of his letter. In particular, he combines this imagery with the theme of repentance in order to call those responsible for the disturbance in Corinth to reflect on their behaviour and to rectify their wrongdoing. 
The image of blood reappears three more times in the letter, which always combines it with the idea of salvation and adds one more element, depending on the context. Thus Clement focuses on faith
, order
 and love
, emphasising their importance for the salvation of both an individual and community
. 
On the whole, the imagery of blood refers to Christ’s death, salvific function of which is never explained but simply assumed by the author. The repeated use of the expression the “blood of Christ” testifies to the importance of Christ for Clement’s understanding of salvation. The author probably borrows this blood imagery from an earlier Christian tradition. He creatively elaborates it with the examples from the Septuagint and skilfully adapts it for the purposes of his own letter, emphasising the ideas of conversion/repentance, faith, order and love, all of which, in view of Clement, are lacking among the divided Corinthians.

3. “Our Salvation, Jesus Christ”
Clement asserts the significance of Christ for human salvation, creatively using a set of interrelated images in chapters 36-38. The section begins as follows: 
This is the way, dear friends, in which we found our salvation, namely Jesus Christ, the high priest of our offerings, the benefactor and helper of our weaknesses (Αὕτη ἡ ὁδός, ἀγαπητοί, ἐν ᾗ εὕρομεν τὸ σωτήριον ἡμῶν, Ἰησοῦν Χριστόν, τὸν ἀρχιερέα τῶν προσφορῶν ἡμῶν, τὸν προστάτην καὶ βοηθὸν τῆς ἀσθενείας ἡμῶν)

This is a crucial passage for our understanding of Clement’s soteriology. The text is somewhat ambiguous due to the extensive use of imagery. Christ is clearly presented as “the high priest of our offerings” and “the benefactor and helper of our weaknesses” in the second part of this sentence. The first part, however, has been a subject of numerous misinterpretations. Most of the scholars tend to combine the expression “Jesus Christ” with the noun “the way”, describing Jesus as the way to salvation
. The grammatical structure of this sentence, however, does not support this interpretation. In the passage at hand the phrase “Jesus Christ” is in apposition to the expression “our salvation” and not to “the way”. Consequently, the author identifies “our salvation” (but not “the way”) with Jesus Christ. In other words, Clement declares that “our salvation” is “Jesus Christ”. The importance of this assertion can hardly be exaggerated as it places Jesus in the centre of Clement’s soteriology
. This initial statement is followed then with the imagery of the high priest, which has some striking correspondences with the canonical letter to the Hebrews
. The similarities notwithstanding, there is little verbal agreement between these passages
. In view of this it might be suggested that both Clement and the author of the Hebrews drew on a common source or tradition independently from each other
. The imagery of the high priest is developed in the following verse, which consists of a series of four clauses, each one beginning with the construction “διὰ τούτου (through him)”
. This structure might indicate a liturgical background
. Whatever the origin of these statements, they emphasise Christ’s role as a mediator on behalf of humanity. 
The image of the high priest-mediator is followed then by a presentation of Christ as a military commander. With this vivid reference to an army
, Clement urges his audience to maintain order, to be obedient to Christ and, by implication, to local Church leadership
: “Let us serve as soldiers, brothers, with all seriousness under his [Christ’s] faultless orders (Στρατευσώμεθα οὖν, ἄνδρες ἀδελφοί, μετὰ πάσης ἐκτενείας ἐν τοῖς ἀμώμοις προστάγμασιν αὐτοῦ)”
. Further he develops the theme of obedience and order, applying yet another image, that of organic unity of the human body: 
Let us take our body as an example. The head without the feet is nothing; likewise, the feet without the head are nothing. Even the smallest parts of our body are necessary and useful to the whole body, yet all the members coalesce harmoniously and unite in mutual subjection, so that the whole body may be saved (λάβωμεν τὸ σῶμα ἡμῶν· ἡ κεφαλὴ δίχα τῶν ποδῶν οὐδέν ἐστίν, οὕτως οὐδὲ οἱ πόδες δίχα τῆς κεφαλῆς· τὰ δὲ ἐλάχηστα μέλη τοῦ σώματος ἡμῶν ἀναγκαῖα καὶ εὔχρηστά εἰσιν ὅλῳ τῷ σώμᾳτι· ἀλλὰ πάντα συνπνεῖ καὶ ὑποταγῇ μιᾷ χρῆται εἰς τὸ σώζεσθαι ὅλον τὸ σῶμα)

This text has similarities with Paul’s application of the body metaphor in 1 Corinthians 12. Beyond doubt Clement knew and used 1 Corinthians in his own letter
. However, there is only little verbal agreement between the passages at hand
. In this context Clement uses such concepts as σύνκρασις
 and πάντα συνπνεῖ, which cannot be traced back directly to 1 Corinthians 12. It has been pointed out that these terms feature prominently in Stoic writings of that period
. Using this terminology of σύνκρασις and σύμπνοια, Clement appears to rely, at least partially, on Stoic philosophy, which was very influential at that time. He employs these philosophical concepts for the purposes of his own letter, which emphasises the value of Church unity
. Clement combines the ideas of unity and salvation in the following exhortation, which concludes this series of images:

So in our case let the whole body be saved in Christ Jesus, and let each of us be mutually subject to our neighbour, in proportion to each one’s spiritual gift (Σῳζέσθω οὖν ἡμῶν ὅλον τὸ σῶμα ἐν Χριστῷ Ἰησοῦ, καὶ ὑποτασσέσθω ἕκαστος τῷ πλησίον αὐτοῦ, καθὼς ἐτέθη ἐν τῷ χαρίσματι αὐτοῦ)
 
It is possible to single out several important features of Clement’s teaching about salvation in the passages discussed above. First of all, our author places Christ right into the centre of his soteriology, identifying Him with salvation. Second, Clement elaborates this statement with the imagery of the high priest, presenting Christ as the sole mediator of heavenly realities. Third, this mediating function of Christ is elaborated with the subsequent images of an army and body, which present salvation as a dynamic process realised through (διά), under (ὑπό) the guidance of, and in (ἐν) Christ. Fourth, the author draws these various illustrations from different sources, creatively combining early Jesus traditions with the Septuagint and other Greek and Roman materials of that time. In this manner, fifth, Clement reflects on the idea of salvation, combining it with the major purpose of his letter, i.e. to settle the turmoil among the Corinthians. With the images of the army and the body the author stresses the importance of the order established by God. Disobedience and discord, which oppose this Divine order, put salvation at risk
. Thus Clement’s appeal for mutual submission, order and unity among the Corinthians receives a strong soteriological motivation, and conversely, his teaching about salvation is formulated in the context of his reflections on the Church
.
III.  Conclusion
The foregoing analysis can be summarized as follows. First Clement bears witness to the origins of Christian reflection on the theme of salvation. Admittedly, the letter does not offer any systematic presentation of soteriology. However, instead of complaining about the scarcity of information, which is understandable in view of the genre and purpose of this writing, it might be better to note the creativity of its author. He presents the dynamics of salvation in an original manner, combining imagery and phraseology of the Septuagint with early Christian traditions and other ancient Greek and Roman sources. To Clement, God is the ultimate source of salvation. At the same time, our author emphasises the importance of human response to God’s initiative, which is mediated through the person of Jesus Christ. Scholars often described Clement’s soteriology as “Theocentric”. A careful examination of the letter shows, however, that it is also “Christocentric” since Jesus Christ is presented not only as a mediator or active agent but, more importantly, as “our salvation” itself. However, Clement does not rest much on the latter point as he is preoccupied with a different question, namely with the conflict in Corinth. He elaborates his soteriology in the context of his reflections on the communal life, emphasizing the importance of harmony and order. In doing so, Clement sets up concrete principles for the building of a viable Christian community “in which the heritage of love, care and respect for each other could become a reality.”
 He also emphasizes the continuity between Israel and the Church as the people of God and community of salvation, which includes the righteous people from all human generations.
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