'All explained', The Trilingual Hebrew/Aramaic/ Judeo-Greek
Glossary from MS Vat. ebr. 423!

Niels De Ridder

The primary objective of this article is to present the first edition of the trilingual glossary
(Hebrew - Aramaic - Judeo-Greek) of MS Vat. ebr. 423, ff. 1"-8", which has been mentioned in
relevant literature but has not been edited before.? All three columns are written in Hebrew
characters. As | will briefly argue below, the glossary is connected to a longer tradition of
Judeo-Greek glossaries, yet a number of important traits make it exceptional: its trilingual
nature, and the alphabetical order of the lemmata.®

The glossary in MS Vat. ebr. 423

Manuscript Vat. ebr. 423 consists of 114 folia, all paper. It is a collection of five different units
written in different scripts bound together and has been dated to the fifteenth century.
Dimensions are 146 x 108mm, 92 x 70 mm, and various other sizes.* The contents of the
manuscript overall betray an interest in language and lexicography.® The second section for
example, which contains difficult words from Moshe ben Maimon’s Mishneh Torah in Italian,
hints at an origin within an educational context. We might imagine this manuscript to have been
used as a dictionary or reference work,® either in an educational context or for personal study.

The first unit (ff. 1-8), contains, in Sephardi semi-cursive script, a Hebrew - Aramaic - Greek
glossary, titled 0%5 o> %127 "R *11 wip 7w (The holy tongue [Hebrew], Greek and Aramaic,
all explained). Modern descriptions have turned this rather vague identification into a
‘dictionary’ or 'a list of divine names or epithets for God'. In fact it is a glossary that belongs to
the BJG tradition, and is a valuable addition to that corpus.” It closes with the laudatory formula

11 owe many thanks to all those who helped me in various stages of this research, to Reinhart Ceulemans and
Joachim Yeshaya for supervising and correcting previous iterations of this paper, to Shifra Sznol for helpful advice
in the early stages of decipherment of Judeo-Greek, and to Benjamin Suchard for correcting the edition of the
Aramaic column. | am very grateful to Jannis Niehoff-Panagiotidis for providing insightful feedback on this paper,
and to the anonymous reviewers for their helpful remarks and suggestions.

2 J. Krivoruchko, ‘Judeo-Greek’, in L. Kahn & A. D. Rubin (eds), Handbook of Jewish Languages. Brill’s
Handbooks in Linguistics 2 (Leiden-Boston: Brill, 2015), p. 204.

3 One other trilingual alphabetically arranged Hebrew/Judeo-Greek/Judeo-Spanish dictionary has recently been
published online January 2021 at https://www.lib.cam.ac.uk/collections/departments/taylor-schechter-genizah-
research-unit/fragment-month/fotm-2021/fragment, consulted 04/02/2021).

4 The description of the manuscript is based on B. Richler, M. Beit-Arié and N. Pasternak, Hebrew Manuscripts
in the Vatican Library. Catalogue, Studi e testi 438 (Vatican city: Biblioteca Apostolica Vaticana, 2008), pp. 363-
364, available at
https://web.nli.org.il/sites/nli/english/infochannels/catalogs/library%?20catalogs/pages/vatican.aspx.

5> The second part contains Italian and Hebrew explanations of difficult words from Rashi's commentary on the
Torah, and the fifth part provides a supercommentary on Rashi's commentary. The only exception is the third unit,
which contains an unrelated assembly of texts such as a few chapters on the Jewish calendar and an account of the
ascension of Ezra ‘the prophet’ of Montcontour, calendars and fourteen gates.

6 S. Debenedetti Stow, La chiarificazione in volgare delle ‘esspressioni difficili' ricorrenti nel Misnéh Torah di
Mose Maimonide. Glossario inedito del XIV secolo, Centro ricerche e studi delle testimonianzee medievali e
moderne del giudaismo italiano 2 (Roma: Carruci editore, 1990), 2 vols, pp. 21-22. This work in two volumes
contains an edition of the explanations of difficult words from Moshe ben Maimon's Mishneh Torah from the same
manuscript.

7 Shifra Sznol brought to my attention that in N. Allony & D. S. Loewinger, List of Photocopies in the Institute.
Part 3: Hebrew Manuscripts in the Vatican Library (Jerusalem: Institute of Hebrew Manuscripts, 1968) the text
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TR N2 R A2an mona wn (The words are finished, praise to Him who is 'fearful in praises’,
amen, f.8".8

The presence of words from all stages of development of the Greek language, from classical to
early modern, strongly suggests that the author was drawing on some kind of written
lexicographical source.

Edition

Here follows a diplomatic edition of the glossary as it appears in the manuscript.® Barring some
exceptions, the Hebrew and Aramaic columns are not vocalized in the manuscript. The Judeo-
Greek column is vocalized and uses at different instances both the dagesh and the rafeh. To the
three columns of the glossary | add on the left a column with numbers for ease of reference.

is described as a 'Hebrew, Aramaic, Dictionary'; other identifications were made by Krivoruchko, Judeo-Greek, p.
204 (‘a list of about 300 divine names') and Richler, Beit-Arié & Pasternak, Hebrew Manuscripts, p. 364 (‘about
290 epithets for God').

8 | owe many thanks to Ilona Steimann and Zso6fi Buda, who helped me decipher the closing formula.

® The author consulted a digital reproduction of the manuscript available at
https://digi.vatlib.it/view/MSS_Vat.ebr.423.
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11 This Aramaic note (‘the same’), indicates that the Greek gloss here is the same as the one preceding it.
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12 This gloss is not vocalized in the manuscript.
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13 The Hebrew lemma and Aramaic gloss are vocalized in the manuscript, respectively as 13y and 113y.
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15 The Hebrew lemmata 270, 271 and 272 are the only cases in which the difference between sin/shin is marked in the manuscript.
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Commentary

Spelling®®

The spelling of consonants in the manuscript is reliable. Inconsistencies are rare and mostly
limited to the confusion of similar-looking Hebrew characters (such as resh/nun/dalet). At
times, the probably Sephardi author does not distinguish between n/v and 6/t.

The author did not standardize his orthography of Judeo-Greek vocalization and diacritics. Both
tsere and chireq are used to represent a range of Greek vowels. In general the spelling is plene,
both in Hebrew and Judeo-Greek. Articles and pronouns are often attached to the nouns. The
use of the rafeh and dagesh is highly inconsistent, reflecting a combination of Tiberian and
Pseudo-Tiberian punctuation.

The spelling is highly phonetic, providing more evidence for the late medieval/early modern
origin of the text. The phonetic spelling is also extended to classical vocabulary.

A few peculiar features appear in the text. One is a further development of the historically
attested transition from /ek/ to /(€)g/*" to /ey/ in compounds with éx-.1® Very remarkable is the
use of the grapheme <o> for the representation of Greek <ot>, suggesting a pronuciation as /s/,
with elision of the /t/ sound. This phenomenon is attested in Early Modern Greek but is very
rare and mostly associated with the Old Athenian dialect attested since the sixteenth century.®

The following tables below summarize common equivalences between Hebrew and Greek
spelling.?°

Consonants
Judeo- Greek Judeo-Greek | Greek Judeo- Greek
Greek (MS) | transcription (MS) transcription | Greek (MS) | transcription
X / T C=1z/ D n=1/pl
oc=1/s/ 5 o =/fl
& =lks/ 5
3 B =/l n n/a
a B=/bl
l ur = /b/

16 For some of the observations on spelling | am indebted to Jannis Niehoff-Panagiotidis.

17 D. Holton, G. Horrocks, M. Janssen, T. Lendari, I. Manolessou and N. Toufexis, The Cambridge Grammar of
Medieval and Early Modern Greek (Cambridge: Cambridge University Press, 2019), pp. 210-211.

18 This phenomenon can be witnessed in glosses such as 68 and 172.

1% Note that some koine papyri also contain early traces of this process. Holton et al. 2019, p. 219.

20 For an interesting comparison see the overview of Judeo-Greek spelling in Hadassi’s Eshkol ha-Kofer in D. J.
Lasker, J. Niehoff-Panagiotidis and D. Sklare, Theological Encounters at a Crossroads. An Edition and
Translation of Judah Hadassi’s Eshkol ha-kofer, First Commandment and Studies of the Book’s Judaeo-Arabic
and Byzantine Contexts, Karaite Texts and Studies 11, (Leiden-Boston: Brill, 2018), p. 724; this comparison shows
that, despite some differences, both texts use a number of similar ways to represent Greek in Hebrew characters,
such as <»> for <y> = /y/ and <7> for /v1/.

16



o) =1t/
0 =/th/
‘or> y=1yl 175) v =/ps/
vy =19/ 3 x =/ch/ X n/a
k=/k/ k=/k/
o\ n/a P k =/k/
7 o=/d/ 5 A=/ wp & =/ks/
T vt =/nt/
7 vt =/d/
¢ =/dz/ n =/m/ A =t/
o=/d/ ! P
d=/d/
1 v=/n/ w c=/s/
i o=/al o) c=/s/ n =t/
ot=/s/ n 0 = /th/
0 =/th/
) / v n/a =1t/

Vowels

Judeo-Greek (MS)

Greek transcription

Judeo-Greek (MS)

Greek transcription

o=/a/ n/a.

n/a i o=/o/
o =/o/

e=/el ] ov = /u/

o= /el

n=1/lel

o=/el

v =/e/ of /i/

e=lel e=lel
o= /e/

17




N =il
e = /il
=il

ov= /il
v = /il

Commentary on individual lemmata?!

While not providing a complete analysis of the glossary, which transcends the scope of this
article, 1 here comment on a number of glosses. The following notes focus on the Judeo-Greek
column.?? This diversity in age of the Judeo-Greek glosses is reflected in the transcriptions of
the Judeo-Greek column into Greek characters found in the commentary. In this commentary |
present attested or classicized Greek words related to the Judeo-Greek glosses to aid the reader
in their interpretation of the text.

2 motnp aidviog] Tv°aR, a compound of ax and 7y, ‘eternal father’, occurs only in Isa 9:5.
The Judeo-Greek formally resembles the LXX and Symmachus, who both translate that
occurrence as watnp To0 péALovtog aidvog, meaning ‘father of the time to come' rather
than ‘eternal father'.

3 apévng] later form of classical avbéving 'lord, ruler’,

4 KkOpt€ pov] the first person possessive suffix of the Hebrew lemma is translated with
Greek pov, attached to the Greek noun as a suffix.

3, 5, 6 These glosses show an interesting parallel with the trilingual dictionary from the Cairo
Genizah recently published by Krivoruchko. In the Genizah dictionary we find the
glosses *719% (apévin) as a translation of j7&, "nR7 (Svvaun) for 7% and "% (dydmn)
for anx. The latter two glosses differ from those in the Vatican glossary, because of their
being a noun instead of an adjective, yet the root of both the Hebrew lemma and the
Greek gloss is the same in both texts. Unfortunately the fragmented nature of the
Genizah fragment does not allow a more extensive comparison.?

2L For Hexaplaric readings | consulted F. Field, Origenis Hexaplorum Quae Supersunt, Sive Veterum Interpretum
Graecorum in Totum Vetus Testamentum Fragmenta (Oxford: 1875), except for readings from the Song of Songs,
for which I consulted R. Ceulemans, A Critical Edition of the Hexaplaric Fragments of the Book of Canticles with
Emphasis on the Reception in Greek Christian Exegesis (Leuven: KU Leuven, 2009. The concordances | used are
E. Hatch and H. A. Redpath, A Concordance to the Septuagint and the other Greek versions of the Old Testament
(including the Apocryphal books) (Grand Rapids (Mich.): Baker Book House, 1889) and G. Lisowsky, Konkordanz
zum hebraischen Alten Testament nach dem von Paul Kahle in der Biblia Hebraica edidit Rudolf Kittel besorgten
Masoretischen Tekst (Stuttgart: Wurttembergische Bibelanstalt, 1958); additionally | have used the online
resources of M. Pantelia (ed), Thesaurus Linguae Graecae Digital Library (Irvine: University of California) for
the dating of Greek readings, and the online database Shebang, published by the Koninklijke Nederlandse
Akademie van Wetenschappen on the basis of the Biblia Hebraica Stuttgartensia (https://shebang.ancientdata.org/)
as a tool to look up occurrences of Hebrew words.

22 Both the Hebrew and Aramaic columns merit a close examination in their own right. As Benjamin Suchard
pointed out, the translation of the Aramaic column is very ‘mechanical’ and contains many Hebraisms. Vice versa,
the Hebrew column shows signs of Aramaic influence.

23 Krivoruchko, A Sixteenth-Century Trilingual Dictionary of Hebrew.
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goopar] 1 will be'. monR 2wy v, ‘1 am who will be’, is God’s answer when Moses asks
for his name in Exod 3:14. The Judeo-Greek entry mirrors Aquila and Theodotion’s
translation of Exod 3:14, who both translate as &copon (6¢) Ecopat.

v<ot>gpog] with elision of the <t>.

kataminytikoc] In the Hebrew Bible o1k occurs only three times: Cant 6:4, Cant 6:10

and Hab 1:7. The only parallel to the glossary is katamAnktikdc in the Sexta translation
of Cant 6:10.

ioyvpoc ovvéocewv Plural forms of cOvesic are not attested elsewhere. It may have been
constructed to render the plural niv7 in Greek. This aim at accuracy is typical of
medieval BJG.%

0 0g6¢] In the Greek column the article is prefixed to the noun.
ebm<otr>og. Cf. 10.
poakpvOvpog, later form of paxpoBupog ‘patient, self-controlled'.

BotpHdw, through Botpddiov a later form of Botpic 'grapevine’. Grapes, 70wy, are
mentioned three times in the Song of Songs (1:14; 7:8 and 7:9). Every time the LXX
translates with Botpug; no readings from the Three are preserved.

The manuscript reads 22 (‘bright, brilliant’) instead of =°m2, which would be more
appropriate to translate Greek éxieytoc (‘elect, chosen’). Probably a spelling error is to
blame.

The adjective inikeytoc, a younger variant of éxilextog, occurs only here. The rafeh in
the manuscript indicates a soft pronunciation of the kaf.

Here it is more appropriate to read yti<ot>ng, later variant of xtiotng 'builder' than
ytiowg 'building/foundation’ as translation of the Hebrew masculin singular participle
112 'he who builds'.

ay<ot>eHyov] a later variant of ayyiotedw 'to be next of kin'. This Greek verb translates
Hebrew 5xx 'to redeem, to perform a levirate marriage'.

The adjective péyag here appears as a ‘fossilized” form. In the late Byzantine period,
starting in the fourteenth century, the variant peyéloc was more common.?

The Hebrew adjective >3 does not occur in the Bible, with "% first appearing in the
Rabbinic period. The related verb 1123 is attested 188 times across the Hebrew Bible.

avacvpvav] later version of avacvpwm 'to pull up'.

The Hebrew lemma 2217 is a biblical hapax, occurring only in Cant 7:10 and of uncertain
meaning.?® One suggested translation is ‘dripping’ or ‘gliding (of a beverage)’. In this

24 Julia Krivoruchko, 'Medieval and Early Modern Judaeo-Greek Biblical Translations. A Linguistic Perspective'
in James K. Aitken and James Carleton Paget eds, The Jewish-Greek Tradition in Antiquity and the Byzantine
Empire (Cambridge: Cambridge University Press, 2014), pp. 161-164.

% Holton et al., Cambridge Grammar of Medieval and Early Modern Greek, pp. 794 - 795.

% The meaning of this verse is discussed in E. Assis, Flashes of Fire. A Literary Analysis of the Song of Songs
(New York-London: T&T Clark, 2009), pp. 214-215.
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43

47
52

53

55
56

57

58

61
62
63
64
65
66
68

light, the Judeo-Greek can be interpreted either as to6@v 'he who desires' following the
Aramaic ('to love/desire’) or as motdv 'drink (wine)/the act of drinking' following the
Hebrew.?’

taypatt Myepovog, 'in the order/command of the leader’] is the most suitable
interpretation of this gloss, which most literally transcribed reads taypotioypavog. The
lemma 9127 is the passive participle of the root 7. This verb is attested four times in the
Hebrew Bible (Ps 19(20):6; Cant 5:10; Cant 6:4 and Cant 6:10)?® but the passive
participle only in Cant 5:10.

ydovn®] poetic variant of dovném 'to make a deep noise'.

dwmpemicpévog] participle of dwampenilw, a later variant of dwompénw with suffix -iCw.
In Isa 63:1 Aquila translates =177 with a form of dwampéne.

dwampéneto 'magnificence’] Decipherment of this gloss is uncertain. The word dio@pevia
is unattested. Parallels for the translation of 277 with dwmpéneio can be found in
Aquila’s translation of Isa 35:2 and Ps 29(28):4. In these verses Symmachus translates
with the related but distinct evmpéneia. This transcription differs significantly from the
Judeo-Greek entry but is perhaps justified on the basis of the parallel with gloss 52, and
the tendency, observable throughout the glossary, to translate Hebrew roots consistently
with related Greek words.

Hebrew m is probably a variation on the tetragrammaton.

The adjective kaptopnvog is not attested elsewhere. It may be a new compount coined
to render the Hebrew lemma which is first attested in the Rabbinic period (°km
‘certainty/God’).

katakpovuevoc 'beaten/battered’] The adjective p°m ‘'veteran' first appears in the
Rabbinic period.

anAépmroc] first appears as a later variant of amAnpwrog in the fifteenth century (George
Chumnus, De opificio mundi).

ei<o>onépvav] later variant of oneipw, 1o sow'.
avatéivov] later variant of avatéAiom.

éuvnokav] variant of ppuvinoxopa, ‘to remember.
gyaMjyopog] later variant of £ypnyopog, ‘wakeful, vigilant'.
avacnkovov] later variant of avacnkowm, 'to compensate'.
2°an is a Rabbinic word.

e<y>Blaoctdvov, later variant of Bractéw 'to shoot forth, bud, sprout’. The prefix éxk-
assimilated to €y-, and subsequently the pronunciation of <y> shifted to /y/.

2P, W. T Stoop — van Paridon, The Song of Songs. A Philological analysis of the Hebrew Book 277 7%, Ancient
Near Eastern Studies 17 (Leuven-Paris-Dudley: Peeters, 2005), p. 401.

28 Note also the noun %37 in Cant 2:4. It further occurs in Num 1:52; 2:2; 2:3; 2:10; 2:17; 2:18; 2:25; 2:31; 2:34;
10:14; 10:18; 10:22 and 10:25.
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78
79
82

85

86

88
90
93

94
95
96

97

98

100

101

102
103

Reading unclear, perhaps koilionovév, from kotlomovéw 'to struggle in childbirth' to
translate 551 'he who pierces/wounds'.

E<y>Aatou®dv] variant of éxlatopéw, 'to carve out'. Cf. 68.
Covtavadg, "alive'.

The expression 2>y v only occurs once in the Hebrew Bible: in Hab 1:13, where
LXX translates with kaOapdg 6 0@Oaiudc and Symmachus with xoBopog &l tovg
000aiuovg. The adjective kabaplo@Oaipdc is not attested elsewhere. It closely matches
the corresponding Hebrew and Aramaic entries. The Greek adjective might be a
neologism created to translate the Hebrew phrase in an expressive way.

dpantov 'untempered] The Hebrew ov, ‘glittering foil/plate’ is first attested in the
Rabbinic period.

dypavtoc 'undefiled] This adjective is often used in Christian writings to describe the
Virgin Mary.?®

ywookov] later form of yiyvéokw Cf. 68.
S6popopoc] a later form of ebuopeog fair of form, comely, goodly'.

g&vtipog 'honored, honorable'. The Hebrew adjective 2°p> is a hapax, only occurring in
Jer 31(38):20. Aquila translates it with &vtyog, while LXX has dyomntoc.

ebBetog 'right, direct, true'.

Cf. 93.

na<um>Anbog ' in great number] The adjective 7°2> (‘great’) occurs eleven times
throughout the Hebrew Bible, only in Isaiah and Job. Remarkably, Aquila translates it
with ztév TAR00G.

poalovov, 'to gather'.

Reading unclear, perhaps kota<ot>aivmv 'to found, to place'? In any case it seems likely
to be a form ultimately derived from kafiotnu

Katokuove is a later variant of kumoéw 'to overthrow' with the added prefix koto- and
suffix -ovo.

The lemma 291> has several possible translations. Here it means ‘henna’, as in three
verses of the Bible: Cant 1:14; 4:13 and 7:12.

eopaivo is a later variant of pépw.

In the Byzantine period nominal paradigms underwent a convergence of grammatical
cases. In feminine nouns such as eA6E, here Loya, nominative, accusative and vocative
singular tended to converge.*°

25 The relationship of LXX and the Three in Exodus 1-24 to the readings of Fb’, in Jewish Reception of Greek
Bible Versions (eds. N. de Lange, J. Krivoruchko, and C. Boyd-Taylor ; Tlbingen: Mohr, 2009), pp. 103-127
30 Holton et al., Cambridge Grammar and Early Modern Greek, pp. 253 - 254.
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104
109
111
113
113
117
118
121

124
122
126

128
131

133

134
135
137
139
140
142

143
144
145

148

gxhou<m>povev, to shine'.

EPLoynuevoc] later variant of evloy®, in later periods also spelled as fAdyw.
naiomvov] later version of moloud 'to be old/long-lasting'.

Read peyaddvov or later variant peyoloivov 'to make great'.

Later variant of pavep®. Cf. 111.

Reading uncertain.

evenuiopevog ‘praised, acclaimed.

Greek oAnida as a variant of é\mic first appears in the fourteenth century (Chronicle of
the Morea). Cf. 103.

Either aya®vvo orthe less common variant ayofaive 'to make/do/be good'.
The Greek verb {oyov® 'to give/create life' matches the meaning of hif'il .

Reading unclear, perhaps cuprnaddv, 'to feel sympathy, to sympathize', as a translation
of Hebrew 957, ‘atonement, pardon'.

armopépvav] later variant of aropépw 'to carry away'.

This Greek verb meaning 'to whiten' is first attested in the thirteenth/fourteenth century
(Bellum Troianum).

The compound verb Pactlomowd is not attested elsewhere. It articulates well the
meaning of the Hebrew hif'il 7211, ‘to make a king” and might be neologism coined to
this end.

This variant of Ttoyevw, 'to be poor’, is not attested elsewhere.
Later variant of Oavat®. Cf. 111.

kataevyov ‘refuge’] pronunciation of <y> has shifted to /y/.
Variant of avayéulo, 'to fill'.

armoAlaivov] later variant of dmoA v 'to destroy/ruin'.

ywtpevywv] later variant of iatpevm 'to treat medically, cure’, with the pronunciation of
<y> having shifted to /y/.

Later variant of duvoud®. Cf. 111.
movtaivov] late form derived from novtd 'to be/become rich'.

This Hebrew verb, that can mean 'to pass judgement' is not attested before the Rabbinic
period. The Greek should be read as k<p>tmjpiov.

The verb axvpdvao is a later variant of dxvpdm, ‘to cancel, set aside, reject’. The Hebrew
lemma =97 (hif'il participle of the root 215) occurs twice in the Bible, in Isa 44:25 and
Job 5:12. Aquila is the only translator to have opted for axvpdm, in Job 5:12; the others
Greek versions attest a variety of translations.
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150

151
153
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156
157
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160
161
164

166
168

172
175

178
179
181
182

Reading uncertain, literal transcription agxwopatiluevog is unattested. Perhaps we
should read arayavuatiopévog, a verbal form derived from the adjective ayavdc, 'noble,
illustrious'.

Bavpa<or>mdvev] from OBovpoactove later variant of Bavuactd, 'magnify, declare
wonderful, be admired'.

dcmvov] variant of dtuodlm.
gyhtovov] variant of éklvtdve 'to liberate'.

ka<ot>éAAwuo, ‘castle-like structure’, or a variant of this word, would fit the meaning
of the Hebrew nmxn, 'fortress'.

oAéPa] later variant of pAéy, 'vein/spring'. Cf. 103.

Read <ot>gyalmv.

gmavtoyn] variant of avtoyn ‘adhesion, attachment'.
ava<ot>aivov] from avaotaive 'to raise, make to stand up'.
g&umvav] from é€vmvd, 'to be awake'.

uoéokog, 'musk’] The Hebrew lemma 7» (alternatively spelled as 2»n) occurs twelve times
in the Bible: seven of those occurrences are in the Song of Songs (1:13; 3:6; 4:6; 4:14;
5:1; 5:5and 5:13). In all of these seven cases, the preserved Greek versions agree on the
translation oubpvn, against the glossary.

oiktipiCwv] later variant of classical oikteipw 'to have compassion for, to lament'.

The Greek Mpomoud is not attested elsewhere. It probably is a neologism coined to
translate Hebrew 2°va», ‘he who brings hunger’, in a process similar to 133 Bacilomol®.

E<y>hax<t>dvwv] later variant of éxhaxtilo to hit/beat’. Cf. 68.

pomtwv 'to clean’] the most appropriate interpretation of the gloss, in contrast to 176
pintov, 'to throw'.

avayvpiCwv] later variant of avayvpd 'to move in circles'.
gyprolov] later variant of éxpavlw. Cf. 68.
kata<otr>dpevog] participle of katactaivw. Cf. 98.

é€o1alwv] as a translation of the Hebrew lemma, 5w, this gloss offers an interesting
parallel with the translation of Qohelet (2:19) found in the Cairo Genizah. In the Genizah
document the form *wx v wpx3, interpreted as é&iocualwm (according to Nicholas de Lange
a form resulting from confusion with é&icdlm ‘to restore balance’) is used to render
Hebrew v, ‘to rule’.3! In both instances the verb é&ic1a{w is used to translate a related
Hebrew word, therefore it seems less likely that the vocalization can be attributed to a
mistake, and more likely to a deliberate choice.

31 Verso col. 1 v.6; N. de Lange, Greek Jewish Texts from the Cairo Genizah, Texte und Studien zum Antiken
Judentum 51 (Tubingen: Mohr-Siebeck, 1996), p. 76-78. | owe this parallel Jannis Niehoff-Panagiotidis.
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191
192
193
194
197
200
201

203
205
208
209
211
212
215

220

221

224
225

230

231
235
236

Boavpa<ot>0c.

Cf. 181.

gokappévoc] participle of oxdmnto, 'to dig in, to bury'.
neplenapuévog] from nepenaipw, 'to lift up/raise’.
Cf. 23.

ovunatdv] 'to tread together, to trample under foot'.

ebmpemoc] later form of evmpenng 'beautiful’. An alternative reading is &knpemog, a later
(unattested) variant of svmpenric, 'distinguished, extraordinary'.

<ot>gupévog] participle of otépw 'to crown'.

evAdtTov and dwatnpdv] both Greek words match the Hebrew, 'to guard'.
a<y>taocpévoc] from ayialw 'to sanctify'. Cf. 68.

Cf. 194.

amaxov<pu>PiCwv] later variant of axovppw 'to lay down'.

Ba<ot>alwv, 'to bear, carry'.

Reading uncertain. Perhaps dwoppoatiCmv, a later variant of dwoppotd, 'to make see'.
Alternatively it could be diwypotilwv, a verb derived from dioypa ‘pursuit, chase'.

duvapwpav] later variant of dvvauoupa ‘force’. Neuter nouns ending in -ua were
expanded with an extra final -v in the Late Byzantine period across the entire language
area. They are particularly common in the south-east (Cyprus, Rhodes).

duvapmpoy pov] -pov is added to translate the Hebrew possessive suffix.
npaog, 'mild'.

nodAwv] later variant of n@log 'foal’. The lemma 19w ‘gazelle’ occurs five times in the
Song of Songs, and in no other book of the Hebrew Bible (Cant 2:9; 2:17; 4:5; 7:4 and
8:14). Aquila translates in Cant 2:9 with tdAog. Similarly, lemma 243 contains the
Hebrew noun »2x ‘gazelle’, which is prominently featured as a metaphor throughout the
Song of Songs in verses Cant 2:9; 2:17 and 8:14.

amorvtpdvav redeemer’] matches Hebrew 575, The manuscript however reads dalet
instead of resh, most likely due to a scribal error.

vevywv] later variant of vevo 'to incline’
Variant of avoifw, a verb derived from évoi&is 'opening'.

ov<v>tpifywv] later variant of cuvtpipw 'to grind, to crush’, with elision of the <v>and
with infix -y-.

32 Holton et al. 2019, 644-656.
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241
242

245
246
249
252
259

263
265
267
269
272
276
277

279
281
282

283

navtokpatop, ‘all-sovereign'.
<ot>gpémpav] later variant of otepéwpa ‘firmness, steadfastness of faith'. Cf. 220.

The Hebrew adjective nx ‘bright, clear’ appears four times in the Hebrew Bible,
including once in the Song of Songs (5:10). From this verse no preserved translation
matches the glossary.

dytog, 'holy'.

avoonk@v, ‘'moving up and down'.

vroyt@v] later variant of vroxtdopon 'to acquire'.

This Greek verb is not attested elsewhere. Perhaps it is a variant of Ttapalnievo.

oikti<p>uwv, 'merciful’l] matches Hebrew jana. The scribe appears to have mistaken
resh for dalet.

kapParikedywv] later variant of kapBoaiikedo to ride a horse'.
This gloss is a variant of knpukedw 'to herald, to proclaim'.
na<um>Anbog, ' in great number'.

ka<pm>aviCm, 'to measure'.

apyo<v>tevyomv] late variant of apyovtedw 'to rule (over)'.
eipivnv] late variant of eipnvn 'peace’. Cf. 103.

The adjective an ‘complete’ has sixteen occurrences throughout the Hebrew Bible, and
appears twice in the Song of Songs (5:2 and 6:9). In both verses the LXX translates with
téAelog (against the minor versions).

kpepalmv] later variant of kpepdavvop, 'to hang'.
The Judeo-Greek gloss is some form of avrilapfave, 'to help, to receive in exchange'.

The apple is a prominent metaphor in the Song of Songs. This lemma, mon, ‘apple(-
tree)’, appears four times in the Song of Songs (2:3; 2:5; 7:9 and 8:5). All preserved
translations opt for pfjkov in all of these cases.*

E<um>Loaotpov 'salve, medicine'.

22/23/29/197, 45/46, 52/53, 66/67, 81/82, 99/100, 132/133, 220/221, 277/278  Throughout

the glossary, there is a clear trend to translate related Hebrew roots consistently with
stem-related Greek words. This is a typical feature of BJG.**

22,23, 24,27,197 These glosses show the transition of kt/x0 > yt, which was a part of the

historic development of consonant clusters from stop + stop or fricative + fricative to a cluster
consisting of fricative + stop. Some evidence hints at this transition starting in the eighth or ninth

33 Except for Symmachus in Cant 8:5, where pmAéa is preferred.
34 See below and Krivoruchko, Medieval and Early Modern Judaeo-Greek Biblical Translations, pp. 161-164.
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centuries, and later it became widespread throughout all Greek dialects towards the later
Byzantine period.*

103, 164, 225, 228, 237 The glossary shares a number of readings with the section on the
Song of Songs in a 19th century Judeo-Greek glossary to the Megillot written by Mordecai
Yosef Habdala and published by Altbauer and Shiby.*® These parallels are moviapt for 1oy
(twice), pooko for M, EEumvn for Ty, Gompog for nx, dvoie for nno and eAdya for 71275, Given
that both texts are separated by over four centuries, a direct link is improbable (a more extensive
discussion of the dating follows below).

Link with the Biblical Judeo-Greek tradition

In our identification of the glossary, we need to turn to the tradition of Biblical Judeo-Greek
lexicography

'Biblical Judeo-Greek' (BJG) is one of many varieties of Greek that were spoken and/or written
by Greek Jews or Romaniotim from antiquity to the present day and that are covered by the
umbrella term 'Judeo-Greek'.>” BJG is found in a corpus of Biblical translations and related
texts, which have surfaced across the medieval and Byzantine Greek-speaking world.%®
Although their origins are diverse, the fragmentary remains of the BJG corpus have much in

common in terms of their approach to translation and their idiom.3®

This BJG register has four main characteristics. (1) Translations often appear to be ad hoc and
improvised. This explains the variation between the texts, and the absence of large scale
translations of the entire Bible. (2) Despite the lack of standardization, there was a great respect
for the older translations.*> The LXX remained a constant presence, alongside the many
revisions that followed it, which can be further divided into those that follow Aquila’s rigidity,
and those that follow Symmachus.** (3) The most important characteristic of BJG is the desire
to translate very literally, not only word for word, but also ‘morpheme for morpheme’, in order
to consistently translate (perceived) etymological pairs.*? (4) Additionally, BJG is heavily

% Holton et al., Cambridge Grammar of Medieval and Early Modern Greek, p. 125.

3 M. Altbauer and Y. Shiby, A Judeo-Greek Glossary of the 'Hamesh Megillot' in Sefunot 15 (1971-81).

371 borrow this term from linguist Julia Krivoruchko, who introduced it to describe a specific segment of the Judeo-
Greek corpus (Judaeo-Greek Biblical Translations, p. 155). An excellent overview of the Judeo-Greek language
and its literature can be found in J. Krivoruchko, Judeo-Greek.

38 C. Aslanov, ‘Judeo-Greek or Greek Spoken by Jews?’, in R. Bonfil, O. Irshai, G. Stroumsa & R. Talgam (eds),
Jews in Byzantium. Dialectics of Minority and Majority Cultures. Jerusalem Studies in Religion and Culture 14
(Leiden-Boston: Brill, 2012), pp. 397-398.

39 A recent overview of these biblical translations from late antiquity to the early modern period was published by
N. de Lange, Japhet in the Tents of Shem. Greek Bible Translations in Byzantine Judaism, Text and Studies in
Medieval and Early Modern Judaism 30 (Tibingen: Mohr Siebeck, 2015). The corpus remains open to new
additions as pointed out by R. Ceulemans, 'Review of Japhet in the Tents of Shem' in Ephemerides Theologicae
Lovanienses 93/3 (2017), pp. 518 - 521.

40 Krivoruchko, Medieval and Early Modern Judaeo-Greek Biblical Translations, pp. 152-158.

41 N. Fernandez Marcos, 'Non placet Septuaginta: Revisions and New Greek Versions of the Bible in Byzantium'
in N. de Lange, J. G. Krivoruchko and C. Boyd-Taylor (eds), Jewish Reception of Greek Bible Versions. Studies
in Their Use in Late Antiquity and the Middle Ages, Texts and Studies in Medieval and Early Modern Judaism 23
(Tlbingen: Mohr Siebeck, 2009), p. 48; N. de Lange, 'The Greek Bible Translations of the Byzantine Jews' in P.
Magdalino and R. Nelson (eds), The Old Testament in Byzantium (Washington, DC: Dumbarton Oaks Research
Library and Collection, 2010), pp. 52-54.

42 Krivoruchko, Medieval and Early Modern Judaeo-Greek Biblical Translations, pp. 161-164.
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influenced by contemporary medieval language. A typical example, present in the glossary
published here, is word ending on -1v instead of -1ov.** This phenomenon can be explained by
the partially improvised nature of the translations and glossaries.** Some borrowings from the
vernacular that were picked up in an earlier stadium remained part of BJG as ‘fossilized’
forms.*®

The BJG idiom is also found in a number of Judeo-Greek glossaries. Like the language of the
translations, that of the glossaries is influenced by Hebrew or Aramaic. These glossaries are an
important source for our knowledge of the Judeo-Greek language in general and BJG in
particular.*® Depending on their nature, some glossaries use didactic BJG (more rigid and
formal) and others, liturgical BJG (freer, with more attention to euphony).*” The prototypical
glossary in the didactic genre is divided in two columns: one in Hebrew/Aramaic, and one in
Greek (written in Hebrew characters).*

BJG glossaries have been found throughout the Greek-speaking world. The corpus ranges from
specimens from the ninth to twelfth centuries found in the Cairo Genizah to a list from the Black
Sea region (possibly around Trebizond) in the fourteenth century.*® In addition, individual
glosses have been identified in the margins of several manuscripts (or as interlinear notes), from
Hebrew codices to a Christian Hexateuch.

The glossary published here belongs to the long BJG didactic lexicographical tradition,
exhibiting several traits of this tradition, such as a strong influence of the vernacular language,
mixed with a remarkable presence of readings borrowed from older traditions, most notably
Aquila. Hebrew words with related roots are consistently translated with related Greek words.

The glossary cannot be traced back to one single source text. The continuing tradition of
translations from Hebrew to Judeo-Greek was transmitted mainly orally, adopting in the process
many grammatical elements and lexical innovations from the contemporary vernacular.®* Many
traces of this can be found throughout the glossary, from demotic vocabulary such as agéving
(3) and xapparikevym (263) to morphological innovations typical of the vernacular register,
such as verb forms ending in -évo or featuring the verbal infix -v-.52

The glossary contains traces from different translations, such as the LXX and Symmachus. It
features Aquila most prominently. Glosses containing traces of Aquila are 7 and 96. Strong

43 See for example gloss 20 Botpvdwv. Cf. de Lange, Japhet in the Tents of Shem, p. 148.

4 Sznol, Text and Glossary, p. 226.

4 de Lange, Japhet in the Tents of Shem, p. 148.

46 In addition to Greek, medieval Jewish glossaries were made in French, German, Italian and Spanish. Their aim
was primarily didactic, wanting to facilitate the study of the Hebrew and Aramaic Bible (or other literature, such
as the Talmud). Like the Greek ones, many of these glossaries are written in Hebrew characters. See Debenedetti
Stow, La chiarificazione pp. 7-10.

47, Krivoruchko, Medieval and Early Modern Judaeo-Greek Biblical Translations, pp. 152-158.

8 S. Sznol, ‘Text and Glossary: Between Written Text and Oral Tradition” in Timothy Michael Law and Alison
Salvesen (eds.), Greek Scripture and the Rabbis, Contributions to Biblical Exegesis and Theology 66 (Leuven-
Paris-Walpole MA: Peeters, 2012), pp. 223-226.

49 See de Lange, Japhet in the Tents of Shem, pp. 99-100 and 126-129.

%0 See de Lange, Japhet in the Tents of Shem, pp. 100-107 (with references) and M. Fincati, The Medieval Revision
of the Ambrosian Hexateuch. Critical Editing between Septuagint and Hebraica Veritas in MS Ambrosianus A 147
inf. De Septuaginta Investigationes 5 (Goéttingen:Vandenhoeck & Ruprecht, 2016) Worthy of mention is
furthermore a ninteenth-century Judeo-Greek glossary published by Altbauer and Shiby, A Judeo-Greek Glossary,
pp. 369-421.

51 Sznol, Text and Glossary, p. 226.

52 Holton et al., Cambridge Grammar of Medieval and Early Modern Greek, I11:1267-1268.
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evidence comes from glosses 52, 53 and 148, which contain a clear parallel with Aquila. This
might be due to Aquila’s recognizable style, but also because Aquila’s translation was most
used by the Medieval translators.>

Date and provenance

The Judeo-Greek glosses in the glossary betray many late Byzantine and early modern features,
for example (but not restricted to) phonology and morphology.

The language of several glosses is of a late date, offering lexemes that are not attested before
the fourteenth and fifteenth centuries. As a terminus post quem this suggests that the glossary
was composed in the fifteenth century. The terminus ante quem is the production of the
manuscript. The codex has been dated to the fifteenth century, and its writing identified as
Sephardi. The small window between the dates post and ante quem, and the absence of other
witnesses suggest that the glossary in Vat. ebr. 423 is the autograph. The migration of Sephardi
Jews across the Mediterranean started after their expulsion from the lberian kingdoms in 1492.>
These facts support the fifteenth-century dating of the text.

The geographic provenance of the glossary is difficult to identify, since it showcases a mixed
dialectal profile. Some clues can be found in the morphology of the Greek glosses. During the
late Byzantine period, the final -v disappeared from demotic Greek and was only preserved in
the dialects of Cyprus, the Dodecanese Islands and, interestingly, Southern Italy.> The general
tendency of the glossary to completely assimilate the -v- before consonants is typical of
vernacular Greek in Southern Italy.®® The Sephardi script, in which the glossary is written,
appeared in Italy in the late fourteenth century.®” External evidence for an Italian origin are the
Judeo-Italian explanitions of difficult words in the second unit of the manuscript. However, the
text also contains glosses exhibiting traits of the Northern Greek dialects, such as the
pronunciation of /d/ for vt/vd and /b/ for pm/pf (glosses 86 and 211),°8 and the occurrence of
the allophone /i/ for /e/ when unstressed.®® Further research is needed to decide on the
geographic origins of the glossary.

General conclusion

The glossary can be dated to the fifteenth Century. It is part of the broader BJG tradition, but it
is important to emphasize the individuality of this glossary. The alphabetical order in which it

%3 de Lange, Japheth in the Tents of Shem, pp. 143-144.

54 J. Phillips Cohen, Becoming Ottomans: Sephardi Jews and Imperial Citizenship in the Modern Era, (Oxford:
Oxford University Press, 2014), pp. 1-2. The transition from a dominant Romaniote to a Sephardi culture was a
gradual process, see S. Bowman, The Jews of Byzantium (1204-1453), Judaic Studies Series (Alabama: University
of Alabama Press, 1985), pp. 171-172.

%5 Holton et al., Cambridge Grammar of Medieval and Early Modern Greek, p. 174. Southern Italy remained a
home to Greek-speaking communities long after it was lost to Byzantium in the eleventh century. See R. Browning,
Medieval and Modern Greek Cambridge: Cambridge University Press, 1983) (second edition, first published
1969), pp. 75-76..

% Holton et al., Cambridge Grammar of Medieval and Early Modern Greek, p. 176.

57 M. Beit-Arié, The Makings of the Medieval Hebrew Book : Studies in Palaesography and Codicology (Jerusalem:
Magnes, 1993), p. 34.

%8 Lasker, Niehoff-Panagiotidis and Sklare, Theological Encounters at a Crossroads, pp. 720-723. The generally
consistent rendering of n for 6 and v for t (barring some scribal errors) matches the spelling of the
Constantinopolitan Judah Hadassi.

%9 Holton et al., Cambridge Grammar of Medieval and Early Modern Greek, p. 9.
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is organized is unusual, though not unique. Furthermore, it is a challenge to define the focus of
the glossary. It is neither an explanation of difficult Hebrew words (witness the many very basic
Hebrew lexemes: 1, 21, 80, 132, 210 etc.) nor an elementary glossary (as evidenced by the
many Hebrew hapaxes and obscure vocabulary: glosses 25, 42, 148, and 267 etc.). The interest
in the Song of Songs is remarkable, yet is accompanied by Hebrew lemmata and hapax
legomena from other biblical books (such as 2, 12, 15, 267 and 283). Neither the vague title
'Hebrew, Greek and Aramaic, all explained', nor the laudatory closing formula provides us with
any more information. Therefore we must recognize that this glossary is a text sui generis. The
earlier identification of this text as a list of names for God covers much, but not all of its
contents. It is true that the glossary contains a large number of such epithets, witness the large
number of adjectives and participles, many of which belong to the typical vocabulary used to
describe God (glosses 1, 15, 245, 254 etc.), however many others are very basic vocabulary,
require some imagination, or a particular metaphorical interpretation to be related to God, such
as 20, 101, 225, 282 etc.% It seems that the composer of the glossary collected from a corpus
of Judeo-Greek glossaries and Biblical versions, translations of a selection of entries that follow
their interest in the various ways one can describe God, and with a particular emphasis on the
Song of Songs.

A number of important questions about this glossary remain. A study of the sources of the
Hebrew and Aramaic columns is necessary, in order to better understand the composition of the
text. Specifically, it would be valuable to know on which post-Biblical Hebrew sources the
author relied, and if a link with a specific Aramaic Targum can be discerned. A full dialectal
analysis of the Judeo-Greek glosses would allow to gain more insights into the geographic
origins of the glossary. The publication of this fascinating work makes it available for further
research of this kind.

0 Many of these entries feature prominently within the Song of Songs. Perhaps this shows an attempt to reinterpret
the Song of Songs as an allegory of the love between God and Israel. In Jewish traditions the book was often
interpreted this way, see M. Fishbane, The JPS Bible Commentary. Song of Songs 2°7»7 7w . The Traditional
Hebrew Text with the New JPS Translation Commentary (Philadelphia: Jewish Publication Society — University
of Nebraska, 2015) pp. Xix-xxiv.
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Additional information

(1) 'All explained', The Trilingual Hebrew/Aramaic/ Judeo-Greek Glossary from MS Vat.
ebr. 423

(2) The Judeo-Greek Glossary from MS Vat. ebr. 423

(3) Niels De Ridder

(4) KU Leuven, Belgium

(5) https://orcid.org/0000-0002-5036-1088

(6) Judeo-Greek / glossary / Hebrew / Aramaic / edition / Biblical translations / Jewish
languages / Septuagint / Symmachus / Aquila

(7) This article contains the first edition and commentary of the trilingual
Hebrew/Aramaic/Judeo-Greek glossary found in MS Vat. ebr. 423. The glossary is
arranged in three columns, in alphabetical order following the Hebrew lemmata. This
alphabetical order is unusual. The focus of the glossary is not entirely clear, containing
both basic and rare vocabulary, with a marked interest in names and epithets for God
and in the Song of Songs. An analysis of the language of the glossary points to an origin
in the fifteenth century. The dialectical profile is mixed, and does not allow for a clear
identification. The glossary contains many parallels with the LXX and with the
translations of Aquila and Symmachus. A number of formal and linguistic
characteristics link the glossary to other glossaries in the Biblical Judeo-Greek tradition.
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