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As the fruit of an interdisciplinary and international Conference held at Toronto in 
August 2010, the volume Truth Matters: Knowledge, Politics, Ethics, Religion presents a 
wide variety of essay’s on the concept of truth and the practical consequences which 
theories have in the academic and public sphere. While it does not attempt to argue for a 
unified conception of truth, or promote either analytic or continental thought, the volume 
as a whole argues that truth has a “more-than-propositional character” which is “crucial 
for understanding why truth matters, not simply in the academy, but throughout culture 
and society” (x).  The work contains four sections that touch on different topics related to 
the concept of truth. The first section, entitled “Truth and Knowledge,” focuses on 
theoretical questions related to truth and our knowledge of that truth. The most interesting 
article is Lambert Zuidervaart’s essay “How not to be an Anti-Realist: Habermas, Truth, 
and Justification” in which he attempts to overcome the realist / anti-realist debates by 
discussing truth as “life-giving disclosure” (pp. 23-45). Zuidervaart emphasizes the 
interdependence and intersubjectivity between human agents and the events and entities 
they encounter. It is a thought provoking essay, and one which serves as a foundation for 
the volume’s other articles to develop in different ways. The first section also contains 
essays by Clarence Jodersma, Matthew Walhout, and Olaf Ellefson. Jodersma develops 
Zuidervaart’s concept of truth as life-giving disclosure in an attempt to move beyond an 
impasse in educational theory (46-65), Walhout searches for an account of truth along 
analytic Hegelianism lines that respects findings in quantum physics (66-82), and 
Ellefson seeks to defend Donald David’s intuitive or primitive account of truth from the 
attacks of Stephen Stich (83-99). The rest of the work focuses on practical issues. The 
second section, “Truth and Politics,” examines the importance of truth for public 
discourse and political life. Drawing on Gadamer, Ricoeur, and Habermas, the essays in 
this section all argue that truth is something reached through mutual dialogue and is vital 
for the survival of democracy. Darren Walhof uses Gadamar’s thought to argue that 
democracy can survive only when one dares to engage in open and honest dialogue with 
those who differ from them (103-121); Adam Smith examines Habermass’s discursive 
theory and encourages an appeal to the experience of discourse, rather than assuming its 
legitimacy when addressing opponents of pluralism (122-137); Amy Richards looks at 
the role which suffering can play in authenticating the claims of journalists (138-154); 
And drawing on Ricoeur, Jon Van Rys studies how historical fiction often implicitly 
explores the nature of truth through narrative (155-174). The title of part three is “Truth 
and Ethics” and contains essays by Gerrit Glas, Jay Gupta, John Park and Doug 
Blomberg. Briefly put, Glas draws on Zuidervaart and Kierkegard’s account of truth to 
examine the existential importance of truthfulness (175-194); Gupta argues that 
Kierkegaard’s “subjectivism” can be an ally in affirming truth’s existential significance 
(195-210); Park criticizes non-cognitivist and subjectivist views of moral reasoning using 
recent findings in moral psychology, to argue that at least some moral concepts must be 
based on objective truths (211-224); Finally, Bloomburg exposes the implications of 
truthfulness and other virtues for higher educations arguing that curriculum and pedagogy 
should be focused on promoting justice for all creation. The fourth and final section deals 



with “Truth and Religion.” In this section, Gill Goulding examines Balthasar’s account of 
truth as God’s act of disclosure and the role of mystery and relationality in his Trinitarian 
thought (245-262); Pamela Reeve compares the thought of Aquinas with that of Charles 
Laughlin, coming up with a new verb, “trueing,” to describe the ontological relationship 
between the cosmos and the human experience (263-282); Using the account of demonic 
possession in Scripture, Jeffrey Dudiak advocates a “representational” account of truth 
that subordinates it to human flourishing as lived in different historical contexts (283-
295); And finally, Calvin Seerveld studies the concept of “artistic truth” found in Biblical 
Wisdom Literature (296). 
 
Due to the nature of the topic and the wide variety of positions taken, no one will agree 
with every essay. However, all can agree that the aim is noble, and the practical issues are 
important, making this volume a worthwhile read, especially for those interested in 
politics and the peaceful flourishing of democracy. 
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