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theological politics that will not accommodate the coercive liberal state. Repeatedly 
we are reminded that simply rejecting the theological legitimacy of coercion granted 
to (non-ecclesial) political authority is symptomatic of a failure to appreciate the dis-
tinction between God's salvine and providential activity. In other words, Christian 
politics cannot be about only the bonds of perfection—the ecclesial politics of sal-
vation—but must also attend to God's providential work of imperfection, the work 
of political authorities in exercising the judgment that is meant to preserve a certain 
order, a kind of peace, in this world. Although this is a venerable distinction in the 
tradition—and on those grounds the O'Donovan's feel no need to explicate or 
defend it—both the distinction and way they correlate it with political space remain 
points of contention, the exploration of which exceeds both this book and this 
review. 

Daniel M. Bell, Jr. 
Lutheran Theological Southern Seminary 
Columbia, SC 29203 
USA 

Edward Schillebeeckx: A Theologian in His History. Volume I: A Catholic Theology 
of Culture (1914-1965) by Erik Borgman, translated by John Bowden (London 
and New York: Continuum, 2003) xii + 468 pp. 

Edward Schillebeeckx is, without a doubt, one of the most important Roman Catholic 
theologians of the second half of the twentieth century. This Flemish Dominican, who 
from 1958 to 1963 taught dogmatics and the history of theology at the Catholic Uni-
versity of Nijmegen (The Netherlands), became known world-wide at the time of the 
Second Vatican Council (1962-65). However, he undoubtedly established his fame 
with his remarkable Jesus-trilogy, which he issued, originally in Dutch, in the sev-
enties and eighties: Jesus: An Experiment in Christology (1974, E.T.: 1979), Christ: The 
Christian Experience in the Modern World (1977, E.T.: 1980), and Church: The Human 
Story of God (1989, E.T.: 1990). In 1989, The Dutch province of the Dominicans com-
missioned Erik Borgman to write the intellectual biography of Schillebeeckx, in an 
attempt to show how Schillebeeckx' theology is rooted within a changing cultural, 
social and ecclesiastical context. This has resulted in a remarkably well-written 
overview of Schillebeeckx' theological work and twentieth century history of the 
Roman Catholic Church and theology (up to Vatican II). The first part of this theo-
logical biography appeared in Dutch in 1999, and is now translated by John Bowden, 
himself a well-known Schillebeeckx interpreter. 

This first volume deals with Schillebeeckx' life and work from his birth in 1914 to 
the end of the Second Vatican Council. In the first chapter, Borgman narrates how 
Schillebeeckx grew up in Randers during the period between the two World Wars, 
and how he became a Dominican (instead of a Jesuit). Special attention is given to 
the way in which the Flemish cultural and socio-economic circumstances, and the 
education Schillebeeckx received from his family, in the Jesuit college and in his 
Dominican formation (philosophy in Ghent and theology in Leuven) influenced 
his socio-cultural and intellectual horizons. Dominicus De Petter's philosophical 
approach, confronting Catholic Thomistic philosophy with modern philosophical 
tendencies, was especially significant for the formation of Schillebeeckx' epistemo-
logica! presumptions, as well as his reading—at the instigation of De Petter—of Karl 
Adam's theology, which favoured human existence as the starting point to speak 
about God. 
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The second chapter reports Schillebeeckx' first attempts in the forties to relate con-
temporary culture to theology, resulting in an explicit "theology of culture": first by 
developing a theological view of culture, and secondly by consciously doing theol-
ogy as a part of culture. Influenced by existentialist philosophy, expressing the post-
war sense of life, Schillebeeckx sought to establish a "Christian humanism", rooted 
in an explicitly theological anthropology: human beings are "always already bound 
up with God", engaged in a "quest for fulfilment in God" (p. 89). Being truly human, 
therefore, ultimately consisted in being Christian. It is in this period (1945) that 
Schillebeeckx went to Paris to study at the Dominican formation centre Le Saulchoir 
and at the Sorbonne; he followed lectures with Chenu and Congar, and was con-
fronted with the thought of Camus and Sartre. 

Chapter three opens with a section titled "Between Cultural Challenge and Church 
Pressure", indicating the tensions with which Schillebeeckx' project of a theology of 
culture had to deal. The attempt of Church hierarchy to distinguish clearly between 
church and world drove Schillebeeckx to a renewed interest in church, liturgy and 
tradition, as already incorporating the theology of culture. This resulted in his doc-
toral dissertation (presented at Le Saulchoir in 1952) on the sacraments as the place 
of the encounter between God and world, and then to reflections on the church and 
the special mission of the laity realising the church's task to "permeate the order of 
life within the world with a Christian spirit" (p. 147). Along the same lines Schille-
beeckx also developed a Mariology, featuring Mary as the image par excellence of the 
believer. 

In the fifties, Schillebeeckx established—according to Borgman—his "Louvain The-
ological Synthesis". While lecturing at the Dominican formation house and, briefly, 
at the Higher Institute of Religious Studies in Leuven, Schillebeeckx engaged in an 
attempt to re-appropriate in an open-constructive way the thought of Thomas 
Aquinas. His attempt to deal with the challenges of contemporary culture for a the-
ological view of reality, resulted in a theology in which the world as God's creation, 
grasped within a sacramental economy of salvation, becomes a central notion. In con-
trast with textbook-Thomism, a correct perspective on the dynamics of Thomas' the-
ology is able to "break through the dominant division between 'nature' and 
'supernature' which blocked the development of a theology of culture" (p. 195). On 
the basis of course notes, collected by Schillebeeckx at the end of the fifties when 
going to Nijmegen, Borgman in the fourth chapter consecutively sketches Schille-
beeckx' theological epistemology, Christology, eschatology and doctrine of creation. 
The final section of this chapter is devoted to his theology of marriage, profiled as 
"a human reality to become a sacrament" (p. 267), a theological reflection clearly con-
ceived of within the same theological project. 

In the last chapter, "A Dutch Council Theologian" (1958-1965), Borgman tries to 
develop a full picture of the time and world, both culturally and ecclesiastically, of 
the Second Vatican Council and the role Schillebeeckx played in it at the invitation 
of the Dutch primate cardinal Alfrink, both in the preparation period and during the 
council (although, because of Ottaviani, never as an official peritus). On a global level, 
this changing context and, on a personal level, his transfer to Nijmegen, challenged 
him to develop further his theological position. Borgman gives special attention to 
Schillebeeckx' contributions to the Council's work on the church, as reflected both in 
Lumen gentium (including some paragraphs on the "black week" of November 1964) 
and, its relation to the world, in Gaudium et spes; and to Schillebeeckx' ambiguous 
reaction to Paul VI's encyclical on the Eucharist (Mysterium fidei, 1965). It is the Pas-
toral Constitution on Church in the Modern World (Gaudium et Spes), however, that 
intrigued Schillebeeckx the most, as that document reflected his project of a theology 
of culture as he wanted to renew it: "Just as according to mediaeval theology nature 
was taken up into the sphere of grace, so in his view in modern times human exis-
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tence with its existential experiences needed to be taken up into the church and faith" 
(p. 346). After Gaudium et Spes, the church can only be authentic to itself when it 
is able to "giving credible form to God's salvation in the world in its structure, 
its speech, and its action" (p. 358). In this regard, this period prepared the shift in 
Schillebeeckx' theology to be realised from 1965. 

Borgman defines his work on Schillebeeckx as "contextual historiography", fol-
lowing the adage of J. B. Metz that "theology is biography". As a matter of fact, in 
doing so, he applies Schillebeeckx' own theological method to depict him as 
"someone who above all does theology, and in doing it, and in constant conversation 
with the tradition and with the present situation of culture and philosophy, the 
church and theology, develops a view of reality as a whole, and of religion, church 
and the individual as part of it" (p. 6). In this regard, one legitimately may affirm 
that this volume not only provides us with an outstanding intellectual biography of 
Schillebeeckx, but also with a theological work in line with Schillebeeckx' theologi-
cal intuitions: both content and method bear witness to the master. As a consequence, 
because of the changed context at the transition to the third millennium, Borgman's 
study of Schillebeeckx is also a positioning of Borgman's own theological project vis-
à-vis Schillebeeckx's project. Borgman often points, e.g., at what he calls the funda-
mental ambiguity of Schillebeeckx' early theology of culture: the consistent focus on 
the church when dealing with a theology of the world. This positioning becomes very 
explicit in the postscript to this volume, in which Borgman pleads for taking up anew 
the challenges of the current context for theological reflection: the outcome of this 
new theological endeavour will differ from Schillebeeckx' theology, he affirms, while 
nevertheless continuing Schillebeeckx' main intuition that concrete history is the 
place where the liberating God is revealed. Borgman's own theological accents make 
this intellectual biography a very challenging theological enterprise in its own right, 
allowing for a specific discussion on the reception and evaluation of Schillebeeckx' 
theological intuitions in a contemporary "theology of culture". Therefore, it is with 
impatience that one awaits the publication of the second volume, dealing with the 
Schillebeeckx of the trilogy, in dialogue with the late-modern culture of the seventies 
and the eighties. 
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Religion, Theology and the Human Sciences by Richard H. Roberts (Cambridge: 
Cambridge University Press, 2002) xiv + 334 pp. 

How "modern" is the modern western world? Despite the fascination that many have 
with "post" labels, that remains a key question. The pressure put by globalised neo-
liberal economic structures on the formation of persons certainly suggests an inten-
sification of a dominant modern strain of public technocracy, a bureaucracy 
maintaining its "presence", and a default meta-valuation of "choice" as the privatis-
ing weapon of mass distraction. Underlying the otherwise celebratory tonality of the 
Hegelian-inspired secular-eschatology, Francis Fukuyama in 1989 did permit the 
tones of something darker to be heard: a boredom with "the End" and its homogeni-
sation of tastes. Astute economists are attentive to precisely the dark underside, re-
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