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BOOK REVIEWS

The Cambridge History of Judaism, Volume 3: The Early Roman Period. Edited by
William Horbury, W. D. Davies and John Sturdy. Pp. xxvi, 1254, Cambridge
University Press, 1999, no price given.

This is a very welcome addition to a distinguished series, with contributions from some
well-known scholars. How, though, does one do justice, in the space available, to thirty-
two chapters covering upward of a thousand pages, and the period from before Pompey
to after Vespasian, and a multitude of themes on the history of Judaism in between?
Virtually everything of interest to a student of Judaism in this period is given generous
coverage (although I should personally have welcomed a more thematic treatment of the
languages spoken in the homeland at the time). One of the charms of a volume such as
this, with a large number of contributors, is that the reader is presented with several
different approaches to the same evidence. So, for example, there are two (three if 
you include Horbury’s judicious ‘middle way’) mutually contradictory assessments of 
B. Brooten’s well-known thesis that women held office in synagogues in the Diaspora,
from M. Williams and S. J. D. Cohen. Likewise the question of whether or not the
discoveries at Qumran were the products of Josephus’s Essenes receives two
diametrically opposed answers, from Jonathan Campbell and Norman Golb. (The reader
will, incidentally, notice how these two simply ‘talk past’ each other, without really
coming to grips with their opponent’s arguments.) Taken as a whole, therefore, the
volume offers a picture, all the more helpful for being multi-faceted, and at times
inconsistent, of Judaism in the first centuries BCE and CE.

Horbury’s contribution on ‘Women in the Synagogue’ helpfully reminds us how little
we in fact know (though he marshals that little with impressive skill); and it is a merit
of this volume that in general the authors remind us how scanty is the evidence on more
or less any topic in this period that you care to name. A significant proclivity, reflecting
a trend among scholars on all sides in recent decades, is to stress the importance for our
understanding of Judaism in the period of the evidence preserved by Christian sources,
tendentious though it may be. Horbury’s article is an example of this, as is that of
Schaper on the Pharisees, and, in a different way, Stemburger on the Sadducees. Readers
of this journal will probably be most interested in three central and magisterial articles.
W. D. Davies and E. P. Sanders (and who could be better?) survey, in all its complexity,
the status quaestionis on Jesus from the Jewish point of view. It is a really admirable
piece of work, and while I should have wished for at least something on the important
contributions of N. T. Wright, you cannot have everything. This is followed by an essay,
from W. D. Davies, covering with easy assurance all the evidence on Paul from the
Jewish point of view. I found him particularly instructive on the notion of the ‘People of
God’ and on the question ‘Who is Israel?’ Next comes an essay by a much younger, but
unmistakably rising, scholar, J. Carleton-Paget, on Jewish Christianity. He copes well
with the difficulties of defining the umbrella-term ‘Judenchristentum’, and opts for a
‘praxis-based’ definition of who is a Jewish Christian. Interestingly, he classes Matthew’s
Gospel and the Letter of James as ‘Jewish-Christian texts which somehow slipped into
the NT’, a notion which may solve one or two problems, though it raises others. An
important insight into the study of Judaism in this period is contained in his observation
(p. 774) that ‘For Christians, Jewish Christians were intolerably Jewish, and for Jews,
they seemed intolerably Christian.’



358 BOOK REVIEWS

The late Morton Smith contributes two articles showing his customary ease of control
over the data, and, as always, inviting us to see the familiar in a new light (on the four
senses of ‘Ioudaioi’, for example). His second article is entitled ‘The Troublemakers’,
on the events leading up to the Jewish Revolt: there are those, of course, who would
apply this description to Morton Smith himself. This essay is characteristically
stimulating, firing shots and mischievous side-swipes in all directions. He does not like
Josephus, it must be said, and is instinctively suspicious of anything Josephus says,
which makes a useful counterweight to the more tolerant approach of other contributors,
such as C. H. Feldman.

There are all kinds of treasures hidden in this book. I had not realized, for instance,
that a fragment of the Aeneid was found at Masada, nor that Jewish people had in that
period a high reputation for skills in magic. S. J. D. Cohen has two articles. That on
second-century rabbis adopts a position on the handling of Rabbinic material, some-
where between that of Neusner and of Urbach, and arrives at some very interesting, even
radical, conclusions which I should like more time to digest. Philip Alexander makes
some characteristically shrewd observations, such as that ‘Gnosticism, as a unified
object of study, is a modern invention, which embraces many different and contradictory
world-views’ (p. 1053). This book (for I have only picked out a few of its merits, and
mean no disrespect for the articles that I have not mentioned) should lie near the desk of
anyone interested in the world of first-century Judaism. It should also, however, be a
frequently-consulted resource for those working on the NT, many of whom still do not
know enough about Christianity’s Jewish matrix. It should, too, be a weapon in the
armoury of Roman historians of the period when that society lurched unsteadily from
Republic to Empire. For the Jews were an important minority in that culture, who often
broke through to arrive somewhere very near the top of the Roman heap, and who have
left us more literary and archaeological remains than any other comparable group.

Two final observations may encourage readers to invest in this book. Firstly, I noted
again and again, at times somewhat uneasily, how Roman–Jewish relations in this period
echo what in our day is said about relations between the USA (and, by extension, the
West at large) and Islam. Secondly, again and again, contributors to this important
volume emphasize how little we in fact know of Judaism at the time, and how ambiguous
is the evidence. This should warn off New Testament scholars in particular from being as
confident as they all too often are about the Judaism from which Christianity emerged.
I hope that this book will be very widely read.

Campion Hall, Oxford, UK Nicholas King

Ciphers in the Sand: Interpretations of The Woman Taken in Adultery (John 7:53–8:11).
Edited by Larry J. Kreitzer and Deborah W. Rooke. Pp. 277, Sheffield Academic
Press, 2000, no price given.

Jane Shaw introduces seven articles that address the reception of the enduring and
powerful story of the woman caught in adultery (John 7:53–8:11). As a tale that has
captured ‘the imagination of every age and culture’, this story was selected because its
themes of gender, sexuality, judgment, and forgiveness ‘touch on issues which are at the
heart of any discussion about the place of marriage in the structures and arrangement of
society’ (p. 12). She argues that these articles highlight the ‘emancipatory potential of
this story from John [that] has been repeatedly ignored, tamed and side-stepped’, a story
that serves as a clear example of the suppression of the egalitarian promise of the early
Jesus movement by the church (p. 15).

In order to set the context for the essays that follow, Deborah W. Rooke begins the
collection with an article entitled, ‘Wayward Women and Broken Promises: Marriage,
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Adultery and Mercy in Old and New Testaments’ (pp. 17–52). She examines Old
Testament laws and the principles behind them, especially as they relate to adultery, and
then she applies them to the use of the marriage metaphor in describing the relationship
between Israel and Yahweh and the Johannine story of Jesus and the woman taken in
adultery. She concludes that adultery is an act of rebellion and, for this reason, is used
by the prophets to describe Israel’s faithlessness. However, Yahweh’s justified
punishment of Israel, ‘his wayward wife’, serves to deify wife abuse (p. 43). In like
manner, the Johannine woman is ‘a scapegoat, caught in the middle of other men’s
power games’, and needs to be understood in the context of the androcentric nature of
biblical society in which women are subordinated to men (pp. 48–9).

By examining the ‘key issues’ of the narrative, Martin Scott attempts to understand
the reason why this text was excluded from earlier NT manuscripts. Echoing the story
of the vindicated Susanna, the story of the woman charged with adultery offers a picture
of ‘false accusation righted by Jesus’ action, a woman restored to life and, like the man
at the pool before her, set free to live a life of possibility’ (p. 72). According to Scott,
this popular story was deliberately excluded because it undermined the domination of
the church, possibly (but not exclusively) as it pertained to cases of penitential discipline
(p. 76). By the fifth century, the church’s authority was so well established that the story
no longer posed a threat, so it was included in a series of stories about Jesus and the law
in John 7–10. The possibility that the woman was indeed innocent was ‘completely
submerged’ by this narrative placement (p. 79).

Appreciating that the pericope de adultera does, in fact, appear in many early Latin
codices and in the Vulgate manuscript tradition, Thomas O’Loughlin questions why ‘the
story hardly surfaces in the Latin Fathers’. He says that Augustine provides the clue to
the relative exegetical silence: the story is ignored because it challenges men to forgive
their adulterous wives, thereby undermining the role of religion as a social stabilizing
force (p. 103).

Two essays in this collection trace the trajectory of this narrative in later literature. In
the first, Mark Atherton looks at some allegorical readings from the Early Middle Ages,
with particular reference to Bede, the Heliand and the Exeter Book. For these readers,
he argues, the ‘Woman Taken in Adultery’ story is about ‘bringing light and illumin-
ation, about spoken words and written promises, about mercy and benevolence’ (p. 132).
In the second article, Larry J. Kreitzer highlights connections between the woman
charged with adultery and Hester Prynne, the adulteress in Nathaniel Hawthorne’s The
Scarlet Letter. By focusing on the quest for the missing partner, Hawthorne raises the
same question implicit in John 7:53–8:11.

Two feminist readings conclude this collection of essays. In ‘The One that Got
Away’, Jane Scott uses the story of the woman charged with adultery to challenge social
norms that exculpate men from sexual abuse, that promote further violence against
women and that lay the blame for sin on the shoulders of women. She argues that Jesus
overturns the power play attempted by the woman’s accusers and reveals their
‘destructive intentions’ (p. 237). In ‘Making her Case and Reading it Too’, Elizabeth E.
Green examines four feminist readings through the various lenses of historical
reconstruction, women’s experience, the literary paradigm and the text as a literary unit.
These readings ‘assume more easily the role of the male reader’ (p. 263) to the end that
Jesus serves, not exclusively as ‘white knight’, but as an enduring role model for men;
at no small cost to himself, he resists patriarchal bonding and control of women’s
sexuality.

Given the relative scholarly silence on the story of the woman charged with adultery,
these articles do indeed speak to its ‘emancipatory potential’.

Barton College, Wilson NC, USA Jane S. Webster



The Letter to Philemon (Eerdmans Critical Commentary). By Marcus Barth and Helmut
Blanke. Pp. xviii, 561, Grand Rapids MI and Cambridge, Wm B. Eerdmans, 2000,
£40.00.

On the briefest document in the biblical corpus, this is probably the most extensive com-
mentary to date. The authors furnish a wealth of background information regarding slavery,
particularly as practised in the Roman empire and as treated in the Torah. The quantity of
material collected is impressive, and could have provided the basis for the most thorough
and comprehensive discussion of Philemon and the underlying issue of slavery and early
Christian attitudes thereto yet written. Unfortunately, however, both the background dis-
cussion and the exegesis of the text have weaknesses which limit the book’s usefulness.

Barth and Blanke’s treatment of Philemon rests on two presuppositions, at least one
of which has been brought into serious question in recent scholarship. The tradition that
Onesimus was a runaway slave is assumed without serious discussion. Alternative re-
constructions, where acknowledged at all, are dismissed without adequate consideration.
Given the lack of consensus in scholarship, and the tenuous basis of the traditional
reconstruction, such an approach is not acceptable. The exegesis of the letter serves to
substantiate this assumption, and does not explore adequately what the letter would
mean if written in different hypothetical circumstances. Were the identification of
Onesimus as a fugitivus thoroughly argued, this approach to the commentary might have
been justifiable. However, hypothesis and exegesis form a far from compelling circu-
larity, which would disappoint any critical reader.

A further assumption, though one which has not been as widely challenged in
scholarship, is that Onesimus became a Christian as a result of his encounter with Paul
in prison. The complexity of the conversion–initiation process in a society fundamen-
tally shaped by household structures and hierarchies is not discussed. Simplistic and
anachronistic conceptions of religious conversion and almost pietistic reconstructions and
assumptions are not tested against what is known of Graeco-Roman society, including some
of the material the authors have collected in their Introduction. The lack of sound social
analysis results in an almost sentimental treatment of the issues, which does little justice to
the very considerable learning which has gone into the commentary.

Despite these weaknesses, it must be acknowledged that the authors appreciate the
complexity of extracting the nature of Paul’s request to Philemon from the letter. While
wishing to maintain that Paul would have regarded slavery as contrary to the gospel,
Barth and Blanke none the less recognize the obstacle both to a request for manumission
and to interpreting the letter as such a request. It is here that their exegesis is at its most
impressive, and where it is most fully integrated with the material presented in the Intro-
duction. The authors assume that Paul held a position on slavery fundamentally informed
by Torah prescriptions on the subject, interpreted in the light of the gospel. This is
entirely plausible in itself, but raises questions regarding the applicability of Torah in
gentile churches (which they assume that of Philemon to have been), and about how
sabbatical and jubilee provisions were understood and applied during the period. Further
examination of these issues is needed.

The language of the book, in particular the sentence structure, is in places awkward
and even ungrammatical. For this the authors cannot be held responsible. Irrespective of
the modalities whereby their work came to be published in English, the text should have
been scrutinized by translation experts. Editorial staff at Eerdmans have not served the
authors or the readers at all well. Nevertheless, while this work is in some respects a
disappointment, it makes the important contribution of gathering together vast amounts
of relevant material. The challenge to scholarship is to study the background material
more critically and to integrate it more thoroughly into the exegesis of Philemon and the
study of early Christian attitudes to slavery.

University of Pretoria, South Africa N. H. Taylor
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The Dead Sea Scrolls Bible. Translated with Commentary by Martin Abegg Jr., Peter
Flint and Eugene Ulrich. Pp. xxii, 649, Edinburgh, T. & T. Clark, 1999, £24.95.

What difference do the Dead Sea Scrolls make? This question has been a reasonable one
ever since the first rumours of the discoveries at Qumran in 1947 and thereafter started
to titillate scholarly imagination. This extremely handy volume is part of the answer, at
least as regards the effect of the discoveries on the textual tradition of what Christians
call the Old Testament. This volume is the first translation, into any language, of the
biblical texts discovered in the Judaean desert, and will be of great value to anyone inter-
ested in the ‘canon’ of the Hebrew Bible. We knew, of course, well before the appear-
ance of this volume, that Qumran gives evidence of a number of different textual traditions,
but this work, a translation where accuracy has been quite rightly preferred above either
literary style or consistency, will be a very useful tool, enabling scholars who do not
know Hebrew and Aramaic, to see for themselves what difference the Dead Sea Scrolls
make to our grasp of the biblical text. It is beautifully set out, with ‘user-friendly’
explanatory comments, indications about lacunae in the manuscripts, as well as
signalling variant readings, and saying something about the different manuscripts, as
well as about the variations from MT, LXX and the Samaritan Pentateuch. It is exciting
and refreshing to have access to biblical manuscripts that are centuries, occasionally a
millennium, older than our principal sources of the Masoretic Text, the Aleppo and
Leningrad codices.

What are the results? First, that the textual tradition of the Hebrew Scriptures was a
good deal more fluid than the readers of a modern vernacular version might be inclined
to suppose. And, second, and somewhat paradoxically, that the text as we have it had
during all these centuries been copied with remarkable fidelity. Each biblical book has a
compact but helpful introduction, indicating the extent of its popularity at Qumran, as
measured, sensibly enough, by the number of fragments of manuscripts that have been
discovered, the state of the copies, its text-type (MT, LXX, Samaritan, or whatever), and
the conclusions that can safely be drawn. It is fascinating to see how many manuscripts
represent the Masoretic Text exactly. This may, as the authors suggest, be evidence of a
settling of the battle of the text-traditions at Jamnia at the end of the first century BCE.

The reader will be struck by a good many points of interest. Here are a few that
excited me. Firstly, the remarkable fact that some (not many, admittedly) of the texts are
written in Greek, occasionally representing the LXX text as we have it. Then there were
the portions written in red ink, of which the best explanation may be that they were for
liturgical reading. Occasionally, and strikingly, the same manuscript may preserve read-
ings from more than one text-type, which raises the question of how you can possibly
decide which is the most ancient and original form of the text. Some manuscripts were
written in the palaeo-Hebrew script, although this was not apparently a necessary proof
of antiquity. In this connection I admired the confidence the authors show in their
palaeographical datings. The popularity of the Psalms at Qumran is very striking, with
some forty scrolls in various states of preservation. Remarkably, Psalms 1–89 are
preserved very much as we know them with regard to both author and content, whereas
from Psalm 91 onwards both order and content vary. Sometimes an older version may
have been preserved: the three exorcism psalms, not preserved in our bibles, fit very well
where Qumran apparently had them, before Psalm 91. Psalm 154, like 155, was already
known to us from Syriac manuscripts, and they and the ‘plea for deliverance’, which
Qumran places appropriately before Psalm 139, are certainly worthy of inclusion in the
Psalter.

For text-critics, it will be fascinating to see scribal errors, guessed at in their trade,
actually taking place before their eyes. There are some interesting examples of
harmonization from memory (for example 11QpaleoLeva at Leviticus 18:27), and many
other such, which I shall leave the reader to discover and treasure. As we have known
for a long time, the variants in the Samuel tradition at Qumran are remarkable for what
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they reveal of a fluidity of text-traditions, and in consequences how wrong it is to regard
LXX variants as simply mistakes or loose paraphrase. This and other discoveries in the
biblical scrolls will cause the reader to pause long and hard before answering this
question: ‘In the light of the evidence from Qumran, what does it mean to establish the
“authentic” form of a biblical text?’

Campion Hall, Oxford, UK Nicholas King

The Dead Sea Scrolls and Christian Origins. By Joseph A. Fitzmyer. Pp. xvii, 290,
Grand Rapids MI, Wm B. Eerdmans, 2000, £16.99.

This book represents the start of a potentially very interesting new series, which aims 
at the analysis and interpretation of various topics related to the Qumran scrolls, now
that they have all seen the light of day. In the present volume, Fr Fitzmyer, who knows
as much as almost anyone about the Scrolls, and in particular about the languages in
which they were written, presents us with a number of essays that he has previously
published (reworked or revised in their present incarnation) to make them more access-
ible, and one wholly new one. This volume is intended to illuminate the impact of the
Dead Sea Scrolls on our understanding of the birth of Christianity. For the most part, the
book achieves this laudable aim.

The first chapter (I shall not comment on every chapter; some are too brief or too well-
known to require elucidation) outlines with admirable clarity, in a manner that will make
it accessible even to those who are relatively ill-at-ease with the material discussed,
some important methodological guidelines for handling the Qumran material. Fitzmyer
underlines the usefulness of the scrolls for the study of the New Testament, and also
their importance as a window onto Judaism at the time of the birth of Christianity. This
last fact has been somewhat obscured, of course, by the fact that through historical
accident so many Christian, rather than Jewish, scholars worked on the Qumran material
from the beginning. They are ‘wholly Jewish’ and yet have ‘pertinence to nascent
Christianity’ (p. 14). The second chapter, more specifically on early Christianity and the
Scrolls, looks at John the Baptist and the ‘plausible hypothesis’ that he was at one stage
a member of the Qumran community. It also considers the wholly improbable suggestion
that Jesus was of this group. Where the Scrolls are of real importance for Christianity is
in sketching in a hitherto rather obscure background, and Fitzmyer demonstrates this for
certain rather important Pauline teachings, such as the ‘righteousness of God’ and
‘works of the Law’, whose origins are slightly less mysterious since 4QMMT was
published. He also uses literary evidence from Qumran to shed ‘background’ light on
certain Christological titles for Jesus, such as ‘Lord’, ‘Son of God’ and ‘Messiah’, as
well as considering certain other NT texts: the Beatitudes and the use of the mysterious
figure of Melchizedek in Hebrews 6 and 7.

Chapter 3 sets out the text and translation of 4Q246, the Aramaic ‘Son of God’ text,
along with notes and commentary (and some fairly sharp comments from Fitzmyer
about those who have criticized his own behaviour), outlining the various interpretations
that have been offered of this difficult manuscript, and indicating his own preference,
which is to see it as envisaging a future Jewish ruler who is not a Messiah, and reminds
the reader of certain of his earlier suggestions about the pertinence of this text for
understanding the Lucan infancy narrative. The fifth chapter is the only new piece, on
Qumran Messianism, looking at the OT background and the implications for under-
standing the idea in the New Testament. In the OT, Fitzmyer argues, the ‘Anointed One’
does not take on the sense of an expected eschatological figure before 200 BCE. The first
example he will admit is Daniel 9:25, and he suggests that this text may represent the
‘origin of Messianism’. In Qumran, by contrast, the idea is well-established; and, as is
well-known, 1QS9:11 actually has two Messiahs. However, this idea is missing in the
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parallel text 4Q259, so Messianism may have undergone development in Qumran
circles: you cannot, Fitzmyer argues, simply ‘read off’ Qumran Messianism without
reference to the history of ideas.

Chapter 7 is not new, but is decidedly interesting on the Aramaic evidence for the cry
of ‘Hosanna’, which, according to Mark, Matthew and John, greeted Jesus on his entry
into Jerusalem. It is, of course, originally a quotation from Ps 118:25–26. However the
evidence of the Aramaic targumim suggests that the term had ‘undergone a semantic
shift’ (p. 121) and lost its original sense of a cry for help to YHWH. Now some newly
documented Aramaic texts suggest, as Fitzmyer shows, that the shift comes through
Aramaic, and he concludes that it was used at the Feast of Tabernacles as ‘a cry of greet-
ing to pilgrims coming to Jerusalem for the feast’ (p. 128). Fitzmyer has been working
recently, as is well known, on Tobit, and in chapters 8 and 9 of this book he considers
the Aramaic and Hebrew texts 4Q196–200, which are decidedly fragmentary, but never-
theless tell us a good deal about the tradition-history of Tobit, and vindicate the longer
versions of the Vetus Latina and Sinaiticus (although the reality is a good deal more
complex than that). Fitzmyer also suggests that Aramaic was the original language, not
Hebrew, and certainly not Greek, and indeed that the Medieval Aramaic version was
probably a translation of the Greek. The Aramaic of Tobit is not, he suggests, Imperial
Aramaic (as Albright declared), but a later form, from which the Hebrew is a translation.
Chapter 9 offers a brief edition of the texts, with text, notes on the readings, and com-
ments. Chapter 10 is on the Qumran Aramaic Levi document, its rather tortuous coming
into the public domain, its title and the classification of its Aramaic (Middle). Chapter
11 argues against the suggestion that the Qumran sectaries were Sadducees rather than
Essenes, as has been held more or less ever since the scrolls first appeared. Fitzmyer
prefers to call them Zadokites. The final chapter discusses the two passages from the
Damascus document which refer to the ‘gathering-in’ of the ‘Teacher of the Community’,
a somewhat technical discussion of the correct translation of the Hebrew niphal.

There the book ends, very abruptly, with the reader left asking what it was all about.
There is plenty of interesting material, it has to be said, although most of it has appeared
elsewhere; but it never quite loses the feel of being a collection of essays rather than a
connected work moving purposefully from chapter to chapter, arguing a case. From
chapter 8 onwards the book hardly lives up to the reference in its title to ‘Christian
Origins’. It is a monument, of course, to Fitzmyer’s scholarship, to which we are all in
debt, and to his mastery of the biblical languages. But what is it trying to say?

Campion Hall, Oxford, UK Nicholas King

Jewish Law in Gentile Churches: Halakhah and the Beginning of Christian Public
Ethics. By M. Bockmuehl. Pp. xvii, 314, Edinburgh, T. & T. Clark, 2000, £24.95.

The task which Bockmuehl sets in this book is undoubtedly one worthy of scholarly
attention. It treats a topic which has and will undoubtedly continue to tax New Testament
scholarship, namely how Torah related to the lives of gentile Christians during the early
years of the Church. Bockmuehl takes halakhah regarding gentiles rather than theology
as his point of departure. Even if the distinction may be somewhat anachronistic, it none
the less draws attention to the centrality of Torah interpretation in addressing these
issues in the early Church.

Much of the content of this book has been published previously, and is included with
little if any revision. The topics of individual chapters are rather more disparate than the
title of the volume would suggest. The resulting impression is of a collection of essays
rather than a systematic monograph on an important subject. Apart from frequent cross-
references in footnotes, there is little integration of the component chapters into a
balanced and systematic treatment such as the complex subject matter requires. Some of
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Bockmuehl’s ideas are not without merit, and his approach is undoubtedly valid, but
both material and methods could have benefited from fuller treatment. A more sub-
stantial contribution to scholarship could have been made if, instead of regurgitating as
much previously published work as possible, he had narrowed the focus of his study to
more manageable proportions and addressed the issues with the required depth. Each of
the three parts in the present work would have had the potential to form the basis of a
monograph, if the issues were treated more comprehensively and less superficially, and
in an integrated and systematic fashion.

The first part, especially the first three chapters, requires a clearer and more critical treat-
ment of the historical Jesus and his place within first-century Judaism. The assumption
that Jesus was an interpreter of Torah no longer represents consensus in scholarship.
However regrettable this development, it is none the less necessary for defenders of this
understanding of Jesus to substantiate their position. Even without this development, it
is necessary to be very much more critically aware in moving between Gospel texts and
the ministry of Jesus in treating the subject matter of these chapters.

The second and third parts do not have the same methodological weaknesses as the
first, at least partly because the topics they treat are more coherent. Nevertheless, the
issues of natural law and the Noachide commandments require very much more sub-
stantial treatment if a significant contribution to scholarship is to be made. The third part
as it stands is little more than an appendix covering the second and successive centuries
in a brief and selective manner. Whatever the merits of the chapters in their original
context, they do not add substance to this book.

In conclusion, this is a work which raises expectations, and hints at a potential break-
through in scholarship. But these expectations are not realized. While there is undoubt-
edly material which will stimulate further scholarship, and no lack of insights worth
developing, the overall impression is that the material was more suited to the journals
and other collections in which the chapters were first published. To develop a systematic
monograph on the subject required far more editorial rigour and integration of the
material than has gone into the production of this book.

University of Pretoria, South Africa N. H. Taylor

Intellect and Action: Elucidations on Christian Theology and the Life of Faith. By 
Colin E. Gunton. Pp. ix, 197, Edinburgh, T. & T. Clark, 2000, £23.95.

This is a difficult but rewarding book, a collection of ten essays loosely organized
around the theme of how major Christian doctrines conceptualize the divine–human
relationship in terms of divine action and human response. Most of the essays date (in
either spoken or written form) from 1999, with the first and the last being earlier, and
four of them appear not to have been published previously, although details of this are
not clearly presented in all cases.

Deep in discussion of the glory of God late in the book, Gunton observes that ‘in all
theology, there is a fine line to be drawn somewhere’ (p. 159). I am tempted to suggest
that this book is an exercise in the drawing of fine lines: a project ‘to construe the
relation of the different episodes in the economy of divine action in such a way that none
is over- or underweighted so as to distort the biblical message’ (p. 153, on election and
ecclesiology). Throughout, Gunton is scrupulously keen to hold together vital aspects of
Christian theology. He negotiates the fathers, Calvin and, as always, Barth, with immense
insight, and in this volume it seemed to me that the witness of scripture itself plays a
more prominent role than in some of his earlier work. The book as a whole serves as a
more focused follow-up to his earlier collection of essays, Theology through the Theo-
logians (1996), and indeed in format and presentation it comes as a companion work.
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What then is the focus? I have already suggested that the organization is loose.
Inevitably the collection of independent essays is not conducive to a coherent thesis. The
book’s title needs careful definition: the ‘action’ which in the subtitle might correspond
to ‘the life of faith’, is not exactly prominent throughout. The last two chapters take up
freedom as its characteristic theme, and urge that in Christian thinking freedom is not
from the other, but is for and deriving from the other. Earlier chapters consider holiness
and virtue, exercises in theological ethics as responses to election and atonement.
Everywhere the task is to articulate how human action can be a response to divine grace
(specifically election) without negating it through Pelagian effort or moralizing or an
‘anthropology of pure will’ which imprisons human being in autonomy.

The first part of the title, the ‘intellect’ which is concerned to ‘elucidate Christian
theology’, consists of some very helpful chapters on the nature of systematic theology
and its related sub-disciplines, such as the specific roles of dogma and doctrine. Dogma
is that which delimits the garden of theology, while doctrine gives way to the label
‘systematics’ when we take seriously the unique resistance of Christian thought to
systematization while at the same time noticing just how many ‘outstanding intellectual
talents’ have wrestled with the task of ‘elucidation’ which Christian faith requires.

In particular, there is a persistent argument that ‘the question of systematic theology
is the question of eschatology’ (p. 36). Gunton argues that dogma inhabits a middle
ground created by an appropriate but not over-realized eschatology. Systematics, as a
discipline, is best understood not as a system or doctrinal position, but as an activity 
in which truth, or the perfect knowledge characteristic of the eschaton, is anticipated:
‘the rich plurality of divine actions and relations marks the limits to system, as well 
as the eschatological conditions of all human claims for knowledge’ (p. 39). The
Enlightenment, on this rubric, is fundamentally guilty of an over-realized eschatology
(p. 60). In one chapter, Gunton sketches a ‘systematic triangle’ around the question of
ethics: Hegel with his too-rapid eschatological realization, Kierkegaard with his
unwillingness to systematize and thus refusal to realize eschatology at all, and Barth,
who appropriates the latter’s dislike of system (at least in Romans) but who works
through an ‘analogy of grace’ whereby God’s action in election allows redeemed human
relationships to be conformed to ‘the human way of being of the Son’. Human action is
thus always response; person is an eschatological concept; election makes sense of the
freedom to act now; while liberalism persistently confuses freedom and sin. (And
incidentally, all this offers frequent opportunity to castigate Barth again on his rejection
of infant baptism and the attendant threat of ‘voluntarism’.)

Not easy reading, then, and more a series of elucidations than a book, but overall
Intellect and Action has something of the feel of a masterclass: following a well-versed
thinker through his reflections on major issues as they were put by major thinkers. The
work might now be seen as a final (re-)orientation before his The Christian Faith (2001),
a systematics in outline, but this should not suggest that the persistent reader will not
find here already a wealth of detail to refresh the theological mind and encourage
constant and fruitful re-evaluation of ‘the life of faith’.

All Nations Christian College, Ware, UK Richard Briggs

The Fall of Interpretation: Philosophical Foundations for a Creational Hermeneutic. By
James K. A. Smith. Pp. 228, Downers Grove IL, Intervarsity Press, 2000, £19.99.

This is an impressive contribution to the disciplines of philosophical hermeneutics,
combining an admirably clear survey of several major thinkers with a distinctive 
agenda of its own. Smith has recently published several articles in this area, and now
with this book-length treatment he is setting forth, among other things, some of the fruits
of his 1999 University of Michigan PhD thesis on ‘the phenomenological possibility of
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theology’. The work is clearly structured into three parts, the first two of which explore
three types of philosophical hermeneutic, while the third represents his own constructive
proposal. In brief, Smith wants to challenge the idea that the need for hermeneutics is a
problem to be surmounted, as if interpretation were a result of ‘the Fall’, and instead he
offers a ‘creational-pneumatic’ hermeneutic rooted in the goodness of embodied/con-
textual life.

In part one (‘The Fallenness of Hermeneutics’) Smith discusses what he calls two
‘immediacy models’ of hermeneutics. The first model conceives of this immediacy as
present here and now. It is typified by evangelical Protestant approaches to the Bible
which assume a more or less unproblematic distinction between the teaching of the Bible
and traditions which grow up around these. In such models, the present immediacy of
scripture allows present-day interpretation to overcome the effects of the fall. The
second is an eschatological immediacy model, which envisages the overcoming of such
effects as only really possible at the end, in the eschaton, and in anticipation of which
we interpret ‘through a mirror darkly’. Pannenberg is taken as the prime exemplar of
such an approach.

Part two switches to looking at ‘A Hermeneutic of Fallenness’ as Smith explores
approaches which accept the basic idea that the hermeneutical problem does not seek a
way back to a pre-lapsarian state. Here he provides exemplary studies of Heidegger and
Derrida, drawing out key points by way of extensive and context-sensitive quotation. He
notes the Derridean aphorism, ‘In the beginning is hermeneutics’, but he challenges both
thinkers at the point where they assert that hermeneutic mediation must of necessity be
violent.

Smith’s third way (part three: ‘Toward a Creational Hermeneutic’) is to accept, with
Heidegger and Derrida, that hermeneutics is constitutive of human ‘be-ing’, but to
articulate a notion of human existence which retrieves a notion of inherent goodness
over against a radically fallen ‘sinful state’. He is particularly good at showing how
Heidegger reflects back a typically Augustinian–Lutheran notion of the human con-
dition in the categories of phenomenological philosophy, but that the very diversity of
biblical traditions themselves (John especially as an alternative voice to Paul) provides
resources to challenge the idea that such an analysis could capture the human condition
successfully. Smith likewise uses Augustine over against Augustinian traditions of
sinfulness to articulate his ‘creational goodness’ approach. His closing pages take up
questions of criteria concerning how to evaluate a hermeneutic as a construal of ‘the
things themselves’, and he ends with an attempt to use Derrida’s appeal to ‘spirit’ as a
resource for a hermeneutic of trust which is linked to the guidance of the Spirit.

The book succeeds in provoking as much as proving, as is appropriate for a study in
hermeneutical theory. Some oddities: there is a largely submerged theme concerning
Smith’s desire to explore a Pentecostal hermeneutic which surfaces only occasionally
and, in my judgement, slightly incongruously. The book has, he says, an ‘ecclesiastical
telos’ but this goal will probably remain elusive for such an audience. Second, the book
is perhaps over-footnoted, and in particular the introduction should probably be skipped
on a first reading. It basically consists of extensive fine-tuning of an as yet undeclared
thesis, positioning it with respect to various other definitional landmarks (notably his
acknowledged mentor John Caputo), but this is hard work when the argument still lies
ahead. Finally, Smith’s thesis is perhaps stronger than its individual attempts to evaluate
some specific writers, and although he acknowledges and attempts to get around this, the
treatment of Pannenberg in particular raises some questions. Equally, other writers might
have provided further refinement or assistance: there is some overlap with the concerns of
Brian Ingraffia’s Postmodern Theory and Biblical Theology but no mention is made of it.

Overall, however, Smith’s project must be regarded as both a success and a mandate
for further exploration, in two directions. First, he drops hints of future work to be done
in developing his deconstructed Augustinian model of a creational hermeneutic. I think
the particularly spiritual element needs more detail than it gets in the last six pages.
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Second, there could indeed be benefits in mediating the typically complex discussion of
phenomenological hermeneutics to a wider audience. Smith certainly has a gift for
paraphrase and it would be good to see him develop such an approach. Whether it would
necessarily resource a specifically Pentecostal hermeneutic would be one interesting
point to watch for the future.

All Nations Christian College, Ware, UK Richard Briggs

Neuroscience and the Person: Scientific Perspectives on Divine Action. Edited by Robert
John Russell et al. Pp. xxxv, 495, Berkeley CA, Center for Theology and the
Natural Sciences, 2000, £22.95.

This volume is the result of the fourth of five international research conferences
organized and co-sponsored by the Vatican Observatory in Rome, and the Center for
Theology and the Natural Sciences in Berkeley. These conferences brought together
researchers from the natural sciences, philosophy and theology, with the aim of
supporting a dialogue between Christian theology and the natural sciences. The result is
a remarkable book addressing the question in what way God can interact with human
beings. As the majority of contemporary Christian theologians are substance dualists,
holding the view that man consists of a material body and an immaterial soul, the
problem of divine action in the natural world has mainly dealt with God’s action on
human souls. By contrast, contemporary neuroscience has drawn a very different picture
of our mental life as being highly dependent on, if not reducible to, brain events. Hence,
a new view of divine action evolves, and with it a myriad of vexing problems. For
instance, it is well known to researchers in the field that among the symptoms of
temporal lobe epilepsy (TLE) profound religious experiences often take place. Where
does this leave divine action? Is it true, as some researchers so aptly put it, that if God
wants to tell us something, he has to do it via the temporal lobes? What, then, about
revelation, and what about Saul’s conversion experience on his way to Damascus – did
he experience TLE, did he experience God, did he experience God via TLE, and did God
trigger TLE or did TLE open a normally closed sensual gate to God?

These are serious questions, since they address the very basis of religious knowledge
(revelation). Nevertheless, recent findings not only seem to shed a new light on
revelation, but also on the question of human nature and action theory, for Christianity
deals not only with God’s communication to man, but also with man’s reactions to God’s
communication and commandment. However, if modern neuroscience insisted that men-
tal states were in fact brain states, or by-products thereof, there could be no choosing self
to be blamed or rewarded for its choices. Of course, cognitive neuroscience, at least at
present, does not and cannot reasonably prove that our sense of responsibility and
morality is altogether wrong. Yet there are enough experimental findings presented and
discussed in this volume to make it likely that the somewhat oversimplified model of
consciousness put forward by classical substance dualism is, indeed, in need of revision
– and with it some of the very foundations of Christian anthropology.

This volume consists of twenty-one essays written by some of the better-known
scientists in the respective fields. Its structure displays an impressive interdisciplinary
attitude on the part of the editors, resulting in the harmonious arrangement of fascinating
essays dealing with cognitive neurosciences, philosophy of mind, Christian anthro-
pology and theology. Furthermore, the editors took a laudable reader-friendly approach
by including introductory background essays on the relevant scientific, philosophical
and theological issues. Thus, the reader gains, chapter by chapter, a deeper understand-
ing of the often vexing problems dealt with in this volume.

The book is divided into four sections: (1) ‘Resources’ is an introduction to both 
the religious and scientific issues discussed in this volume; (2) ‘From Neuroscience to
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Philosophy’ serves as a well-balanced and well-composed introduction to the field of
consciousness research, approaching the mind–brain problem from both a scientific 
and a philosophical point of view; (3) ‘From Science and Philosophy to Christian
Anthropology’ is divided into two subsections. The first one deals with the more general
anthropological and theological questions concerning the interaction between God and
man. The second addresses the more specific issue of religious experiences from both
scientific and theological perspectives; (4) ‘Contrasting Reflections on the Theological
Context’ contains two essays, offering both a theistic and an atheistic evaluation of the
findings discussed in this book, thus reflecting once again the balanced approach to the
problem of human nature and divine action. To summarize, the book is very stimulating
and should be read by anyone interested in mind, brain and consciousness, and in wide-
ranging and high-quality theological research.

University of Vienna, Austria Alexander Batthyany

Denying Divinity: Apophasis in the Patristic Christian and Soto Zen Buddhist Traditions.
By J. P. Williams. Pp. vii, 249, Oxford University Press, 2000, £40.00.

J. P. Williams here makes an engaging and valuable contribution to the rediscovery of
apophatic theology. The thesis which undergirds the work as a whole is rather straight-
forward: apophasis involves a very precise way of going about things. Distinct from
negative theology, which negates all that can be affirmed of God, apophatic theology
proper follows the negation of the affirmation with a negation of both the affirmation and
the negation. Hence, the startling conclusion of Dionysius the Areopagite’s Mystical
Theology: ‘It [the supreme Cause] is beyond assertion and denial, … it is beyond every
assertion, … it is also beyond every denial’ (Luibheid and Rorem trans.).

The book is assembled in the following manner. An introductory chapter sets forth the
scope and sequence of the argument the author will pursue. The following two chapters
then give a general overview of apophasis in respectively the Christian patristic and 
Zen Buddhist traditions. Williams then devotes a chapter to Dionysius the Areopagite
(following recent trends, she drops the infelicitous ‘Pseudo’) and a chapter to Maximus
the Confessor, followed by a chapter on the thirteenth-century Soto Zen monk, Dogen.
A concluding chapter collates similarities and differences between the patristic Chris-
tian and Zen Buddhist traditions as well as indicates what relevance the apophatic
tradition has to certain trends in contemporary theology. One of the great merits of this
book is the clean and clear presentation of each apophatic author, whether Christian or
Buddhist, on his own. Only then does Williams very carefully suggest various convergences.

Chapter One clears some important ground. Williams wants to distance herself from
common notions of ‘apophatic’ that would equate it with the via negativa that says
negations are a corrective to affirmations. She wants to argue, and does so consistently
and convincingly, that proper apophasis is the negation of both affirmation and negation.
It issues in no statement about God. This may seem a narrow definition, but she feels it
has distinct advantages. It offers a different approach to the divine. By ‘affirming both
and neither, negating both and neither’ the ‘religious subject’ (p. 8) is forced to abandon
approaching God through discursive, dualistic logic. (She is quick to observe that this is
not entirely dissimilar to the way the koan functions in Zen.) This more precise defin-
ition enhances the utility of apophatic theology and makes the distinction between
positive and negative theology more obvious. It avoids the charge of nihilism that merely
replacing positive statements with negative statements risks; because proper apophasis
‘shows negative conceptions of the divine to be as inadequate as positive ones’, and
hence escapes both an exaggerated dogmatism and nihilism. Moreover, and more intri-
guingly, true apophasis is a key factor in what she calls an ‘existential orientation’ (p. 9).
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It breaks through the ‘conceptual-linguistic realm’ and avoids ‘subjecting the divine
non-duality to violation by the dualisms of conceptuality and predication, apophasis
therefore provides framework within which speech may aspire to articulate a non-
dualistic vision of it’ (p. 8). Even ontology is denied, for ontology is a conceptuality, and
‘apophasis denies all conceptualities’ (p. 11). The subsequent chapters of the book
basically draw out these themes in Dionysius, Maximus the Confessor and Dogen.

Chapter Two traces in broad strokes the evolution of the patristic apophatic tradition
from the mere negation of kataphatic claims about God to apophasis in the technical
sense that negates both affirmation and negations. Philo (whom Runia has called a
patristic author honoris causa), Plotinus, Proclus, Clement and Gregory of Nyssa are the
major touchstones along the way to Chapter Four’s treatment of Dionysius, whose
Proclean Neoplatonism is, she argues, the first Christian example of true apophasis.

Before treating the figure of Dogen, Williams presents in Chapter Three a general
overview of apophatic elements in Buddhism. She sees apophatic teaching in the Buddha
himself, but claims that Buddhist apophasis doesn’t really come on the scene until the
development of Mahayana Buddhism, especially in the work of Nagarjuna. Among the
key developments is that regarding sunyata. This Buddhist apophatic marker, denying
the validity of all conceptual views, is often translated as ‘emptiness’, but, as Williams
argues, designates not nihilism ‘but a dynamic and empowering vision of a reality which
is neither immanent in nor transcendent of, but to the enlightened eye, simply is the
world about us’ (p. 45). With three chapters of overview and scene-setting, she now
begins close examinations of Dionysius, Maximus and Dogen.

Chapter Four’s discussion of Dionysius is as fine a thirty-page treatment as one could
hope to find. After examining eight usages of apophasis in the Dionysian corpus,
Williams  suggests four topics in need of closer examination: the nature of the apophatic
ascent; ecstasy and its relation to this ascent; the role of unknowing; the relation of
apophasis to silence and other types of negation.

Chapter Five is likewise a fresh and exciting account of Maximus the Confessor.
Maximus clearly has high regard for Dionysius, but this does not prevent him from
thoroughly ‘Maximizing’ him. Whilst ascent, unknowing, union and denials of both
affirmations are all very much present, Maximus grounds them in a clearly Chalcedonian
Christology and relates them to his own monastic and doctrinal concerns. Moreover, Williams
very fruitfully confronts both Pelikan’s and Thunberg’s account of Maximian apophasis
and points out how both have overlooked the fact that Maximian negations, like that of
Dionysius, is not the opposite of affirmation but a negation of both affirmation and negation.

Williams’s treatment of Dogen in Chapter Six is considered and concise. For readers
unfamiliar with Dogen the chapter serves well as an introductory orientation. It serves
very well, moreover, Williams’s more fundamental aim of highlighting certain conver-
gences between Christian and Buddhist apophatic traditions, despite wide cultural diver-
gences. Nor does one need to be a Buddhist specialist to wade through her appropriately
technical exploration of ineffability, non-dualism and emptiness in Dogen. Not least
interesting is her discussion of the role of sitting (shikantaza) in Dogen’s apophasis.

The concluding chapter reminds the reader that the author is well aware of the
methodological challenges involved in suggesting that ‘separate traditions might share a
fund of reflections upon and approaches to their experience of the “ultimately
important”, and of the standpoint from which such an argument might be made’ (p. 180).
Invoking Tracy’s conversational model and Panikkar’s distinction between an imparative
and a comparative method, Williams insists that ultimately it is legitimate ‘to see analo-
gous features in different places and it is legitimate to name them’ (p. 181). What are
some of these features? Williams argues that both traditions acknowledge that speech
fails to capture ultimate reality and that apophatic language alerts both communities and
individuals about this. Negation of negation, oxymorons, etc., perform this function.
Moreover, both traditions see ethical practice (compassionate care of others) directly
tied to concerns for union with God or realizing Buddha nature. Both traditions also
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articulate a contemplative practice which quietens discursive awareness, ‘culminating 
in a radically different state of awareness’ (p. 190). The remainder of the chapter out-
lines ways in which apophatic theology bears upon other contemporary theological
trends such as the ontological debate, the theology of kenosis, postmodern theology,
religious pluralism, ethics and spirituality.

While this reviewer finds Williams’s central thesis intriguing, tightly argued and
convincing, one would like to invite further dialogue on various auxiliary theses. For
example, in Christianity it is only with the Proclean neoplatonism of Dionysius that one
can speak of apophaticism proper. Williams has demonstrated consistently and admir-
ably the advantages of a narrow definition of apophasis. Gregory of Nyssa, she claims,
does not fit her definition. While it is true that Gregory does not exhibit the negation of
affirmations and denials in the way that Dionysius does, he does acknowledge the
inability of language to grasp God (a major concern of the Against Eunomius) and this
does play itself out in linguistic strategies. Oxymorons such as ‘luminous dark’, ‘sober
inebriation’ are thickly planted throughout the Homilies on the Song of Songs, and surely
embody the coincidence of opposites that Williams rightly claims characterizes the
works of Dionysius and Maximus. Moreover, Williams claims that knowing by unknow-
ing is a new development by Dionysius. This too is found in Gregory’s treatment of the
ascent of Abraham in Against Eunomius and the bride in the Homilies on the Song of
Songs. While Williams does give Gregory a foot in the apophatic door, I think he can be
given perhaps an entire leg.

In her treatment of Soto Zen, Williams gives appropriate emphasis to the role of
zazen. One could have profited by an ‘imparative’ treatment of its Christian counterpart
in, for example, Evagrius, Cassian, Hesychius, Climacus, Gregory of Sinai, the author
of The Cloud of Unknowing.

These concerns aside, Williams has made a most important contribution to both apo-
phatic theology and inter-religious dialogue. Her argument is sound, well-documented
and convincing.

Villanova University, Pennsylvania, USA Martin Laird

The Theology of the Priesthood. Edited by Donald J. Goergen and Ann Garrido. Pp. viii,
224, Collegeville MN, The Liturgical Press, 2000, $24.95.

If the Second Vatican Council transformed the way ecclesial ministry takes place in
Catholic parishes, it also opened the floodgates to a radical reappraisal of the priestly
office and ministerial practices. Not that this has been an entirely unwarranted effect.
Where the programme of aggiornamento has been tempered with common-sense critical
theological judgment rooted in scripture and tradition, the reforms have no doubt
enriched the priestly vocations of many and deepened understanding on the part of the
people of God as to the fundamentally ministerial character of the pastoral office. At the
same time, however, there has apparently been inspired a whole plethora of insipid
speculation in which an order once regarded as a primary sacrament of the Church has
suffered dethronement at the hands of a functionalist, egalitarian agenda.

Where does the book under review sit on this horizon? Its ten essays represent the fruit
of a two-year seminar (1997–1999) on priesthood and ministry sponsored by the Central
Province of Dominican Friars in St Louis, Minnesota. As might be expected, not a few
authors question the continuing validity of priestly orders as traditionally understood in
the Roman Catholic communion, and advocate varying degrees of diversification with a
corresponding de-centralization of sacramental ministry. In many cases the pattern of
argument typically employed follows much the same lines. First, there is the review of
the history of the theology and practice of priesthood from New Testament times
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through the Middle Ages up to Vatican II. Secondly, there is cited the reformative
decrees of the Council along with collaborating evidence from contemporary biblical,
sociological and linguistic studies. Thirdly, there is detailed the vision of ‘the new story’
(pp. 41–2), a multi-dimensional, missional matrix in which priests and people engage in
service of the gospel in unhampered harmony.

As such it appears to be a laudable vision, and there are attempts to sustain it with
sound theological argument. One of the unsolved problems repeatedly visited through-
out the book hangs on the relationship between the priestly office and the general priest-
hood of the baptized. Jack Risley (chapter 6) proposes a single ontological foundation
for the two orders with a dual mode of participation, though spells out the priest’s
ministry in overtly functionalist terms. If the priestly office is an aspect of the overall
priesthood of the Church, if the priest acts in persona Christi only to the extent that
he acts in persona ecclesiae, if, in Aidan Kavanagh’s oft-cited phrase, we are all
‘baptized into priesthood’, then the shape of the priestly ministry will more likely be
characterized by a culturally determined plasticity. In a similar vein, Donald Goergen
(chapter 9), engaging with African Christology, explores what might happen when the
traditional nomenclature in which Jesus is spoken of as prophet, priest and king is
applied to the baptized in an African context under the revised rubrics of healer,
liberator, and king.

At least one author, however, subjects the assumptions upon which such a vision is
protracted to friendly criticism, not least on account of what a critic cited by Benedict
Ashley identifies as ‘a pervasive underlying mindset that idealizes early ministry as free,
loose, inspired and lay, and sees the emergence of clerical forms as a fall from primitive
innocence’ (p. 140, fn. 1). Indeed, one notices in those pages here devoted to New
Testament analysis a tendency to view the sacrificial cult of the old covenant as the mere
historical actualization of a universal urge in ancient human cultures to placate the gods
with bloody holocausts. Not only does this fail to regard Israel’s worship with due theo-
logical integrity, but by setting up Christian ministry in virtual opposition to the Mosaic
cult, it sunders what has always been recognized in Christian theology as the essential
historical and theological link between the old and new covenants, both of which are
ratified with blood.

In this respect the distinction made by Frank Quinn (chapter 2) between literal and
metaphorical interpretations of cultic discourse – with the curious idea that the primary
function of metaphor in the New Testament is to ‘help us make sense of a senseless act’
(p. 55) – threatens to nullify the eschatological aspect implicit in the ancient distinction
between type or shadow and reality. Hebrews, which articulates a profound theology of
Christ’s continuing heavenly high-priesthood, is thoroughly in keeping with this
Philonic worldview. The holy communion established under the old covenant is in the
new still mediated through the prescribed ritual use of the blood of an unblemished
sacrificial victim. One primary difference is that such ritual mediation is no longer
confined to ethnic boundaries, but, on the basis of changes in the nature and location of
the sanctuary (true/heavenly, instead of typological/earthly), in the identity of the victim,
and in the object to which the blood is applied (heart/conscience, instead of altar/ground/
body), is universally accessible and eternally valid.

If anything, then, what might be needed in our time is less the demythologization of
the language of priesthood suggested by Quinn (p. 54) and more the remythologization
of the Church’s liturgical imagination with the ordered, ornate richness of biblical dis-
course. Isn’t that what St John does in his Apocalypse? Postmodern culture is in fact
ripe for such a shift. The apparent domesticity of early Christian worship is not evidence
of a non-sacral cult but patent proof that there the common and mundane is drawn into
an other-worldly orbit whose dimensions can only sufficiently be articulated by means
of the ‘mythological’ terms provided by divine revelation. This, I think, is where
Kenneth Wesche (chapter 8) would have his readers go when, reflecting on its priestly
structure, he describes the worshipping people of God as ‘an epiphany revealing within
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cosmic being a profound capacity to be made one with the “immaterial” God, and in that
union to become more than what it is by nature, and in that to realize its natural destiny’
(p. 185).

University of Durham, UK Adam G. Cooper

The Holy Preaching: The Sacramentality of the Word in the Liturgical Assembly. By
Paul Janowiak. Pp. xv, 203, Collegeville MN, the Liturgical Press, 2000, £24.95.

Taking as his title the phrase with which St Dominic characterized his preaching order,
Jesuit Paul Janowiak embarks upon a detailed and bold attempt to develop mainstream
Catholic liturgical theology by weaving into it fundamental insights from the new
historicism and reader-response criticism. Situating his efforts within the ‘radical
ecclesial shifts’ enunciated in the reforms prior to and following the second Vatican
Council, Janowiak’s concern is to bridge ‘the widening chasm’ especially evident in the
North American church ‘between two competing desires: the personal quest for
transcendence and the formation of communities that bind people together in a shared
identity’ (p. 108). To that end he aims ‘to assert that an appreciation of the active agency
of the hearer of the text can illuminate the theological mystery of graced communication
taking place in liturgical proclamation’ (p. 70). Central to his thesis is the nature of
preaching and sacraments not as ‘things’, but as ‘events’ (pp. xiv, 19, 129). Preaching
does not merely ‘offer’ salvation; it enacts it (pp. 35–7). Yet as event it is also a complex
social exchange upon which a multitude of contingent contextual, ritual and historical
factors impinge. Preaching’s embodied sacramentality is therefore constitutively
communal, local and subjective.

Five chapters in all are divided into two parts, the first of which explores theological
issues raised by nearly a century of liturgical renewal and as they are exemplified in the
thought of three post-war Catholics: O. Semmelroth, K. Rahner and E. Schillebeeckx. In
Part II Janowiak more explicitly, and to this reviewer more disconcertingly, draws clear
lines of continuity between the liturgico-theological tradition set out in Part I and the
concerns of deconstructionist criticism. Despite new historicism’s ‘disdain for transcen-
dental truths’ (p. 76) and its assumption of a God-less, closed human universe 
(pp. 77–8), the author is convinced that its ‘insistence on the historical embeddedness’
of proclamation’s ‘interchange of creative energy shares a common ground with the
dialogical nature of Semmelroth’s sacramental schema and with Rahner’s notion of
God’s grace-filled communication uttered in Christ within history’ (p. 81). New histori-
cism revels in the dissonant ‘gap’ between ideology (what should be) and actuality 
(what is), a gap in which all kinds of quasi-divine ‘cultural energy’ (p. 103) are on the
loose – hidden and disclosed in a myriad of complex and ever-shifting social exchanges
and ‘negotiations’ (pp. 107–22).

Reader-response criticism, in its turn, is seen to fit hand-in-glove with Rahner’s idea
that the efficacy, indeed the veracity, of Christ’s ‘graced’ presence in liturgical proc-
lamation is immediately relative to the integrity of the faith-community itself (p. 166).
Such thoroughgoing subjectivity, Janowiak admits, may evoke ‘legitimate fears’ (p. 167):
he cites a loss of biblical authority and a rise in individualist hermeneutics as two
possible outcomes. One could think of other norms potentially suffering marginaliza-
tion, such as sacramental objectivity (ex opere operato), priestly indelibility, or theological
(divine) primacy.

There is no lack of clarity regarding the thrust of Janowiak’s analysis and the validity
of his desire to develop a way forward – in faithfulness to the Council’s Constitution on
the Sacred Liturgy – toward a theology and praxis of preaching that fully recognizes and
articulates its fundamental place in the liturgy, and its ritual power to constitute the
Church as a living, dynamic, saving sacrament. But it could just as plausibly be argued
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that such wide-ranging concessions to postmodernity’s critical ideological agendas
undermine any serious attempt to ascribe real content and meaning to received
theological categories of discourse – ritual or otherwise. Ironically, any exclusive focus
on the particular and existential ends up abstracting Christian experience from its
moorings in ultimate, universal reality. Can an ‘imaginative’ engagement with Scripture
(p. 122) really replace a faithful one? Can the work of the Holy Spirit in sacramental
action be reduced, by the adoption of sociological descriptive categories, to mere
‘cultural energy’? Can the preaching ministry be constructed on an exclusively ‘ecclesial
foundation’ (p. 179, fn. 38) without obscuring its Christological basis and its function as
the public voice of the apostolic magisterium? Readers might do well to pay heed to an
overlooked aspect of the Lutheran tradition Janowiak praises so loudly, when it speaks
of the extra nos character of the divine word: it is indeed a word proclaimed in the
Church, even by the Church, but at the same time always to the Church from outside
itself. Such an insight flows directly from viewing the priestly ministry as a Christo-
logical office distinct yet inseparable from the body.

This book will alert pastors and liturgical theologians to the need to ground ritual and
sacramental discourse in theology itself. From this basis there may issue not only fruitful
and constructive dialogue with secular critical sciences, but a clearer understanding that
the necessarily temporal, bodily and social nature of sacramental encounter stands not
in opposition to, but in harmony with, the conviction that the Word-made-flesh is none
other than the transcendent Word which, in biblical terms, always ‘was’ and ‘abides
forever’. Without violating creaturely contingency, it draws the Church into a reality
whose fullness is only realized beyond the limitations of this transient world.

University of Durham, UK Adam G. Cooper

Is the Reformation Over? Catholics and Protestants at the Turn of the Millennia (The
Père Marquette Lecture in Theology 2000). By Geoffrey Wainwright. Pp. vi, 91,
Milwaukee WI, Marquette University Press, 2000, $15.000.

For most, the Robert Earl Cushman Chair of Christian Theology at Duke University
Geoffrey Wainwright needs no introduction. Over his career of more than thirty years
Wainwright has achieved a much deserved status as one of America’s most influential
theologians. Best known for his indefatigable work in liturgy and ecumenism, he has
made in this book yet another helpful contribution to the latter. Originally presented in
2000 as the thirty-first Père Marquette Lecture in Theology, the book covers many topics
previously dealt with by Wainwright in other works. However, this book, by
incorporating very relevant and timely examples from current Roman Catholic and
Protestant dialogue, sharpens the ecumenical pencil to a very fine point.

The first ten pages of the work are prolegomena, and attempt to set the context for
Wainwright’s future arguments. At the outset the reader (originally the listener) is intro-
duced to the issues surrounding the much-debated value and legitimacy of the most
current of ecumenical achievements between Roman Catholics and Protestants, namely,
the ‘Joint Declaration on the Doctrine of Justification’, which was signed by repre-
sentatives from the Lutheran World Federation and the Pontifical Council for Promoting
Christian Unity. Not surprisingly, as the author relates, questions were immediately
raised after the Declaration’s signing by theologians on both sides of the ecclesial divide,
about the legitimacy of specific groups speaking for the whole, and whether or not the
doctrine of sola fide was the only issue at stake for unity. Based on the respective reac-
tions, Wainwright asserts that the Declaration was not as cut and dried as ‘the world’s
information media made out’ (p. 2). This allows him, in a dialectical fashion character-
istic of all his work, to segue into a preliminary answer to his title’s thesis question,
stating, ‘it is impossible to return a simple answer of “Yes” to the question of whether
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the Reformation is over, while a resounding “No” would also be untrue to the
considerable achievements of the ecumenical twentieth century’ (p. 3). The next few
pages (pp. 4–9) are spent highlighting the chief ecumenical ups and downs of the
twentieth century – the World Missionary Conference, Faith and Order, the World
Council of Churches, Vatican II, etc. – one that Wainwright calls, ‘The Ecumenical
Century’. At the end of this discussion, he again asks the question, ‘Is the Reformation
over?’ Rather than answer it directly, he proposes that a series of additional questions be
posed, using what he calls ‘deliberately over-sharp phraseology’ (p. 10), seemingly to
accentuate the one-dimensional level at which these issues might be currently perceived
to be contended.

In the first question Wainwright asks, ‘Has the Catholic Church Turned Protestant?’
(p. 10). He argues that it is apparent that Rome ‘has ceased to oppose a thing simply
because Protestants affirm it, or maintain it simply because Protestants reject it’ (p. 12),
but given the differences that still exist between the two groups on issues such as the
Eucharist, married clergy, and indulgences, it would not be accurate to say that the
Catholic Church has turned Protestant. The second question the author asks is, ‘Has
Protestantism Poped?’ (p. 14), explaining that the legitimization for asking such a
question lies in the ‘tendency towards “sacramentalism”’ (p. 14) now found in the oeuvres,
rites, and psyches of so many contemporary Protestants. Even more to the point is the
matter of the Church’s mediatorial role in the salvation of individuals, an issue that
Wainwright raises, but unfortunately leaves open to further discussion, offering no sug-
gested answer of his own. Third, he asks, ‘Were They Mere Misunderstandings?’ (p. 16),
obviously referring to the doctrinal divisions created by differing understandings about
the Eucharist and justification between Catholics and Protestants beginning in the
sixteenth century and continuing until the present. This question returns Wainwright to
the ‘Joint Declaration on the Doctrine of Justification’, and he says, ‘What seems to be
occurring here is a recognition that within certain limits, differing positions – on (say)
the relative activity and passivity of the human person in salvation – need not, when
properly and fairly understood, figure as theologically incompatible’ (p. 21). This seem-
ing step towards doctrinal relativism prompts his fourth question, ‘Does Doctrine Still
Matter?’ (p. 21). After discussing, at length, George Lindbeck’s ‘diachronic changeability
of doctrines’ (p. 25), he then looks to Karl Rahner and Heinrich Fries, and their under-
standings of ‘synchronic variability’, both of which are approaches which he finds
helpful, ‘necessary’, and even ‘impressive’, but which nevertheless leave him concerned
about what he terms ‘dogmatic indifferentism’ (p. 26). All of the previous discussion
prompts his final question, ‘Are Matters Now Settled?’, to which he immediately
answers, ‘more than they were’, and lists ‘four examples of categorical rediscovery’
which might lead to reunion. They are: the Gospel, Memorial, Communion, and
Trajectory (p. 27). The next eleven pages succinctly lay down Wainwright’s
understanding of these key issues as the linchpin for Roman Catholic and Protestant
convergence. The final thirty-four pages of the body of the book briefly examine the
historic points of dissension (other than justification) between the two groups, and
delineates contemporary models of proposed solutions, namely: Scripture and Tradition,
Eucharist, Ordination, The Magisterium, Mary, The Church Expectant and Triumphant,
The Doctrinal Status of Moral Teaching, The Ministry of Women, Fundamental
Ecclesiology, Which Protestants? Which Catholics?, and closes with a section entitled,
‘The Future’. Overall this little book offers a keen insight into the ecumenical mind of
Geoffrey Wainwright, and is highly recommended to anyone, clergy or laity, interested
in trying to make sense of current ecclesiastical divisions. Although the typographical
errors found throughout the book – they are everywhere – are a bit distracting at times,
this book is well worth purchasing. Additionally, for those interested in further study, the
references contained in the one-hundred and six footnotes will be particularly helpful.

The University of Durham, UK Eric W. Northway
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The History of Science and Religion in the Western Tradition: An Encyclopedia (Garland
Reference Library of the Humanities, vol. 1833). Edited by Gary B. Ferngren. 
Pp. xxi, 586, London/New York, Garland Publishing, 2000, £90.00/$150.00.

In 1896 the diplomat and scholar Andrew Dickson White published a book in which he
reacted against the opposition he and Ezra Cornell had met with in setting up an insti-
tution for advanced education in the State of New York ‘in which science, pure and
applied, should have an equal place with literature; in which the study of literature, ancient
and modern, should be emancipated as much as possible from pedantry; and which
should be free from various useless trammels and vicious methods which at that period
hampered many, if not most, of the American universities and colleges’. To do this they
had inserted in its charter a clause which ‘especially determined that the institution
should be under the control of no political party and of no single religious sect’. It was
this clause that provoked bitter protest right from the beginning in 1868. In his preface
White mentions, for example, the ‘good Protestant bishop’ who proclaimed that all
professors should be in holy orders, the ‘zealous priest’ who accused Goldwin Smith of
inculcating the ‘infidelity of the Westminster Review’, the ‘eminent divine’ who pub-
licly denounced the college’s ‘atheistic and pantheistic’ tendencies, and the ‘perfervid
minister’ who informed a denominational synod that Darwin’s opponent Agassiz was
‘preaching Darwinism and atheism’. Thus, when the struggle deepened and clergymen
of different denominations started to warn their congregations against the atheism,
infidelity, and indifferentism which was taught at Cornell University, White felt it was
time to react publicly. He did this in a lecture entitled ‘The Battlefields of Science’, in
which he set out to show that ‘in all modern history, interference with science in the
supposed interest of religion, no matter how conscientious such interference may have
been, has resulted in the direst evils both to religion and science, and invariably; and, on
the other hand, all untrammelled scientific investigation, no matter how dangerous to
religion some of its stages may have seemed for the time to be, has invariably resulted
in the highest good both of religion and science’. Other lectures followed. These were
turned into a sequence of articles which again became the basis for a booklet called The
Warfare of Science. Finally, in 1896 he used all his material for his two-volume History
of the Warfare of Science with Theology in Christendom. In the meantime, John William
Draper published his History of the Conflict between Religion and Science (1874) in
which he sustained White’s thesis of constant conflict between science and religion.

The title of the work under review here recalls those of both White and Draper, but
with the telling absence of terms denoting conflict, struggle, battle or war. As such, the
essays in the present volume are clearly meant as a reaction to the Draper–White conflict
theses which, in its editor’s words, ‘during much of the twentieth century … has domin-
ated the historical interpretation of the relationship of science and religion [and] wedded
a triumphalist view of science with a dismissive view of religion [in which] science was
seen to be progressing continually, overcoming the inveterate hostility of Christianity,
which invariably retreated before its awesome advance’. This volume makes clear,
however, that conflict was the exception rather than the rule; that, although there was
episodic conflict, there generally ‘was no warfare between science and the church’
(p. xiii). For example, in the very Protestant tradition to which White referred, a much
more complex relationship surfaces than a simple hard-fought battle for cultural suprem-
acy. It contained a ‘dialogue of divine will and reason [that] actually shaped conceptions
of science, including notions of method’ (p. 283). Similarly, in the Roman Catholic
tradition since Trent, the relationship between church and science cannot ‘be easily
reduced to a single, all-embracing thesis’. ‘Rather, it is a story characterized by long
periods of support for certain branches of science and indifference to others, punctuated
by occasional instances of controversy’ (p. 280). In summarizing the general conclu-
sions of this book, the editor borrows David C. Lindberg’s conclusion in his essay on
medieval Europe, which, he maintains, could be said to describe much of Western
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history: ‘What we find is an interaction exhibiting all of the variety and complexity that
we are familiar with in other realms of human endeavour: conflict, compromise,
understanding, misunderstanding, accommodation, dialogue, alienation, the making of
common cause, and the going of separate ways’ (p. xiii).

The volume’s 586 quarto pages contain one hundred and two essays which extensively
survey the historical intersections of science and religion in the Western world from
ancient Greece to the present day. Most of the essays start with a brief definition of the
subject (often an ‘-ism’), trace its implications for the disciplines in question through
history, and conclude with a concise, but relevant, bibliography. The wide range of
encyclopaedic subjects in the volume are grouped chronologically under ten different
headings. The essays in the first part examine the general issues underlying science and
religion through history, and deal with such subjects as its historiography, epistemology,
the concept of causation, and the problems arising in reasoning about the demarcation of
disciplines. They also include surveys of different historical views of nature, the notions
of God, nature and science, and the importance of providentialism, natural theology,
theodicy, and miracles, in forming a basis for interaction. The second part of the encyclo-
paedia is made up of four lively biographical studies of Galileo, Pascal, Newton and
Darwin. A series of studies on the intellectual foundations from Platonism to Post-
modernism in the third part are matched to a discussion of specific religious traditions
from Judaism to twentieth-century Creationism in the fourth. The remaining half of the
volume is dedicated to essays investigating the relationship of science and religion in all
relevant areas of astronomy and cosmology, the physical sciences, the earth sciences, the
biological sciences, medicine and psychology, and the occult sciences.

The encyclopaedia is written by a large number of leading historians from a variety of
backgrounds, and the editor points out that ‘no single point of view – in respect to either
religion or scientific interpretation – can be said to monopolize these pages’ (p. xiv).
This is true, but one occasionally wonders whether the book truly examines the Western
tradition. While the wider intellectual European background is amply presented when
examining its élite of thinkers, many authors shift their points of view to English in show-
ing lay or amateur interaction with religious or scientific thought. Thus, minor figures
on the historic scene that fill in the picture and make many of the accounts come to life
are predominantly English. This is especially true for the nineteenth century, where one
finds interesting reactions of people like Bishop Colenso, Mary Somerville, Frederic
Farrar, Charles Kingsley, Hugh Miller, Philip Gosse – presences one would by no means
like to lose – while very little is said about what was going on outside England. A few
authors actually emphasize an unwarranted American situation. It is at such moments
that one realizes that the point of reference has been English-American throughout.
More contributions from scholars on the German, Italian, or Dutch situation could have
improved the ‘Western’ aspect of the volume.

Still, this encyclopaedia offers well-written introductory accounts, which ultimately
result in a most comprehensive representation of twenty-five centuries of interaction
between science and religion. A detailed index makes the book a helpful instrument of
reference, and although the information in the single essays might at times be rather
limited for reasons of space, useful cross-references help to complete the discussion of
any given period or subject (even if page-numbers in the cross-references would have
added to its usefulness). But the volume is much more than a simple reference-book to
be shelved for future use. Especially the essays of the first four parts make up a fascin-
ating account when read in sequence, while many of the more specific subjects in the
second half of the book invite further reading. The main merit of this book is its excel-
lent presentation of current research and approaches in the history of science.

Not all early commentators saw Andrew Dickson White’s Warfare as erecting a
conflict-thesis. As the Revd Walton Battershall put it: ‘There is so much distrust and
misconception in regard to both science and theology, so much ignorance of the precise
scope, material and method of the two, such a widespread suspicion that at least
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theology has been driven from the field … that any intelligible and reassuring word on
the subject is not without value’ (The North American Review, July 1897, p. 89). After
more than a century, The History of Science and Religion in the Western Tradition does
just that.

University of Urbino, Italy Jan Marten Ivo Klaver

Spirituality and Education. By Andrew Wright. Pp. xi, 155, London, RoutledgeFalmer,
2000, £14.99.

Andrew Wright, a Religious Education specialist at King’s College, London, offers a
masterly introduction to a topic that is in danger of becoming obscured by ambiguity,
confusion, diversity and incompatible yet frequently hidden assumptions. His book is a
model of clarity and balance, aided by sound organization and a very helpful layout. In
thirteen succinct yet systematically meticulous chapters he maps out the field, identifies
the major influences (many of which operate out of assumptions that teachers are not
fully aware of) and, after critiquing these, proposes a constructive way forward. In part
one, we are introduced to philosophical, religious, psychological and sociological per-
spectives on spirituality. In part two we are assisted by an examination of contemporary
trends in spiritual education. Part three prompts us to weigh carefully Wright’s preferred
‘recipe’ for developing spiritual literacy, a balancing act that does justice to the need for
both nurture and critical thinking.

The book succeeds admirably in providing readers with an overview of the contem-
porary debate about spiritual education. Aimed particularly at teachers studying for
Master’s courses, the book manages to combine two features that are rarely found to-
gether on this topic. First, it engages seriously with a wide range of demanding thinkers
who have cast light on some aspect of the endeavour of spiritual education, its nature and
purposes, the context in which it takes place, its methods and its expected outcomes.
Second, at all stages it remains highly accessible. This is due not only to the economy
and discipline of the writing – Wright says just enough to do justice to the viewpoint he
is examining or responding to, eschewing any unnecessary elaboration – but also to the
frequent ‘activity breaks’, boxed off from the main text, that appear several times in each
chapter. These help the reader to process the ideas that have been so sparely but clearly
outlined, to apply them to particular professional and institutional settings and to weigh
them in the light of personal experience. They also facilitate discussion in study groups.

Wright exemplifies the kind of spiritual education he advocates: he nurtures the reader
into a confident familiarity with the territory, at the same time as rendering the ideas
controversial and open to question. He creates a clearing for an educational space by
incisive exposure and critique of the assumptions of the many contenders in the field.
This book is bound to stimulate vigorous argument among advocates and critics of the
various schools of thought on spiritual education; but it also offers a constructive con-
tribution that should serve well students from all sectors of the community. Atheists and
religious fundamentalists, progressives and traditionalists, liberals and post-modernists
– even the ‘middle of the road’ religiously committed to one faith or another – will all
find something here to engage and also to provoke them. Given the pressure on teachers,
from initial training onwards, to operate as technicians and transmitters of a pre-
packaged curriculum, and given the intellectual ‘dumbing-down’ of the profession exem-
plified by so many in-service campaigns accompanying the implementation of British
government policies, Wright offers an extremely valuable counter-cultural and cerebral
experience.

A major strength of the book is Wright’s constant facility in demonstrating the
intellectual location of the ideas that jostle for attention and allegiance. Familiarity with
their derivation, a sense of the family of notions to which they belong, and an uncovering
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of the assumptions residing within them all will help teachers in deciding whether – and
how – to rely upon or to deploy particular ideas in the classroom. On the other hand, at
times, (e.g., at pp. 97–8, 121, 132) one wonders if Wright’s advocacy of a critical
pedagogy for spiritual education does not expect just a little too much of both teachers
and pupils.

Apart from several minor errors (pp. 20, 24, 32, 33, 67, 68, 77, 88, 89, 97, 108) which
could be rectified in any new edition, in places the argument might be strengthened. For
example, has the tension between inclusive and exclusive models of spirituality been
established as convincingly as Wright seems to claim? Should ‘exclusive’, when applied
to approaches to spirituality, read ‘particular’? Though incomplete or even inadequate,
not all the traditions labelled exclusive seemed to this reader to deserve that label.
Furthermore, is it true that schools normally ‘proceed by isolating a specific definition
of spirituality and then use that definition as the foundation of its curriculum develop-
ment’ (pp. 100–1)? Some examination of what the author considers legitimate nurturing
(formative?) activities in school would have helped clarify this dimension of spiritual
education. The contrast between contented pigs and discontented philosophers is slightly
overdone. These quibbles in no way rob the book of its authority and value. It makes a
major contribution to the field and can be recommended without hesitation to all those
interested in spirituality and education.

St Mary’s College, Strawberry Hill (University of Surrey), UK John Sullivan

‘Arise, My Love …’: Mysticism for a New Era. By William Johnston. Pp. xviii, 262,
Maryknoll NY, Orbis Books, 2000, $18.00.

There has been for several years now and there continues to be an interest in Eastern
Religions and mysticism. North Americans and Europeans have trekked through the
villages of India, Nepal and Tibet seeking what they have failed to find in Western
religions. Many books have been written about the mysticism of East and West and their
relationship. Among them are several written by the Jesuit, William Johnston. Having
lived in Japan for forty years and studied the Zen Buddhist tradition in particular, he is
the author of several books dealing with the practices and relationship of Eastern
approaches, particularly Buddhism, and Christianity. Arise, My Love is the latest of these
works which are meant particularly for Christians who are interested in Eastern
Mysticism. In the introduction, Johnston speaks of the differences between Eastern and
Christian Mysticism, but notes – somewhat cautiously – ‘To say that these two forms of
mysticism are different, however, is not to say they are mutually exclusive. Is it possible
that they are complementary?’ (p. xviii). Throughout the remainder of the book, one
finds this question coming up again and again with tentative answers to it. To present his
case and offer some insights into both forms of mysticism, Johnston divides the book
into three parts.

In the first part, ‘The New Consciousness’, he sets the stage by noting how Western
civilization was destroyed by violence, and yet he sees hope. For he sees God in the
very core of the darkness leading humanity to a new era. For Johnston Mysticism is a
way to God and not just a metaphysics or science. None the less, basing himself on
Bernard Lonergan whom he cites often throughout the work, he argues for the marriage
of science and religion, though perhaps he should be speaking of science and spiritu-
ality rather than religion, which he does not define. Moreover, he underlines the col-
lapse of the superstructure of religion (the institution) and indicates that maybe it is
possible to meet the Jesus beyond religion. In this new era, people have moved beyond
what Johnston calls ‘the tyranny of dogma’ and with Lonergan are accenting the need to
look at the subject who experiences reality rather than just the objective ‘truths’. The
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hunger and the search for God are evident in our time. Such a search, he maintains, must
be one that involves dialogue and conversion to openness of all people and religions
involved.

In this new era, Johnston sees the awakening of Asia as a key element. He offers an
‘apologia’ for the various religions. In the process, he sees the unity of religions even 
in diversity. At the same time, he notes the church’s failures in Asia and its growing
awareness of the mistakes it has made especially in its arrogance as it preached its
dogmas. Dialogue and understanding rather than condemnation and excommunication
become the essential characteristics of any religion seeking God. Johnston is clearly
disappointed with today’s Roman Catholic Church, as it seems to be returning to a time
where it saw itself as the church, even as it proclaims the need to dialogue. He sees that
such an attempt is futile. The world has moved beyond the domination of one religion.
Johnston offers Asian meditation as a possible place of meeting in a journey which all
religions are engaged upon – the journey to mysticism. There is a democratization of
mysticism happening and Johnston says ‘The challenge, then, that faces the institutional
religions is to guide the people to this supreme wisdom’ (p. 84) of the one and the many,
and unity in diversity.

This leads Johnston to discuss other elements in Part II, ‘The New Mysticism’. His
first chapter in this section deals with prayer, its growth, and its giftedness. Offering
excellent insights into prayer and the warning about signs and wonders, Johnston shows
how contemplation moves to mysticism. Yet, being the student of John of the Cross that
he is, Johnston accents the role of the Night in this process. (It is important to note how
deeply St John of the Cross has influenced Johnston, for much of what he says here is
an adaptation for the twenty-first century person of St John’s approach to the journey to
God.) Prophets are needed who will bring about the marriage of both the apophatic and
kataphatic traditions in the world’s mysticisms.

Lived dialogues are essential: Johnston speaks of the Christian Sannyasins such as
Monchanin, Le Saux, and Bede Griffiths. While he sees and points out some dangers, he
finds hope in those who live out a relationship which underlines the riches which both
East and West have and can learn from each other. Since there are so many questions and
since no one religion has all the answers, he continues to point out the dialogue which
has taken place in various religions, including Judaism. However, what Johnston sees as
important is Incarnation. He places emphasis upon the need for a mysticism of enflesh-
ment for this will be the only mysticism acceptable to the people of this generation of
Christians. Yet, ‘Asian thought in dialogue with the Christian Tradition will form the
basis of a mystical theology of the future’ (p. 164).

There is, then, as Johnston sees it, a new search for Jesus within the Christian
tradition. He speaks of the spiritual search as well as the scientific search and how the
most fruitful path will be a combination of prayerful and scholarly searches, learning to
read in a new way the Christian and Eastern scriptures. He rightly accents inculturation
and how Asian Christians will experience the mystery of Christ from within their own
culture and hence will be able to offer new insights, which the West too needs for its
journey to Mysticism. Part II ends with two chapters, which discuss Jesus the Mystic.

In Part III, ‘The Great Conversion’ Johnston returns to the prophetic task of con-
version in the process of East and West coming together in a movement to harmony. The
conversion of which he speaks is that expressed by Lonergan. It is a conversion which
is intellectual, ethical and religious, moving away from control to openness and decen-
tralization. In the process, prophetic voices, Johnston says, of Asia and the West must be
heard. Moreover, he maintains that papal conversion is necessary if the institutional
church is to journey on this path of mysticism. The whole journey is to be one towards
harmony between East and West, with each giving its particular gift to the process. There
needs to be an emptying process in religions so that that harmony might result. Johnston
reminds the reader that the kenosis of Jesus could very well be the prime model for the
Christian emptying which needs to be accomplished.
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This book might be said to be the expression of the author’s hope for the future of the
Roman Catholic Church in dialogue with the Eastern religions and approaches to mysti-
cism. Throughout one senses, and often sees, Johnson’s frustration with his church’s
attitudes and power-centred way of dealing with others who are different. Implicit in his
urging for openness and dialogue is his distaste of the way of dogmatism and control,
which one sees to be the Vatican’s approach today. Yet Johnston sees hope in various
tentative steps being made in certain statements of John Paul II. The Assisi meeting is
one of these.

Johnston’s book points out, sometimes explicitly but more often implicitly, what
needs to be done. For example, he speaks of the need for prophets in the Christian
tradition who will be the focus of dialogue between East and West. He names Francis of
Assisi, Ignatius of Loyola, Teilhard de Chardin and Mother Teresa of Calcutta. However,
he might also have named more activist men and women whose special mysticism is
undeniable – Dr Martin Luther King, Jr, the martyr Archbishop Oscar Romero, the
countless catechists and church workers killed by dictatorial regimes in South America
and Asia. While Johnston speaks of the need for mystic prophets who trouble the world
and work to change the sinful structures of economic and political systems (pp. 117–18),
his statements are but indications of where more study and research needs to be done in
the area of mysticism and incarnation. He speaks of the importance of incarnation and
the process of divinization in mysticism, yet he too realizes how much more one could
say once a real dialogue between cultures is established. What would the Eastern notions
of energy and enlightenment (which he mentions is passing on p. 117) bring to the
notions of incarnation and divinization? Johnston’s accent on inculturation and how
Asian Christians will experience and express the mystery of Christ from within their
own culture is essential. From this Asian presence to Mystery will flow an authentic
Asian Christian mysticism as gift of God.

This book would be an excellent text for students beginning to explore the possi-
bilities of mutual enrichment of Eastern and Western Mysticism. This would be par-
ticularly true for those within a Roman Catholic environment since the tone of this book
is primarily Roman Catholic. This is a very fine introduction to the multiple questions
facing those who would wish a dialogue between East and West on the topic of the
mystical journeys of both.

Pacific School of Religion, Berkeley, CA, USA Richard P. Hardy

Modern Russian Theology – Bukharev, Soloviev, Bulgakov: Orthodox Theology in a New
Key. By Paul Valliere. Pp. x, 443, Edinburgh, T. & T. Clark, 2000, £29.95.

Paul Valliere’s massive new study focuses on three important figures of contemporary
Russian Orthodox theology, Aleksandr Bukharev (the erstwhile Archimandrite Feodor),
Vladimir Soloviev and Fr Sergii Bulgakov. From the extensive writings of each author
Valliere unfailingly selects important details. He skilfully integrates these details into
eminently readable accounts of their vast intellectual projects. Only when it is vital for
clarifying some otherwise impenetrable text does he indulge in technical language.
Because he avoids jargon, anyone with an interest in the three brilliant and stimulating
thinkers who are the subjects of this study will readily learn a great deal from it. The
book is a major accomplishment for which Valliere deserves congratulations.

Soloviev’s works have enjoyed a great deal of attention. Lately a number of English
translations have been published in America, and of course older translations have not
been lacking. Soloviev’s sophiology, the keystone of his religious philosophy, has been
persistently attractive for well over a century now and no justification for a lengthy
treatment of his thought is required. Bulgakov’s works have had even more exposure in
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the West, since he was not only the dean of the Orthodox Theological Institute in Paris
for many years but was also the most prominent Orthodox theologian involved in the
earliest stages of the Ecumenical Movement. But Bukharev is less well known.
Bukharev (1824–71) flourished during the Great Reforms of Tsar Alexander II, writing
numerous books and essays in which he promoted a renewal of Russian Orthodoxy.
Bukharev had a great, and sometimes unnerving, habit of applying the lessons of Scrip-
ture to contemporary situations. Despite this, his often turbulent relationship with the
Church endured throughout his life.

Valliere’s primary argument in this book is basically that these three figures, and
kindred spirits like Florensky, Berdiaev and Shestov, form a coherent movement within
Russian Orthodox theology. He frequently refers to them collectively as ‘the Russian
school’, though another term he employs is perhaps more accurate: ‘philosophic Ortho-
doxy’. This group and its unique insights, he argues, have been overshadowed by the
pre-eminence of the neo-Patristic movement in Orthodox theology, associated chiefly
with the names of Florovsky, Meyendorff and Schmemann. In a sense, Valliere’s book
sets the record straight by rebutting Fr Florovsky’s Ways of Russian Theology. In that
work, Florovsky was often unfair in his presentation of contemporaries or near con-
temporaries – such as the three theologians who are central to Valliere’s book.

One gets the unfortunate impression from reading Valliere, however, that he is prepared
to err in the opposite extreme. Though he concludes the book with a balanced assess-
ment of the neo-Patristic movement (pp. 373–97), a score of chance remarks gradually
give the reader the impression that he has undertaken a minor but decisive programme
of making traditional Orthodoxy seem more obtuse or irrelevant than the evidence
merits. In some cases, this means he makes traditionalist contemporaries of his subjects
appear theologically moribund hypocrites. In his interpretation of Three Conversations,
he disapprovingly notes that the ‘general’s faith in God is disfigured by his callousness
toward human beings outside the Orthodox Christian fold’ (pp. 212–13). He has in mind
the piously traditionalist General’s glorying in his successful and brutal destruction of a
horde of marauding Kurdish soldiers. Valliere fails to note that the General was moti-
vated to do this in order to spare a village of Armenians – whom no Russian would have
thought ‘inside the Orthodox Christian fold’! The General is not as disfigured and
callous as Valliere suggests. Rather, his compassion takes a form that Valliere does not
find appealing.

Other instances of the same phenomenon occur when Valliere contrasts the best of
philosophic Orthodoxy with the worst of patristic (be it noted, not ‘neo-Patristic’) Ortho-
doxy. For instance, he implies that the adoration of mysteries is obscurantist (p. 168),
overlooking the fact that it coincides with lucidity of thought and intellectual rigour in
figures like Origen. He similarly contrasts the ‘ascetic theory’ of deification (p. 161)
with Soloviev’s ‘ethic of renunciation’ (p. 163), while sharply criticizing the ‘ascetical
theory’ as being a rejection of the world, a hollowing out of life, the pursuit of abstrac-
tion. These criticisms are unfounded and simply fatuous. In fact, Soloviev’s ‘ethic of
renunciation’, as he presents it, did not so much ‘broaden’ the principle of the monastic
teaching (p. 161) as it deployed it in a novel situation. Likewise, when Valliere describes
Bulgakov’s use of the monastic term podvizhnichestvo (pp. 245–8) – a term Archbishop
Williams has recently rendered excellently as ‘spiritual struggle’ – he states that the
monastic concept is unlike Bulgakov’s in that the earlier concept suggests passivity, or
even indolence. This is to turn a blind eye to social involvement evident in Basil the
Great’s institutions for social welfare, to say nothing of John the Seer of Lykopolis, or
Symeon and Daniel the stylite saints, being sought out to give counsel, bless, and settle
disputes for peasants and emperors. Finally, Valliere rejects the term gnosis out of hand
(p. 274), despite its venerable heritage in Christian theology since at least Clement of
Alexandria.

In short, contrary to the insinuations strewn across Valliere’s otherwise admirable
work, Eastern monasteries from antiquity have been bastions of spiritual development,
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intellectual culture and pastoral engagement. This does not invalidate Valliere’s thesis 
– but it does mean that his ready and all too often unfavourable comparisons of
modern Russians with patristic figures ought to be taken with a grain of salt. Valliere
has produced a valuable study on three key modern Russian theologians. In so 
doing, he has provocatively stated their importance and challenged us to take them
seriously. There may be lingering doubts about how successfully he has situated them
within the larger scheme of Orthodox theology. But the book will doubtless be very
influential.

University of Durham, UK A. M. C. Casiday

Sergii Bulgakov: Towards a Russian Political Theology. Edited with commentary by
Rowan Williams. Pp. 168, Edinburgh, T. & T. Clark, 1999, £24.95/£16.95.

Archbishop Williams’s book presents translations of seven texts from that great prod-
igal son of the Russian Orthodox Church, Fr Sergii Bulgakov. The texts are arranged
chronologically in six chapters to highlight Bulgakov’s development from a disaffected
Marxist economist to a mature Orthodox theologian. Williams provides a general intro-
duction for the works of Bulgakov, and another for each passage, and these are always
lucid and helpful. Williams’s lightness of touch in discussing, for instance, the intricacies
of the ‘Paris School’ in its various alignments and confrontations is enviable. After the
six chapters, Williams concludes with an appendix (‘Bulgakov and anti-Semitism’) that
is extremely interesting, but only tenuously connected to the rest of the material, and that
would have stood alone in a journal quite elegantly.

The first chapter, ‘The Economic Ideal’ (1903), was originally delivered as Bulgakov’s
introductory lecture to a course on political economics. In it, Bulgakov situates economics
within an overall ethical scheme, stressing the need for orientation deriving from beyond
purely economic concerns. The second, ‘Heroism and the Spiritual Struggle’ (1909), is
a searing indictment of the destruction wrought by the intelligentsia’s self-indulgence.
Here, Bulgakov’s departure from the revolutionary Marxists is decisive, as is his assess-
ment of the Russian intelligentsia’s deplorable habit of adopting the worst the West has
to offer and attacking the best of Russian culture.

The third, ‘The Unfading Light’ (1917), reveals an early foray into the discussion of
philosophical, economic, cultural and aesthetic problems, with reference to Sophia. In
an understandable but unfortunate concession to necessity, since the book is so long, this
section is piecemeal and skips from out-take to out-take in a disorientating fashion, read-
ing more like a series of long footnotes to the introduction than a text in its own right.
The fourth, ‘The Lamb of God: On the Divine Humanity’ (1933), compensates for any
shortcomings of the third and brings us to the flashpoint of controversy over Bulgakov’s
sophiology. Here, we are treated to a massive, continuous segment of the work that retains
its epic sweep and majesty. Bulgakov’s mature reflections are simply astonishing, and a
summary here could only be an injustice.

In the fifth, ‘The Soul of Socialism’ (1932–3), the interaction of Bulgakov’s sophiology
and his socio-political outlook, Williams’s twin interests throughout the book, are 
in evidence. The themes already apparent in ‘The Economic Ideal’ are revisited with a
profundity that owes much to Bulgakov’s sophianic reflections, though this element is
muted in his call for a renewed ecclesial interest in the field of social creativity. The final
segment contains two pieces, ‘Social Teaching in Modern Russian Orthodox Theology’
(1934) and ‘The Spirit of Prophecy’ (1939). The first is a concise lecture on the principles
of social Christianity delivered to a lay audience. Here, as in the second piece, Bulgakov
points to prophecy – or inspiration, linked unequivocally to Sophia in The Lamb of God
– as the apex of ‘divinely human’ creativity, or, to put the same thing otherwise, social
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Christianity. Here, as elsewhere, Bulgakov’s vision is irreducibly sophianic. This gives
the vision its form, and with it the vision must stand or fall.

What, then, of Bulgakov’s sophiology? By the end of the book, the reader has gained
a sense of his distinct enlargement of the discussion about Sophia, but is left without an
adequate basis for coming to any conclusions about its merits and demerits. Until some
intrepid translator takes up Williams’s mantle, the English audience will have recourse
to Constantin Andronikof’s French translations of the trilogy on ‘Godmanhood’ with its
fully-developed sophiology. For a really comprehensive view of the debate, though, the
cases against Bulgakov are also needed. Florovsky’s general objections to sophiology
are strewn throughout his works; Lossky’s criticism of Bulgakov, Spor o Sofii, is, to my
knowledge, untranslated. As for the present volume, in the light of his admittedly incom-
plete overview of the events, it seems dismissive and therefore tendentious for Williams
to speak out against Orthodox detractors of Bulgakov’s sophiology explicitly on the basis
of Western perceptions of Orthodox theology and Bulgakov’s place in it. But Williams’s call
for further study of this debate is timely; and his contribution to this end is most impressive.
Here, the book’s success is evident in what is perhaps the highest achievement to which
a collection of excerpts may aspire: it creates in the reader a desire to read more Bulgakov.

University of Durham, UK A. M. C.  Casiday

The Councils of the Church: A Short History. By Norman P. Tanner. Pp. xii, 132, New
York, The Crossroad Publishing Company, 2001, $22.95.

Dr Tanner is an enthusiast for the Councils of the church. In 1990 he published in two
volumes Decrees of the Ecumenical Councils, printing on parallel pages the version of
the conciliar texts as established by Alberigo in the third edition of his Conciliorum
oecumenicorum decreta, and English translations newly produced by his British Jesuit
confrères. It has since become indispensable to every serious English-speaking theologian
and church historian. He has achieved that ultimate accolade, having your name become
a standard reference: ‘Tanner’ is shorthand for the Decrees of the Ecumenical Councils.
He has since established a reputation as a lecturer world-wide on the history of the
Councils of the Church.

Whether, with hindsight, he would have included the word ‘ecumenical’ in the title of
his magnum opus is a question to which his latest little book, first published in Italian,
gives rise. He is at pains to point out that only the traditional first seven Councils are
regarded as ecumenical by the vast majority of Christians. He consistently refers to the
medieval Councils as ‘general’ Councils and to the final three as ‘general Councils of
the Western church’. Tanner is admirably sensitive to the stances of other churches both
Orthodox and Reformed.

It is particularly helpful to have this book as we approach the fortieth anniversary of
the opening of the Second Vatican Council, described by Tanner – the Council, that is,
not the anniversary – as ‘the most influential event for the Roman Catholic Church,
perhaps for all Christian churches, in the second half of the twentieth century’ (p. 77).
He yields to no one in his admiration for Vatican II:

In recent years I have had the privilege of giving lectures on the Councils of the
church, and Vatican II appears even more extraordinary. Indeed, for all the problems
in the church today, which at times seem formidable, we are nevertheless the 
most fortunate Christians ever because we are the only generation to have lived in 
the light of this great Council. The older among us are especially fortunate because 
to have lived before the Council as well as after it adds greatly to the appreciation! 
(pp. 96–7).
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The exclamation mark, I should add, is Dr Tanner’s own. His personal stance can be
gauged from the quotation from Constantinople II – the ‘rather sad’ Council (p. 34) –
which he chooses to stand at the start of the Introduction:

The holy fathers … dealt with heretics and current problems by debate in common,
since it was established as certain that when the disputed question is set out by each
side in communal discussions, the light of truth drives out the shadows of lying. The
truth cannot be made clear in any other way when there are debates about questions
of faith, since everyone requires the assistance of his neighbour (p. 1).

Such a statement of a Council regarded by all as ecumenical, sits oddly beside the
definition of papal infallibility at Vatican I – and compared with much of the practice of
the present time within Roman Catholicism.

Tanner is a medieval historian, but rather surprisingly he is, to my mind, better on 
the theology, than on the history, of Councils. The background history is sketched in
somewhat too briefly, and however one now judges the crusades, it strikes me as a mite
anachronistic to describe them as one of ‘the most serious and sustained errors’ of the
medieval church (p. 63). A further niggle is the map on p. xii, showing the division
between the Eastern and Western Empire towards the end of the fourth century. It is not
so much wrong but, as the only map, is possibly misleading if applied by readers of this
book to later ecclesiastical spheres of influence. On the other hand, I was delighted to
learn of the Dominican friar from Newcastle-on-Tyne who argued that the decree of
Lateran IV beginning ‘Omnis utriusqe sexus’ is applicable only to hermaphrodites.

Perhaps because of the remarkable reception of Vatican II there has been a very con-
siderable growth of interest in conciliar history. There is a German series under way, and
a French one, and there is the multilingual Annuarium Historiae Conciliorum. There are
short histories other than this one available in English, but no major work. Dr Tanner’s
book is very useful, but I wonder if he could not, with all the expertise he has garnered
in this field, convince some publisher that a multi-volume, English-language history of
the Councils is long overdue. Not to mention a translation of Denzinger.

Heythrop College Michael J. Walsh

Antioch as a Centre of Hellenic Culture as Observed by Libanius (Translated Texts for
Historians). Translated with an Introduction by A. F. Norman. Pp. xxiii, 198,
Liverpool University Press, 2000, £9.95.

The city of Antioch, situated on the Orontes, was founded in 300 BCE by Seleucus Nicator
and named after his father Antiochos. During the Hellenistic period the city flourished,
thanks to the support of the Seleucids. In the Imperial age it was, together with
Alexandria, Byzantium and Rome, one of the leading cities of the Empire. It became an
important centre for the civil administration as well as for military purposes. Antioch
also was one of the cradles of early Christianity: here the name ‘Christians’ originated
(Acts 11:26) and Peter and Paul visited the young Christian community (Gal 2:11). In
late antiquity Antioch was a busy, vibrant city. As well as an economic, political, social
and religious centre, it was also one of the major cultural centres of the Greek East. It is
this last aspect which is focused upon in one of the most recent volumes of the Trans-
lated Texts for Historians series. The subject is approached through the eyes of the sophist
Libanius, one of the ‘stars’ of the Antiochene cultural milieu. He was one of the greatest
masters of eloquence of his day and, together with his staff of teachers, as the holder of
the city’s chair of rhetoric was responsible for the last phase of the education of ado-
lescents and young adults. Among his pupils he counted Amphilochius of Iconium, 
John Chrysostom and Theodore of Mopsuestia. The book presents nine of his orations
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in English translation with introduction and notes by A. F. Norman, a scholar who
devoted a lifetime of research to Libanius’s writings and the Antiochene cultural milieu.

All but one of the texts touch in one way or another upon education in late antique
Antioch and Libanius’s role in it. The first and longest text, however, is the patriotic
Oration 11, known as the Antiochikos. In this oration, pronounced on the occasion of the
Olympic games in Antioch in 360 CE, Libanius delivers a glowing panegyric on his
native city. He dwells on the advantages and the fertile land and the mixed climate (mild
winters and not-too-hot summers) confer on the city, its favourable position in the
vicinity of the sea while not being situated on the coast itself. Then he gives an extensive
survey of Antioch’s glorious past, going back to mythological times, and of the city’s
equally glorious present. An important element of the latter part of the presentation is
the detailed description of the topography of the city and of its monuments. Thus the
Antiochikos is an important source for late antique Antioch as well as a classic example
of an encomium on a city according to the rules set forth in the classical rhetorical
handbook such as that by Menander Rhetor.

As already mentioned, the other texts in the volume bear upon the problems and
vicissitudes connected with the daily practice of education. ‘To the Antiochenes, for the
Teachers’ is an oration Libanius delivered to the city council in order to persuade them
to improve the financial reward of his four assistant teachers. They had been stripped of
part of their usual emoluments and their salary arrived very late or sometimes, without
explicit request, not at all. Libanius tries to convince the city council to provide support
to his assistants by granting them some of the revenues from the municipally owned
estates. In ‘Against the Critics of his Educational System’ Libanius defends himself
against criticisms regarding the ineffectiveness of his educational programme. His
opponents acknowledge his merits as a rhetor but consider him a poor teacher. In
particular he is accused of an inability to produce from his former pupils any examples
of prominent men who, thanks to his teaching, made for themselves a career in the curial
or imperial administration. In his defence he mentions some of his ex-pupils who
actually did make a success of their careers and he also points to the unfavourable
conditions of Christian emperors which led to the abandonment of the pagan religion as
well as to that of the classical literary education. ‘On the Agreements’ addresses the
problem of students who deserted the teacher whose classes they were attending. Since
students, following a long-standing tradition, had to take an oath and to undergo a ritual
initiation of the ceremonial bath and banquet to become a member of the group of
pupils, to Libanius such a behaviour amounted to a breach of trust. In the 380s, when the
prestige of the classical Greek rhetorical education was declining, this line of conduct
occurred frequently, an additional reason being, according to Libanius, the intention of
both parents and pupils to bilk the teacher of his fee.

The issues addressed in the two orations, ‘Against the Critics of his Educational
System’ and ‘On the Agreements’, both delivered in the 380s, make it clear that in that
period Libanius’s life as a teacher was not without problems. Additionally, in this period
he was getting out of touch with the influential upper strata of society and had health
problems (gout and migraine). The long period of physical and psychological stress and
the depressions that went with it made him believe that his condition was a consequence
of magical spells directed against him, a suspicion he voices in ‘On the Magical Prac-
tices’. The oration ‘Against the Slander of a Pedagogue’ (a personal attendant) is another
illustration of the vulnerable position Libanius found himself in: a pedagogue had
criticized his way of teaching and behaviour in the classroom. A much more positive
picture of such a pedagogue, on the other hand, is sketched in ‘To His Students on the
Carpeting’. In this oration Libanius rebukes some of his own students who had assisted
in tossing a pedagogue up and down on a carpet. Libanius criticizes their ungratefulness
and points out to them that the pedagogue is the only one engaged full time in a boy’s
education since fathers are too busy earning money and teachers see them only during
the classes, which finish at noon.
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All in all, this is a precious book. The texts, presented in an engaging and reliable
translation, allow the reader a glimpse of the late antique educational system and high-
light the stance one of the most prominent teachers took over concrete problems.
Readers will now and then recognize surprising similarities to contemporary situations.
Thus, while commenting on the leather school bag, Norman observes ‘when school
was dismissed they became ideal weapons in schoolboy rough-and-tumbles, as school-
bags still are’ (p. 171, note 7). While the book is certainly an interesting read for a larger
audience, scholars working in areas such as late antiquity, Antioch, rhetoric and related
subjects will appreciate Norman’s scholarship displayed in the introduction and the
notes. The latter are especially valuable since Norman does not only give ample infor-
mation necessary to understand the texts but also adds cross-references to other writ-
ings, discussions of textual problems as well as bibliographical references. Even for
scholars specializing in Libanius’s writings, this volume, the mature work of one of their
peers, may have some interesting details to offer.

Faculty of Theology, Leuven, Belgium Johan Leemans

Early Christian Latin Poets (The Early Church Fathers). Selected and translated by
Carolinne White. Pp. 204, London and New York, Routledge, 2000, £45.00/£14.99.

Carolinne White’s splendid new book is a welcome addition to the Routledge series, The
Early Church Fathers. White’s collection, representing the flowering of patristic poetry,
impressively complements the diversity that is characteristic of the series as a whole.
She collects samples from such diverse authors as the better-known poets, Lactantius,
Ambrose, Augustine, and Paulinus of Nola, as well as more obscure authors like
Endelechius, Dracontius and Venantius Fortunatus. The subject matter represented is equally
diverse. White includes scriptural paraphrases, hymns, correspondence, and autobiography.
But she also includes some less familiar genres like the natalicium (a poem in honour of
the recipient’s birthday; in this case dedicated by Paulinus of Nola to St Felix on his
feastday) and the rather exotic cento (‘patchwork’ poems, composed entirely of
quotations from other poetry, in this case Proba’s account of the Last Supper drawn
entirely from Virgil’s Aeneid). In all, White presents the work of some twenty authors in
beautiful translations.

The frame of reference for White’s collection is the literary history behind these first
surviving Latin poems by Christians. In her introductory essay, she draws attention to
the various problems that have overshadowed these works over the last few centuries.
She notes in particular the general neglect Christian poetry has received since the
Enlightenment, from both classicists and theologians. For anyone who has come through
a classics programme with an interest in Christian Latin texts, White’s observations
about general disdain for this poetry will be instantly recognizable. It is in response to
this, one is tempted to say, that she takes pains to note the technical competence and
stylistic excellence of these authors. A basic grasp of metre is needed to follow White’s
introductions to the poems. But, thankfully, she also provides a handy glossary of tech-
nical terms, which is useful for anyone who has difficulty keeping clear in their mind
how precisely an elegiac couplet differs from a line of iambic trimeter, to say nothing of
asclepiads and trochaic tetrameter catalectics!

White also notes that the complexity of the form has meant that theologians eschew
the material. This is deeply unfortunate, for the theological motivation for, and content
of, this genre is considerable. White deftly makes the point with respect to the selections
from Prudentius and Sedulius in particular. Of Prudentius’s Apotheosis, she writes, ‘It is
no dry theological treatise but a lively invective against erroneous beliefs, full of
fantastic images and lyrical expressions intended to put forward the belief that in Christ
human nature has triumphed and that as a result each individual human has the hope that
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he will share in Christ’s resurrection’ (p. 77). Perhaps it is no coincidence that many of
the theological poems in evidence in the book are full of lively invective: Augustine’s
Psalm against the Donatists and Prosper of Aquitaine’s Carmen de ingratis come
immediately to mind. But in any case, there is much merit to White’s claim that these
poems deserve to be taken seriously as theological works.

The book does have a problem, however, but it is a relatively minor one. White’s
introductions contain very little in the way of historical or theological background to the
material. Two examples: even in the introduction to the poem itself, she gives scarcely
any indication of the immense historical interest of Paulinus of Pella’s Eucharisticos; and
she gives the somewhat misleading impression that the Pelagians were the proximate
target of Prosper’s De ingratis. In all likelihood, as the introductory note to the text in
the Patrologia Latina (PL 51, 89–92) argues, Prosper set his aim for the so-called
Semipelagians. Oddly, White only mentions this movement in the context of Cl. Marius
Victorius’s Aletheia (pp. 15–16), in which Victorius heavily stresses the guilt of 
Adam and Eve. But this frankly seems to be only tangentially related to the debates. Of
course, White may well be right in thinking that Prosper had the Pelagians in mind when
he penned the poem, but there are fairly convincing arguments in favour of an alternative
interpretation. In any case, the book is extremely useful and White is to be congratulated
for her excellent work in assembling it.

University of Durham, UK A. M. C. Casiday

John Chrysostom (The Early Church Fathers). By Wendy Mayer and Pauline Allen. 
Pp. xii, 230, London and New York, Routledge, 2000, £14.99.

Readers who have come to expect a high standard in Carol Harrison’s Early Church
Fathers series will not be disappointed by this fifth volume on the fourth-century
preacher, pastor and bishop, St John Chrysostom. The authors, Australians Wendy Mayer
and Pauline Allen – both of whom have earned wide respect for the quality, accuracy and
productivity of their research at the Centre for Early Christian Studies based at the
Queensland Campus of the Australian Catholic University – have here proved them-
selves more than equal to the daunting task of selecting and introducing a representative
range of material from the more than nine hundred sermons from John’s voluminous
extant corpus. What we get is a colourful snapshot of the complex social, political and
liturgical milieu of Antiochene and Constantinopolitan church life, and a varied example
of the ‘Goldenmouth’ at his rhetorical best.

While highlighted in the introduction to the texts (pp. 55–8) is the fact that the choice
of material is guided largely by what already exists in translation (to avoid overlap), one
cannot help suspecting that the authors’ interests in the appealing wealth of historical
data embedded in Chrysostom’s homilies may also have influenced their selection. The
result is a bonus. Peering through them as through a window, we observe, for instance,
some of the starker, less romantic qualities of fourth-century Christianity. For John
these include the personal and political strains arising from relations with the imperial
aristocracy and competitive ecclesiastical peers; for his congregations they are class
rivalries, petty allegiances, misdirected enthusiasm – often manifesting a rife pluralism
and a deep-seated ambivalence towards normative Christian belief and practice. Memor-
able moments include Chrysostom’s chagrin at the entrenched habit among parishioners
of ‘calling in at the pub’ on their way home from church (pp. 93–7). Their avid interest
in rival religious festivals – heterodox, Jewish and pagan – continually elicit John’s
damning disapproval. Yet during the service itself, we read that their behaviour ‘differed
little from when they were in each other’s homes or at the hippodrome or theatre. A
display of oratorical brilliance elicited much applause … People gossiped, chatted and
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laughed during the liturgy and sermon … Others crowded around John, pushing and
shoving so that they could get closer to this star performer’ (p. 38). Church life then, as
now, appears to have embraced simultaneously the banal and the bizarre with disturbing
normality.

If this volume lacks anything, it may be a more thoroughgoing theological evaluation
of Chrysostom’s homiletical works. His invective against the Jews (pp. 148–67), for
example, cannot be boiled down to ‘a persistent exploitation of the rhetoric of abuse’ 
(p. 148). Rather it exemplifies a profoundly theological judgement fuelled by a deeply
biblical imagination. ‘Dogs’ (p. 151), therefore, is not primarily a stereotypical form of
rhetorical insult – the mere anti-Semitic application of ‘animal imagery’ (p. 149), but a
theological category denoting the unclean, the Gentiles, here applied with tragic irony
to God’s chosen people for spurning his messiah. Distinguishing the theological from
the rhetorical is a demanding, but necessary, task if we are to attend fully to Chrysostom’s
integrity as a theologian of the Church and to the pastoral problems posed for him by the
Judaizers in Antioch.

There are other signs that the authors’ overtly socio-historical agenda tends to displace
theological concerns: confusing, albeit parenthetically, Christendom’s greatest theological
shibboleth, the homoousion, with the heterodox compromise formula homoios (p. 13);
omitting apparently superfluous material on six occasions (pp. 129, 131, 142, 147, 169,
178), thereby not only upsetting the flow of John’s argument but eliminating much
theological argument crucial to his topic; deeming John’s attempted exercise of pastoral
tact the ‘heights of rhetorical exaggeration’, ‘flattery of the audience’ and ‘expressions
of false humility’ (p. 98), thereby devaluing the genuine affection – and jealousy – a
true pastor feels for his flock. It is therefore important not to miss the earlier sentiment
that, despite the ‘cleverly manipulated language of his sermons’, it is ‘the genuine
concerns for the souls of his listeners that permeates and prompts virtually every word’
(p. 43).

But these are complaints of a reviewer with his own agenda. Overall, the translation
conveys admirably as intended ‘the immediacy and vitality’ of John’s oratorical vibrance
(pp. 55–6). There are lapses into irksome informality: ‘aren’t I’ barely suffices for ‘am
I not’ (p. 168); abbreviations (‘it’s’, ‘he’s’, ‘let’s’, ‘what’s’, et al.) at times feel forced.
The inclusive language policy of designating single subjects with plural pronouns
not surprisingly can lend its own confusion, as when we read (p. 71): ‘when the
person who’s been wronged pleads on behalf of the wrongdoer, they acquire much
licence of speech’. ‘If someone sins against a person’, it says, ‘they will pray for him
(1 Sam. 2:25)’. In the end these are minor grievances and, if they send readers
scurrying to the Greek text, will cause no harm. The outstanding introduction,
accessible format and broad range of content will assure this book’s continuing
usefulness and importance for time to come.

University of Durham, UK Adam G. Cooper

After Rome’s Fall: Narrators and Sources of Early Medieval History. Essays
Presented to Walter Goffart. Edited by Alexander Callender Murray. Pp. xiii,
388, Toronto, University of Toronto Press, 1998, £36.00/$55.00.

One glance down the contents page of this remarkable volume reveals (as if we did
not already know), that Walter Goffart has been the most influential and creative
Anglophone thinker about post-Roman society in the West for more than forty
years: even among Continental writers, one can think of a mere handful to set beside
him (Duby, Mordek, Schmid, Werner, Wolfram?). Sandy Murray, his devoted pupil
and editor, has assembled a truly magisterial team in his honour: pretty well
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everyone who ought to be in an early medievalist’s Festschrift is here. All without
exception have something interesting, often important, to say. Few Festschriften can
have given their honorand more pride and pleasure.

But reviewing Festschriften is notoriously challenging. One catalogues point-
lessly – as in the final pages of each number of Speculum – or one invidiously picks
out particular pieces for praise or criticism. My policy here, therefore, will be to
say: 1) that there is nothing here from which I did not learn something, and usually
more; and 2) that the contributions by the younger and lesser-known of those on
view seem to me especially outstanding. Thus: Andrew Gillet at last makes sense 
of the nature, indeed existence, of Cassiodorus’s Variae (pp. 37–50); Steven
Muhlberger has remarkable things to say about Warriors and Christian historians,
mostly with reference to his Spanish speciality (though with regrettably little about
English or Celtic lands) (pp. 83–98); Michael Idomir Allen introduces the Chronicle
of Claudius of Turin, a text which one suspects to have been entirely unknown to
most of this volume’s readers – certainly including this one (pp. 288–319); and
Joseph Schatzmiller links up Jewish and Christian cults in an entirely original way
(pp. 337–47). It is the mark of a great teacher and expositor that he can inspire
young scholars into such levels of intellectual achievement. As I say, the very
existence of a book like this signals the achievement and status of the historian it
celebrates.

There may, however, be a little more to say about Professor Goffart himself.
Professor Murray’s discreetly brief introductory profile (pp. 3–7) is for all that
extremely revealing. Goffart was a Belgian national, son of a distinguished diplomat
serving in Berlin in the year of his birth, 1934 (of all times and places). The out-
break of Hitler’s war divided him from his father for four years, and began a
Walterswanderung that took him via Turkey, the Levant and Cairo to his eventual
home in Canada. Though this story has a (relatively) happy ending, the fact remains
that Walter was a casualty of brutal German aggression. He did not suffer like his
great fellow-Belgian historian, Pirenne, whose family was devastated, and who
spent years interned under the authority of a disastrously well-educated and dog-
matically articulate governor, suffused with the Second Reich’s historical ideology
– hardly less poisonous than that of the Third. As a result, he metamorphosed (as I
have on the authority of his most distinguished pupil’s most distinguished pupil)
from the author of a Histoire de Belgique that stressed its shared Romance-
Germanic persona (unique apart from Switzerland’s), into a world-famous historian
who spent his last twenty years trying, in effect, to write the barbarians out of post-
Roman history. As rector, he even tried to turn the University of Ghent, shrine of
Flemish national pride, into a French-speaking university – there is no plaque on the
house he then inhabited.

Why has no one yet noted the parallels between these two great Belgian
medievalists? (It must be said that Bernie Bachrach’s paper in this volume comes
close, p. 214.) There can be no question but that Goffart’s primary intellectual
legacy has been to downgrade the significance of the barbarian Völkerwanderungen
(a notion he rightly challenges). While he has little trouble in demonstrating the
surprising evanescence of Germanentum throughout most of the West, that argument
just will not work in England – an area with which he has been little concerned,
though now married to one of the great Anglo-Scandinavian philologists. Nor does
it take sufficient account of the fact that, whatever the other sub-Roman continuities,
personal nomenclature became almost wholly Germanized throughout North-
Western Europe, and that these names were (and in some cases we know that they
were recognized to be) of heavily military significance. It is difficult to resist the
impression that Walter’s views were forged in some of the same heat as Pirenne’s,
and to similar effect. Which is not to say that he is wrong: merely to hint that, like
Pirenne, he might not have seen the whole picture. Nor is it to deny for a moment
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that, like Pirenne, he is a very great historian, to whom all early medievalists will
always be indebted.

Christchurch, Oxford, UK Patrick Wormald

Men of Learning in Europe at the End of the Middle Ages. By Jacques Verger. 
Pp. vi, 209. Notre Dame, University of Notre Dame Press, 2000, no price given.

Two of the most important developments which affected the culture and society of
late medieval Europe were the expansion of educational opportunities (at all levels,
including universities), and the emergence of a bureaucratic and legalistic culture
which provided careers for those who had gone through the educational mills. In this
volume, a translation of a book first published in French in 1997, Jacques Verger
provides a rapid overview of those developments, and an assessment of their effects.
He aims at a broad European coverage, concentrating on the fourteenth and fifteenth
centuries. On the whole he succeeds, but readily admits that he draws primarily (but
by no means exclusively) on French examples. In a work of synthesis such a nar-
rowing down is unavoidable, and here in no way detrimental. Verger also acknow-
ledges a certain artificiality in categorizing the men on whom he focuses his attention
(for the translation ‘men of learning’ is the best that can be made of his original
‘gens de savior’). The objects of his concerns are very firmly men: the only woman
allowed membership of the group is Christine de Pisan, whom it would be impossible
to exclude. There has long been a need for a stimulating survey of late medieval
written culture to match that provided for the eleventh to thirteenth centuries (even
if only for England) by Michael Clancy’s From Memory to Written Record. Although
necessarily very different in approach, and in the areas it covers, Verger’s book goes
a long way to meet that need.

Divided into three parts, each of three chapters, the book covers an extremely
wide range. The first part, ‘The Foundation of a Culture’, provides a swift introduc-
tion to the learned culture of the period in general. Its three chapters in turn examine
‘Areas of knowledge’ (looking at Latin and the influence of the Aristotelian revival,
the various elements of the curriculum, and the cultural implications of learning),
‘Education’ (the range of teaching and learning institutions), and ‘Books’ (their
accessibility, libraries, and the transition to print). The second part, ‘The Exercise of
Competences’, focuses more on the ‘men of learning’ in their lives and careers. The
issues dealt with here include the involvement of these educated men – clerics and
lawyers – in the major transitions of the late Middle Ages, primarily the growth of
a bureaucratic church and the emergence of the governed state. Verger also draws
attention to the group he (or his translators) calls ‘intermediary intellectuals’: those
who did not become prominent as thinkers, but whose experience of elements of the
educated culture – as notaries, as non-graduates with some university learning among
the rural clergy, as schoolteachers – nevertheless made them vital channels for its
broader dissemination. The final part, ‘Social Realities and Self-Image’, considers
the social origins of the men of learning; the place of education in social mobility;
and the status ascribed to these men, or assumed by them, as they became increas-
ingly prominent among the laity. Education, and the bureaucratic careers of the
educated, came to run in families. Self-perceptions as educated, and therefore as hav-
ing a certain rank and claim to authority, drove a movement which (at least in France)
generated the noblesse de robe.

The translation, by Lisa Neal and Steven Rendall, flows well, and is eminently
readable. It is not absolutely flawless; but the noticed slips do not affect Verger’s
argument. The book is an extremely useful synthesis of recent research; it should
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also stimulate further work. The author has provided a valuable introduction for
undergraduates; but they are not the only ones who will benefit from his wide range
and European perspective. English historians may, indeed, be mildly surprised to
discover that, despite much vociferous castigation of uneducated clergy by late
medieval commentators, ‘It was probably in England … that the most learned clergy
was found’, even at parish level (p. 90). The bibliography appended to the text is
short (pp. 190–2), but the notes allow access to a much more extensive range of
material. Overall this is a stimulating and rewarding survey, which certainly deserves
to be read widely, and is bound to be influential.

University of Birmingham, UK R. N. Swanson

Henry IV of Germany, 1056–1106. By I. S. Robinson. Pp. x, 408, Cambridge
University Press, 2000, £45.00/$69.95.

Succeeding to the German throne in 1056, aged six, Henry IV reigned for fifty
tumultuous years. His minority was tormented by faction; his early majority by a
major regional rebellion in Saxony; his later reign by concerted opposition from
leading princes. The German throne being the stepping-stone to that of the Empire,
one of Henry’s prime concerns in the middle of the reign was to secure imperial
coronation. That he achieved in 1084, at a price. The accession of the reformer
Gregory VII as pope in 1073, determined to eliminate simony and (eventually) royal
control over church appointments, generated a clash to which the response was the
appointment of an antipope, Clement III, who eventually crowned Henry emperor in
1084. Gregory’s death in 1085 eased tensions with the papacy for a while; but back
in Germany hostilities continued. Henry IV’s son and designated successor, Conrad,
rebelled but was defeated. Further filial rebellion in 1105 resulted in Henry IV’s
own defeat, and forced abdication. He died while planning a come-back. The
drama and significance of Henry IV’s reign more than justifies a biography, but until
now that has been a notable lack in English studies of medieval Germany. Ian
Robinson’s volume admirably fills the void, and is surely guaranteed a place on
student reading lists.

The book is structured essentially as a no-nonsense biography offering, with few
deviations, a chronological restatement of the life and reign. Except, of course, that it
goes beyond narrative to perceptive analysis, as it seeks to explain and locate the events in
the wider context of the massive problems which Henry IV faced. The volume is divided
into three parts, each reflecting a distinct phase in Henry’s life. The first deals with
Germany, looking at the minority, and after that the difficulties of the Saxon revolt
through to 1075. As a minor, Henry appears as something of a cypher: too young to act
independently, too inexperienced to be a major political force. In the Saxon revolt he is
more decisive, cutting his teeth in confronting the hostility of regional princes.

The book’s second part turns to the core drama of the reign: the conflict with Gregory
VII. This necessitates some consideration of ecclesiastical developments from 1065,
thereby overlapping with the chronology of the first part, but not duplicating its content.
Henry here appears as a king determined to retain and maintain his inherited rights and
powers over the German and Italian churches. The clash with Gregory VII thus seems
less important to the king than the maintenance of his authority in Germany (and, less
emphatically, in Northern Italy), and his determination to secure imperial coronation.
The main antagonists are therefore the German princes, and the pro-papal bishops.
Canossa, where Henry extracted rehabilitation from Gregory after his excommunication,
thus becomes a political triumph. Henry’s overall attitude to the papacy remains
ambivalent: while he fomented the schism which produced Clement III, his adherence 
to Clement (at least until crowned by him as emperor) was lukewarm. Once crowned,
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however, Henry was bound: he could not disown the pretender and thereby undermine
his legitimacy as emperor.

The third segment of the book tackles Henry’s later years – the period from 1084 to
1106 which is often overlooked once the conflict with Gregory is ended. Yet this was
when Henry showed himself especially dynamic and resourceful. Although constantly
challenged, and forced to retreat as often as he advanced, he almost restored royal power,
bringing even the Saxons to heel – eventually, and by compromise. Yet, repeatedly, just
when things appeared settled, or approaching settlement, rebellion revived. In the
ignominy of his capture and forced abdication of the crowns which he had battled so
determinedly to acquire and retain, Henry’s life ended as a poignant tragedy.

Henry IV’s reign does not permit definitive historical judgment: he provoked widely
differing reactions during his life, and even more varied assessments from later historians.
Robinson judiciously balances the issues and opinions, while making his own stance
clear. Unavoidably, the biographical approach sometimes makes the discussion appear
partisan: Henry is treated sympathetically, his opponents’ polemic often judged and found
wanting. Overall, however, this is a well-written and convincing appraisal, one which
will surely be authoritative for a long time. Its only real misfortune is one of timing, as
H. E. J. Cowdrey’s magisterial biography of Gregory VII (published in 1998) appeared
too late to feed into the analysis.

University of Birmingham, UK R. N. Swanson

The Early Humiliati (Cambridge Studies in Medieval Life and Thought, 4th Series, 43).
By Frances Andrews. Pp. xi, 356, Cambridge University Press, 2000,
£45.00/$69.95.

Over the last century the Humiliati, along with the Waldensians, have made fleeting
appearances in numerous monographs charting the rise of the Dominicans and Franciscans.
Despite the testimony of Jacques de Vitry, bishop of Acre, who observed the vitality of
the Humiliati, the number of their houses in Northern Italy and their contribution to the
life of the Church, historians of the mendicants have spoken briefly of the communities
as a sign of the thirst for spiritual expression at the end of the twelfth century. In recent
years, however, scholars have begun to redress the balance and produce ampler studies
on the impact of the Humiliati in their own right. Dr Frances Andrews paints a fuller
picture of the movement, its genesis and its place in the local Church. The vicissitudes
of the order are studied, from its condemnation in 1184 by Lucius III to its approval by
Innocent III in 1201 and its integration into the ecclesiastical life of several cities of
Northern Italy in the thirteenth century. The eight chapters explore the various studies
on the history of the movement, the contemporary evidence regarding its beginnings, the
approval granted by Innocent III, the Rules of life for its three constituent parts, the
lifestyle of the members and government of the communities, the process of recruitment
and admission, the development of the centralized order and its links with the local
hierarchy. The lengthy appendices contain a wealth of information on documents
concerning the ordo Humiliatorum which is traced from its emergence in the 1170s to
the pinnacle of its success in the thirteenth century.

Andrews reviews the early witnesses to the Humiliati and pays particular attention to
the canonists’ views. Tancred of Bologna and Johannes Tuetonicus, both canonists at
Bologna, indicate that it was the order’s attitude towards the taking of oaths, rather than
preaching, which led to its condemnation in November 1184 and this mirrors the
emphases of Innocent III’s letters to the Humiliati. Andrews assembles evidence to show
that the Humiliati enjoyed good relations with local bishops from whom they received
churches before 1201 and played a fuller part in the life of the Church than has hitherto
been recognized. Some of their members were ordained and they preached against the
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errors of the Cathars. Many of their houses were along the roads, where they offered
hospitality to pilgrims. Their first recorded general chapter was held in 1256. Like the
Dominicans and Franciscans, the Humiliati had their own churches, where members of
the laity wished to be buried. The way in which the community was integrated into the
life of the local Church is exemplified by the presence of Ottobellus as a chaplain of Leo
de Perego, the archbishop of Milan, on 13 May 1252. The Humiliati experienced many
of the tensions and difficulties which befall the Dominicans and Franciscans in the
second quarter of the thirteenth century.

There are minor typographical erros. Guido, rather than Guy, was the bishop of Assisi,
whom St Francis consulted at various stages in the evolution of his vocation (p. 82).
Hinnesbusch’s edition of the Historia Occidentalis by Jacques de Vitry, bishop of Acre,
reads orationem dominicam rather than oratio dominicam (p. 125). Twice within four-
teen pages we are told that the full observance would require the communities to fast for
approximately two hundred days in the year (pp. 118, 132). A more recent edition of the
constitutions promulgated by the general chapter of Narbonne in 1260 was published by
Fr Bihl in Archivum Franciscanum Historicum in 1941. This fine edition has been accepted
by scholars and it supersedes the text contained in the eighth volume of St Bonaventure’s
Opera Omnia, which was published in 1898 (p. 231). Elsewhere the same constitutions
are cited in secondary literature (p. 180, n. 33). There are minor irritants, such as ‘prior’
of the Franciscans in Pavia on 23 March 1259 rather than ‘guardian’ (p. 241), although
it is true that the term ‘prior’ sometimes appears erroneously in ecclesiastical documents
of the period.

This admirable volume offers the first major study of the Humiliati by an English
scholar, who brings the order from the shadows and provides a wealth of evidence
regarding various aspects of the life of that community and its part in the life of the
Church in the cities of Northern Italy. The result is a compelling account of the life of a
community which attracted both recruits and support from testators in the neighbour-
hood. In several cities the Humiliati worked alongside the other mendicant communities
and particular reference is given to relations with the Dominicans, who were sometimes
appointed as visitators, and the Franciscans. The author succeeds in her plan to show that
the Humiliati should more properly be studied as an expression of the religious life of
the period rather than as a heretical body, as she explains in her introduction. This excel-
lent study commends itself to historians of the Humiliati, the pontificate of Innocent III
and the rise and development of the mendicant orders.

St Edmund’s College, Cambridge, UK Michael Robson

Worlds of Difference: European Discourses of Toleration, c.1100–c.1550. By Cary J.
Nederman. Pp. x, 157, University Park PA, Pennsylvania State University Press,
2000, $40.00/$18.95.

The concept of toleration is generally considered relatively modern, a notion developed
since the Reformation, and emphatically incompatible with the medieval worldview. In
this relatively slim volume, Cary J. Nederman sets out to challenge the idea, examining
a series of texts and writers from the twelfth to the sixteenth centuries in a search for
‘discourses of toleration’. It is a book written almost by accident: having ‘inadvertently
written almost an entire book on ideas of toleration in the Latin Middle Ages’, he
determined ‘to finish off what I had unintentionally begun’ (p. 1).

Nederman begins by vigorously challenging the recently-established depiction of the
central Middle Ages as a period characterized by a ‘persecuting society’, and denying that
medieval Christianity was a rigid and intolerant monolith which rigorously suppressed
all dissent and debate. Nevertheless, he accepts that opportunities for such dissent and
debate (or, perhaps, for their written recording) were limited, and primarily intellectual.

BOOK REVIEWS 393



Having established the bases, he then moves through his case studies, chapter by chap-
ter, and effectively century by century: inter-faith debate in the twelfth century (mainly
Abelard); John of Salisbury and demands for liberty and political tolerance (again
twelfth-century); William of Rubruck and the need for accommodation at the Mongol
court; Marsiglio of Padua and a form of political tolerance which firmly segregated
ecclesiastical and secular spheres of activity; Nicholas of Cusa and national identity and
religious status; ending in the sixteenth century with Bartolomé de las Casas and the
rights of native peoples in the Americas. Each is handled with skill, drawing out the ideas
and building up a picture of thinkers developing views which again challenge the notion
of the rigid and intolerant medieval world.

As things go, this is all well and good. The basic thrust that medieval Christendom
was not a rigid unity, accepting diversity without adversity, is certainly tenable. (A strik-
ing omission is any mention of the decree of Lateran IV accepting precisely such diver-
sity in a church under papal headship, which might add new layers to the consideration
of Nicholas of Cusa offered here.) However, some niggles creep in, mainly because the
discussion is based on texts without much context, taken very much at face value, not con-
sidered against the broader backgrounds of their authors’ overall oeuvres. The works are
analysed, but the reception and response is not. Although Nederman roundly denies any
presentist agenda, firmly differentiating between such ‘“presentism” or uncritical anachron-
ism’ and claims that ‘the products of medieval thought may retain resonance in modern
times’ (p. 121), it is hard to avoid a feeling that the works he examines are being read as
Texts With a Message. The pursuit of tolerance sometimes creates a feeling that it is
being read into rather than out of these works. While ideas which suggest the potential
for acceptance of difference and diversity certainly find a voice, and an advocate, the
ambiguities and ambivalences of their contexts are not really addressed. With the
twelfth-century inter-faith debating texts, for instance, it remains unclear just who they
were aimed at – and for all the argument for toleration and determined indecisiveness
which left the options open (especially with Abelard), it does not necessarily follow that
real freedom of choice was being offered. Indeed, here in particular Nederman sur-
prisingly overlooks recent commentary which has treated these works as evidence for
real Jewish–Christian rivalry, and has sometimes seen them as written precisely to con-
firm Christianity, primarily amongst uncertain Christians.

Despite the questions which may be left dangling, Nederman has produced a useful
volume, one offering important reflections on the writers with reinterpretations which
will need to be taken seriously. This being Nederman, it will be no surprise that
Ciceronian influences are often invoked, but they are not over-stressed. Despite the
intention to create a book, the final impression is these discussions read more like a
series of relatively short and self-contained essays – and perhaps work best as such.

University of Birmingham, UK R. N. Swanson

The Cistercian Evolution: The Invention of a Religious Order in Twelfth-Century
Europe. By Constance Hoffman Berman. Pp. xxiv, 382, Philadelphia, University of
Pennsylvania Press, 2000, no price given.

It might be thought that, after nearly nine hundred years and intense academic scrutiny,
another book on the early Cistercians would have little new to add. This is not true. In
this volume, Constance Hoffman Berman certainly retells the story – but her version is
markedly different from the traditional tale of heroic return to a pristine Benedictine rule
and a life of apostolic poverty and manual labour in the twelfth-century equivalent of the
desert, a tale which recounts the early foundation of a well-structured order which rapidly
spread amoeba-like across Europe in a genealogical tree of daughter houses (a process
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here called ‘apostolic gestation’). Berman is determinedly revisionist, aggressively postu-
lating a radical re-evaluation of the documents usually considered the foundation deeds
of the Cistercian movement and Order, and re-assessing the Order’s overall evolution.
Not for nothing is her subtitle ‘The Invention of a Religious Order’.

The tone is set in the preface. Five chapters then develop the argument. The first,
‘Twelfth-Century Narratives and Cistercian Mythology’, briefly examines the main
documents, the Carta Caritatis and various exordia; glances at architectural history to
challenge ideas of uniformity and a coherent ordered structure, and forcefully defends
claims that ‘Cistercian’ nuns existed in the twelfth century. Already the key point is
made: that the Cistercians, as a structured order, did not actually coalesce until c.1170,
emerging from a fluid series of reform foundations which only gradually congealed into
one organization. Subsequent chapters expand on those claims. The early manuscript
evidence is reassessed, to redate key documents and condemn several fundamental texts
as forgeries. The development of Cistercian houses in Southern France provides case
studies to trace histories and gradual integration into the Cistercian Order – a process
which amalgamated small congregations rather than one of colonization and ‘apostolic
gestation’. The local contexts for individual houses are also considered, looking at char-
ters, patronage, and the communities (here nunneries have some prominence). The whole
ends with a reassessment of the Cistercians and twelfth-century reform. In addition,
appendices tabulate the traditional and proposed chronologies, dissect the manuscripts
containing the Order’s early constitutional documents, list Southern French houses, and
reproduce documents.

There is much in this book, all demanding serious attention and thought. The sug-
gested evolution of the Southern French houses, moving from a ‘pre-Cistercian’ early
phase, to a ‘proto-Cistercian’ stage where they had adopted Cistercian customs but not
the structures of an Order, and the final integration, certainly makes sense. Overall, this
is a significant rethinking of the early Cistercians, at least in one region.

However, the regional qualification is important, for not all is straightforward, or
necessarily convincing. Sometimes there are hints of a house of cards: some arguments
on dating and the late emergence of an organization are arguments from silence – where
absence of evidence is not necessarily evidence of absence. The claims do require rather
a lot of forgery and rewriting of charters, although the conclusions appear sound at the
point of reading. There is also a nagging sense of circularity, with so much hinging on
acceptance of the redatings to support other claims. The histories of the Southern
French abbeys are carefully exploited to substantiate the case; but exactly how those
case studies tie into the Order’s wider history is not fully developed. Most obviously,
the Spanish links of these Southern French congregations invite urgent consideration.
The real task, which Berman never quite tackles head on, is to explain why the relatively
cumbersome structures of centralized Cistercianism were adopted at so late a date; the
suggestion that it was essential to counter Clairvaux’s hegemonism seems too shallow to
be convincing.

Yet this is undeniably an important book. Berman presents her case lucidly, and once
the polemic of the early chapters dies down, the use of evidence is much more staid. The
recreation of the Southern French histories is convincing as it stands. However, her
broader and more radical reassessments are bound to be contentious – perhaps sometimes
for the wrong reasons. If the claims here advanced are accepted as valid, the history of
twelfth-century monastic reform will require extensive rewriting. Inevitably, those
claims will attract flak: what the accepted early history of the Cistercians will be when
the dust finally settles remains to be seen.

University of Birmingham, UK R. N. Swanson
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Elisabeth of Schönau: The Complete Works. Translated and introduced by Anne L. Clark.
Pp. xviii, 306, New York, Mahwah NJ, Paulist Press, 2000, $34.95/$24.95.

In 1165 the death of Elisabeth, mistress of the nuns of the double house of Schönau,
ended thirteen years of visionary experience. She was only thirty-six, having joined the
community when aged twelve. After the first couple of years her visions were recorded,
and edited, by her brother Eckbert, who joined her permanently at Schönau in 1155. Until
recently overshadowed by her more striking and productive contemporary, Hildegard of
Bingen, Elisabeth is now receiving more attention, largely thanks to Anne L. Clark,
editor of this collection and author of the main study of Elisabeth’s life and thought. The
publication of her works in English translation among The Classics of Western Spiritu-
ality is a major step in that process of rehabilitation.

Besides providing the translations, Clark offers an introduction (pp. 1–37) which
surveys Elisabeth’s life and discusses her works and the problems they present. Barbara
Newman adds a succinct and highly sympathetic preface. The texts consist of Elisabeth’s
three books of visions, a short tract on ‘The Resurrection of the Blessed Virgin’ (actually
about the Assumption), a ‘Book of Revelations about the Sacred Company of the Virgins
of Cologne’, and a collection of letters. Also included is Eckbert’s lengthy description
of Elisabeth’s death. The texts vary in tone and nature. The visions are probably the most
significant, recording Elisabeth’s conversations with assorted saints over an extended
period. These change over time. In Book One the visions are primarily descriptive; but
later, as Elisabeth was appreciated as a channel for communication with ‘the other side’,
and who could be used to resolve doubts and theological questions, so her visions trans-
formed in purpose and content. They acquire a strong sense of a directing presence (who
is not Elisabeth), but without disclosing the ultimate agenda. Together with the ‘Book of
the Ways of God’ – which contains exhortations to the various ranks within the church
– the visions reveal Elisabeth’s involvement with the life of the church, a life (and vision-
ary pattern) strongly influenced by the Bible and repeated liturgical practice. The turmoil
of contemporary theological debates occasionally breaks through with references to
contentious issues like transubstantiation, Purgatory, Catharism, and the validity of sacra-
ments performed by unworthy priests. Elisabeth herself remains hard to identify: she is
primarily a medium, rarely a personality. Frequently ill, clearly devout, matter-of-fact in
the acceptance of her experiences, she was obviously central to the spiritual and
devotional life of the convent – or, at least, is depicted so.

Most of these works fit straightforwardly into a visionary tradition which lasted
throughout the medieval period. Truly apocalyptic material is perhaps strikingly absent
(despite occasional calls to reform in the visions and letters, and warnings against sin in
the ‘Book of the Ways of God’). Elisabeth’s visionary sharing in events of Christ’s life
almost preconceives aspects of the Franciscan meditative tradition. One text remains
worrying: that on the Cologne virgins, the company of 11,000 supposedly martyred with
St Ursula. The tale is legendary, but acquired urgent life in the mid-1100s with the
excavation of an extensive Roman cemetary outside Cologne, the bones being identified
as those of the martyred company. Elisabeth’s visions, often based on inscriptions sup-
posedly supplied from the site, validate that interpretation, constructing identities for
some of those unearthed, circumventing problems (like the mechanics of so rapidly
producing so many burial inscriptions by martyrs for martyrs, or the reintegration of
‘Pope Cyriacus’ into the papal succession when otherwise unknown), and constructing
complex family relationships integrating several of the martyrs into one British dynasty
with connections throughout the Mediterranean world. Unavoidably, this concoction
raises questions about Elisabeth’s other alleged visions, about her own agenda, about
how much she was the manipulated or the manipulator. Such issues cannot be addressed
at length in what is intended chiefly to be a collection of texts, but they are important.

This volume has many potential uses. It is certainly valuable in providing access to the
writings (even if mediated) of a woman who made a major contribution to twelfth-century
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Germany’s spiritual life. As the texts were later widely disseminated throughout Europe,
often in translation, they also contributed to the general evolution of Western spirituality.
Although sometimes bland (the exhortations and letters are often strikingly conven-
tional), sometimes disturbing (especially the tract on the Cologne virgins), Elisabeth’s
works are worthy additions to an already impressive series.

University of Birmingham, UK R. N. Swanson

The Politics of Ritual Kinship: Confraternities and Social Order in Early Modern Italy.
Edited by Nicholas Terpstra (Cambridge Studies in Italian History and Culture).
Pp. xii, 317, Cambridge University Press, 2000, £45.00/$69.95.

Research on Italian confraternities has become a veritable industry in recent years.
These voluntary religious associations for devotional and charitable purposes, usually
lay in character, were among the strongest and most dynamic elements of religious life
in late medieval and early modern Italy. Their role as channels for ‘ritual kinship’ also
made them vital and vitalizing factors in the non-religious sphere, taking on major roles
in social life and organization, and capable of adaptation and manipulation for a variety
of purposes. Having blossomed in the late Middle Ages as key features of late medieval
lay piety, the Italian confraternities retained their importance into the early modern
period, although their activities and social and ecclesiastical functions were adapted –
voluntarily or forcibly – to the changed contexts of the period of Catholic reform and its
aftermath.

With their coverage stretching from the thirteenth century through to the eighteenth,
the fifteen essays in this volume offer a very useful illustration of the multifaceted history
of confraternities across the centuries, and across the great periodizing divide between
medieval and early modern. While several fall on one or other side of the watershed, a
number transcend it, to emphasize the continuity. Following the editor’s short introduc-
tion, the articles provide valuable contributions to the varied debates about the function
and history of Italian confraternities. Most follow the established tradition of presenting
local case studies rather than broad surveys. They accordingly confine themselves to
single cities, although some do broaden out to regional considerations, taking in Tuscany,
Umbria, or Lombardy. The leading exception to the stress on the local is Christopher
Black’s opening essay, on ‘The development of confraternity studies over the past thirty
years’. This provides a valuable and informative survey which both sets the volume in
context, and provides the necessary orientation in a lively and extensive field.

The adaptability and variability of the confraternities were crucial: the individual asso-
ciations were constantly evolving and changing, or having change imposed upon them.
The period of Catholic reform in the sixteenth and seventeenth centuries was a time
of particularly widespread transformation. Its history is addressed in several of these
essays, with Lance Lazar and Mark A. Lewis providing neatly complementary analyses
of the contributions of the Jesuits, and Danilo Zardin considering the role of Borromeo
in Milan. However, the many interests affected by, and represented in, confraternities
also meant that change might be contentious, even resisted. Angelo Torre demonstrates
this for Piedmont, showing how the traditions of the confrarie (structures rather different
from the confraternities considered by other contributors) resisted the impositions of
Catholic reformers to survive as important constituents of local identity. Adaptability
even meant that confraternities were not always Christian: Elliott Horowitz provides an
interesting contrast with the Catholic bodies by considering a Jewish confraternity in
sixteenth-century Ferrara. Most of the essays focus on the social aspects and implica-
tions of confraternity life, rather than the devotional. The associations therefore serve
(for example) to control male disorder (Jennifer Fisk Rondeau), or to confine youth and
provide a localized political power base (Lorenzo Polizzotto). Sometimes the essay titles
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hide lights under bushels. Konrad Eisenbichler creates rather specific expectations by
entitling his essay ‘The suppression of confraternities in Enlightenment Florence’; he
actually covers relations between the Florentine state and the confraternities back to the
fifteenth century. Richard S. Mackenney’s laconic title, ‘The scuole piccole of Venice:
formations and transformations’, also hides a wide-ranging assessment across the cen-
turies, pointing particularly to the problems of the source material.

Of the remaining contributions, Giovanna Casagrande considers confraternities and
women in Umbria; Daniel Bornstein offers a detailed case study of fifteenth-century
Cortona; Anna Esposito examines gender in Roman confraternities; Nicholas Terpstra
looks at the charity offered to children in Florence and Bologna; and Claudio Bernardi
examines confraternities in Genoa. Each of these – like all the others – provides a
stimulating and thoughtful analysis with broader repercussions.

Volumes of case studies can appear disjointed or unbalanced. That criticism cannot be
applied here. All the essays are of high quality. Each deserves close attention. Together
they make a volume which functions as a real contribution to the long-term history of
the Italian confraternities, and more broadly – as the series title proclaims – to ‘Studies
in Italian History and Culture’.

University of Birmingham, UK R. N. Swanson

At War with the Church: Religious Dissent in Seventeenth-century Russia. By Georg B.
Michels. Pp. ix, 354, Stanford CA, Stanford University Press, 2000, £37.50/$60.00.

Michels’s study of Muscovite church history begins with the liturgical reforms during
the turbulent patriarchate of Nikon, 1652–58. The reforms Nikon introduced are
generally thought to have led to a widespread nonconformist reaction, sometimes with
spectacular consequences like the armed uprising at Solovki Monastery in 1668, but
more often sporadic acts of resistance on a lesser scale. This outbreak of nonconformity
is often taken as a measure of the popular success of Old Belief. Many recent works of
Soviet scholarship, for instance, interpret the Old Believers as representatives of the
proletariat, revolting against the feudal system and the official Church whose hierarchs
became exceedingly wealthy because of that system. While the extent of the peasantry’s
theological commitment to Old Belief is debatable, they are frequently portrayed as
gravitating to the charismatic leaders of Old Belief, which is in turn understood as a
‘grassroots’ movement. Michels revisits this received account of the period and offers a
substantial critique of its basic premises.

Thus, Michels offers a detailed history of the early phases of Old Belief and in so
doing shows how distinct from its inception Old Belief was from a wide variety of types
of dissent. By Old Belief, he basically means the informed, principled rejection of the
liturgical reforms and especially new liturgical books instituted by Nikon. With such a
precise definition in hand, Michels makes some important distinctions. For instance, he
very reasonably treats the gradual diffusion of the new practices as, in many cases, an
index of how poorly the Russian Orthodox Church was organized at local levels. He
supports this interpretation by reporting a number of instances in which centralized
efforts at clergy education and other types of involvement in local affairs succeeded in
painlessly bringing isolated and remote parishes into full compliance with the new
liturgy. (By contrast, the slow spread of the new books might be thought to indicate
resistance to change.)

Michels’s strict definition of Old Belief also allows him to draw attention to numerous
types of dissent that had little in common with the principles of Old Belief. This is very
helpful, because very soon after the reforms were introduced, by the late 1670s, the
hierarchies of Church and government had increasingly begun to identify Old Believers
as raskol’niki, or schismatics. The use of this generic term had the effect of lumping
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together groups of dissidents who frequently abhorred one another. Michels provides
intriguing evidence in the form of a confiscated letter in which a dissident itinerant monk
proclaimed a certain self-styled prophet and mystic called Koz’ma Kosoi to be a heretic
and warned his audience to keep away from him (pp. 195–6). What is significant for
Michels’s history is that the term raskol obscured relevant differences and promoted a
false view of nonconformity as monolithic. Against this, Michels provides a stark
revision that runs counter to the conventional histories endorsed by the Orthodox Church
and the Old Believers. As he puts it, ‘Once we remove the filters – ecclesiastical as well
as Old Belief – that have distorted our perception of Russian dissenters, we can observe
disparate acts of popular disobedience and defiance’ (p. 223). Contrary to the Orthodox
claim that Old Believers were a massive threat, Michels shows that Old Believers were
scarce and Old Belief barely survived its early years; and contrary to the Old Belief
claim that they were the vox populi, Michels shows that the expansion of Old Belief was
largely a matter of co-opting socially marginal malcontents into a debate the niceties of
which were lost on them. According to Michels, numerous priests, monks and peasants
somewhat opportunistically seized the new liturgy as a pretext for maintaining pre-
existent animosities with the Orthodox hierarchs. So very often in rural areas pockets of
resistance to the Orthodox Church grew up around petty despots and local strongmen,
clerical or otherwise.

Michels’s study is closely argued, novel and very impressive. He draws heavily from
archival data and this gives his claims a wide basis. There are perhaps a few points where
his description of the Old Believers is too wreathed in admiration, as when he writes, ‘In
short, the early Old Believers were religious idealists who wanted to create a better
church’ (p. 103). This rings a bit hollow: not only have Michels’s readers by this point
been given a hundred pages in which to reflect on the diversity of early Old Believers,
they have also been told of people who, on Michels’s own telling, come off no better
than bitter opportunists. And again there is an odd disparity between how Michels in
disbelief distances himself from claims that schismatic hermits were practising infan-
ticide on the one hand (p. 136), and how he flatly reports scurrilous accusations of
promiscuous sodomy lodged against the liturgical reformers on the other (pp. 93, 99).
All of this appears to flow from two contemporary beliefs that are lurking in Michels’s
account. The first is the belief in the fundamental importance of having one’s ‘personal
needs’ met by religion, and the second is the belief in the admiration due to those who
stand opposed to organizations larger than themselves. Whether or not the reader shares
this respect for dissidents, Michels has undeniably made an important contribution to
our understanding of the religious world of seventeenth-century Muscovy.

University of Durham, UK A. M. C. Casiday 

The Quakers in English Society, 1650–1725. By Adrian Davies. Pp. xvi, 262, Oxford,
Clarendon Press, 2000, £40.00.

The world of early Quaker studies continues to expand at an exhilarating pace, with
scholars from different disciplines bringing fresh perspectives and questions to the
intriguing phenomenon of early Friends. Adrian Davies has made a substantial new
contribution to the social research on early Quakerism with this monograph, based on
his 1986 Oxford DPhil. thesis. Davies adds rich new texture to our picture of early
Friends and the way their radical religious witness worked out in its wider social con-
text. The book engages well with other social histories of early Friends and with current
social theories regarding new religious movements.

The title of the book is misleading, however, since Davies’s research focuses spe-
cifically on Quakers in Essex. Within that purview, nevertheless, the work is excellent
and offers some correlations of Essex findings with data on early Friends in other parts
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of England. Davies suggests that local Friends played a significant role in the develop-
ment of the overall Quaker movement; they were not merely passive followers of the
movement’s more widely recognized leaders. He forms this conclusion from a variety of
data on Essex Friends, showing patterns there to be at some variance with Quaker norms
elsewhere, especially in the North. In particular, he finds Essex Friends moving toward
greater accommodation with established political and religious powers from the 1670s
onwards. This strategy was established in part by the movement’s national leadership,
but seems to have advanced more fully among Friends in southern counties such as
Essex. Further, Davies correlates this accommodation and integration into the wider
social fabric with declining Quaker numbers in Essex from the 1680s onwards. He more
or less suggests a cause-and-effect relationship between these two trends, though other
factors may have been in play as well.

Notable contributions of the book include chapters on the body language of early
Friends and the Quaker relationship to the dissenting traditions of the sixteenth and
seventeenth centuries in England. Although Davies details vividly earliest Quaker sep-
aration from the world, one must look to other studies of early Quakerism to understand
the religious underpinnings of that stance. For instance, in Chapter Four, ‘Levelling
Quakers?’, he notes that Quaker radicalism was grounded in a belief in Christ’s second
coming as a present reality. But he does not develop the logic of that theological
conviction.

Davies concludes that, in contrast to those who locate the turning point for Friends in
1660 or 1666–7, the most important changes are to be found in the 1670s, when the
Quaker strategy shifted overtly from separation and martyrological resistance to accom-
modation and integration. Noting the unevenness in local enforcement of laws aimed to
suppress Quakerism, he suggests that seventeenth-century England was perhaps a more
tolerant and pluralistic society than most historians assume. He ends by speculating that
early Quakers played an important role in pushing English society to adopt new attitudes
regarding authority, society and daily relationships – an advance towards Enlightenment
tolerance.

Woodbrooke College, Birmingham, UK Douglas Gwyn

Secularization in Western Europe, 1848–1914 (European Studies Series). By Hugh
McLeod. Pp. xii, 387, Basingstoke, Macmillan Press, 2000, £52.50/£17.50.

The thesis that holds that the processes of advancement in modern societies inevitably
reduce the social significance of religion has increasingly attracted the attention of soci-
ologists. Although in the 1960s and 1970s this ‘secularization thesis’ came to be almost
universally accepted, over the last twenty years many dissident voices have become
audible. The recent American evangelical revival no doubt fuelled debate and helped to
make discussion of the phenomenon more nuanced by recognizing that the complexity
of religious change had been grossly underestimated. Although in itself not necessarily
incorrect, too dogmatic an application of the thesis as the main explanation of social-
religious processes runs the risk of crude over-simplification. This awareness, of course,
could not but have a certain impact on the way in which we study the history of a century
during which religion and secularization played such a central role. As a result, different
accounts of the extent, causes and timing of secularization in nineteenth-century Western
Europe have been proposed. Some historians have seen a more or less steady trend of
secularization since the Enlightenment, while others have singled out the impact of the
Industrial Revolution with its change from a rural to an urban society, and yet others
have tended to concentrate on the influence of mid-century science. Without espousing
any specific cause, Secularization in Western Europe, 1848–1914 deals with this crucial
period in the process of secularization by looking at it from different angles.
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Hugh McLeod’s new book follows his important studies Religion and the People of
Western Europe, 1789–1989 (Oxford, 1981, 1997) and Religion and Society in England,
1850–1914 (Basingstoke, 1996). The present study is a comprehensive account of the
changing social status of religion in France, Germany and England, and is an important
contribution to a series on European history which aims primarily at an undergraduate
readership. The book is based on a wealth of studies conducted on specific situations and
moments, and McLeod often emphasizes regional diversity through time. Notwithstand-
ing such apparent fragmentation, the author has an extraordinary capacity to knit all this
diversity together in a lucid and comprehensive vision of a European context.

The book contains chapters discussing the concept of secularization from separate
points of view, grouped under the following headings: Institutions, The Pace-Setters,
Belief, Going to Church, Identity, Religion and Popular Culture. The whole is bracketed
by an initial chapter describing the situation in 1848, and a final one assessing the situ-
ation in 1914, while the study as a whole is completed by a comprehensive introduction
and conclusion that help to keep general issues in sight.

McLeod starts discussing secularity by examining first the influence that the 1848
revolutions had on religion. In France and Germany, where the element of revolution
was stronger than in England, this led to stronger bonds between the churches and
political conservatism, while secularity was increasingly embraced on the political Left.
In the second chapter, McLeod goes on to assess how much influence religion had in
public institutions, and he finds three completely different relationships between church
and state. If in the late 1870s French governments systematically and energetically
pursued strategies of secularization, England saw only very gradual and unsystematic
institutional secularization, while in Germany the churches maintained a privileged and
powerful public role. To explain such different situations, the social groups in the three
countries that were foremost in advocating secularizing programmes are described. This
analysis of public institutions and its influence on religion makes up the first half of the
book. In the second half, McLeod concentrates on individual trends of belief and
examines the general tendency towards greater religious individualism. England, France
and Germany all saw a significant drop in the number of church-goers that he roughly
attributes to the individual’s right to self-development in England, to middle-class
interest in science and politics in France, and to faith in education and reverence for the
classics in Germany. But McLeod is very cautious here and warns against over-
emphasizing such general explanations for all decline in church-going. There were many
local exceptions, differences in timing, and contrasts between the religious confessions
that can only be accounted for by ‘a focus on the interaction between a complex mix of
factors’ (p. 215).

Considering questions of national identity, McLeod finds that Protestantism in
England, and Protestantism and Catholicism in Germany still had a central role in
creating a sense of nationality through the schools, the press and the historians (although
concepts of race had increasingly started to displace such notions in both countries),
while only France manifested a more clear-cut distinction between those who held their
country as ‘the eldest daughter of the Church’ (p. 246) and the followers of Voltaire and
Rousseau who firmly advocated the ideals of the French Revolution of liberty, equality
and fraternity.

Popular culture had probably the most tenacious hold of the European believer.
Rites of passage and religious symbols in daily life remained relatively untouched by
secularization. ‘Christianity generally remained a significant influence on their under-
standing of the world, and one that came to the fore in times of crises,’ McLeod con-
cludes in his last chapter, pointing out that above all, ‘the response to the outbreak of the
[Great] war suggests that religion of various kinds remained deeply embedded in
popular culture’ (p. 283). It is a social phenomenon that has been powerfully re-
confirmed by the recent religious reaction to the attacks on the twin towers in New York
on 11 September.
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McLeod is convincing in telling the story of religion in modern Western Europe in
terms of secularization. The attraction of his book lies in its telling it along different
intertwining story-lines, bringing out the rich panorama pluralism came to offer to the
European believer during the second half of the nineteenth century.

University of Urbino, Italy Jan Marten Ivo Klaver

Victorian Political Thought (British History in Perspective). By H. S. Jones. Pp. xv, 142,
Basingstoke/London, Macmillan Press, 2000, £13.50.

This is a fine introduction to nineteenth-century political thinkers. The author con-
centrates on three related areas of interest which make up the structure of his study: (1)
the influence of political economy on political thought; (2) ideas of history, culture and
democracy; (3) the influence of evolution on the idea of society. The inevitable starting-
points are Jeremy Bentham, James Mill and Adam Smith, but the author swiftly moves
on to the formation of early nineteenth-century classical liberalism and its Whig reaction
in Smith’s Scottish followers such as Dugald Stewart and Thomas Babington Macaulay,
both central in giving the Edinburgh Review its political identity. But, like Malthus, that
other major influence on Victorian political thought, the author stresses that Benthamite
utilitarianism and Edinburgh Whiggism are essentially the products of the late Enlighten-
ment and that this ‘may be why these two apparently alien creeds were able to forge 
an alliance’ (p. 14). The success of this alliance, Jones argues, depended on the intro-
duction of a third factor: Christian political economy. Liberal Tories, for example, were not
averse to enhance political economy, and evangelicals such as Thomas Chalmers and
William Wilberforce were able to justify laissez-faire as it did not obstruct the mechanical
operation of providence’s natural system of rewards and punishments. Although their
evangelical pessimistic and static policies contrasted sharply with the optimistic belief in
progress of the liberal Whigs, they nevertheless ‘dovetailed neatly with those of classical
economics’ (p. 18). But, of course, the free-trade basis of political economy also
triggered off reactions that had a profound intellectual impact on Victorian social
thought. Jones here analyses with acumen the concepts of liberty in John Stuart Mill’s
and Samuel Smiles’s works, but also gives space to the less systematic but more
powerful voices of Samuel Taylor Coleridge and Thomas Carlyle.

Classical political economy ‘furnished few intellectual resources’ to tackle Victorian
questions of nationhood and identity. The two intellectual traditions that did address
such issues make up the second part of this study: apart from the implications of the 
so-called ‘Whig’ view of history, Jones also wants to highlight the influence of the
liberal Anglican tradition in the wake of Coleridge. His discussion of the Broad
Church thinkers from Thomas Arnold to Frederick Denison Maurice and the Christian
Socialists is one of the strong points of this study. Although Christopher Harvie hinted at
the importance of these thinkers in the liberal tradition (The Lights of Liberalism [1976],
p. 155) and J. P. Parry went one step further by delineating the complex relationships
between Liberal Arnoldians and Christian Socialists in the Whig-liberal lineage
(Democracy and Religion [1986], pp. 70–4), Jones rightly notes that their political
significance is still very much underrated. By fully acknowledging their vast cultural
importance in Victorian society, not least through their powerful links with the uni-
versities of Oxford and Cambridge, Jones manages to put the subject of his study firmly
in the context of Victorian intellectual history.

In the third part Jones shows the same historical appreciation of the intellectual
context. He questions the suggestion ‘that the foundations of social and political thought
were transformed in the late Victorian period by the growing ascendancy of the natural
sciences in the aftermath of the “Darwinian revolution”’ (p. 74), and explains that, although
it is true that the language of the period was ‘saturated with organic and evolutionary
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metaphors’, it would be wrong to see social and political thought as under the hegemony
of the natural sciences. Rather, a ‘dialectical interaction of scientific and ethical impulses’
created the premises for intellectual transfer as much in social/political thinking as in
scientific thinking. It is from such postulates that Jones discusses late Victorian political
thinkers such as Herbert Spencer and Thomas Green. Again the thread which runs through
this study from Coleridge and Carlyle in the first part, to Arnold and Maurice in the
second, and through Green in the third, is carefully picked up in seeing men like Henry
Scott Holland and Charles Gore voicing ‘a new brand of Christian Socialism’ (p. 92) at the
end of this tradition.

Victorian Political Thought, with its rather cursory ‘Guide to Leading Thinkers’, 
its chronological table and its glossary of terms, might give the impression of being a
historical survey for students of political history only. But it is important to stress that,
although the book is an excellent overview of the subject, it also offers many challenging
new interpretations that make the book a compelling read for the specialist. Jones recasts
many received (and often stereotypical) opinions of the liberal tradition in nineteenth-
century England. For example, he questions the common view of a pessimistic Malthus,
the contradictions some thinkers have sensed in the Victorian liberal idea of freedom,
and the feminist view of the inherent limitations of liberalism. Thus, although some
scholars (e.g., Gertrude Himmelfarb) have made a case that Malthus was essentially
sceptical about the possibility of social improvement while yet others (e.g., Samuel
Hollander) have maintained that he was mainly an optimistic reformer, to Jones such
different approaches betoken ‘a genuine and creative ambiguity at the heart of Malthus’s
work’ (p. 14), which vindicates what this influential churchman himself felt necessary
to stress towards the end of his life: ‘the general and practical conclusions which I have
myself drawn from my principles both on population and rent, have by no means the
gloomy aspect given to them by many of my readers’. Jones’s rethinking of the Victorian
concept of liberty through Smiles and J. S. Mill is also worth mentioning. In his 
own words: ‘On the one hand, liberalism may be defined as that doctrine which, taking
for granted that society consists of autonomous individuals, sets out to protect those indi-
viduals from the encroachments of society and the state. But on the other hand liberalism
may equally be viewed as a doctrine which, far from taking a society of autonomous
individuals for granted, instead sets out to bring such a society into being’ (p. 40). And
where feminists claim that liberalism was mainly patriarchal in character by identifying
woman’s sphere of the family and household as natural and therefore not political, they
overlook the fact, Jones argues, that there was actually no sharp distinction between a natural
family and an artificial state. Rather, there was a widespread belief that the state was as
much a natural institution as the family and that the state was often modelled on the family.

This book is to be warmly recommended to all students of the nineteenth century,
whether in history, literature or political thought. It is hoped that Jones’s ‘perspectives’
will be a lasting and influential contribution to study of the Victorian social and political
milieu.

University of Urbino, Italy Jan Marten Ivo Klaver

Britain’s First Worker-Priests: Radical Ministry in a Post-War Setting. By John Mantle.
Pp. xxiii, 340, London, SCM Press, 2000, £14.95.

The role and character of the priesthood has changed throughout the centuries, and 
the work of the clergy has influenced how people have viewed this unique vocation.
Spiritual leader, dispenser of sacraments, administrator, university teacher, chaplain, 
and missionary have been appropriate occupations or ministries for priests. In all cases,
however, their work must receive the blessing of the ecclesiastical authorities to ensure
success. In the nineteenth century, Anglican clerics found worthwhile employment in the

BOOK REVIEWS 403



traditional roles of parish priest and educator, but the problems associated with indus-
trialism and secularism created new difficulties which forced the church to respond. The
writings of F. D. Maurice and the philosophy of Christian Socialism, for example,
sought to apply Christian principles to social reform, and the so-called ‘slum priests’,
such as Charles Lowder, laboured to bring the gospel to the poor and the outcast. Fol-
lowing the Second World War, Britain experienced increasing scepticism and hostility
on the part of the working class toward organized religion, and again a reply came from
within Anglicanism. John Mantle tells the intriguing story of a number of Anglican
priests and their families who worked in factories and mines during the 1950s and 1960s.
Their goal was to bridge the gap which separated the working class from Christianity.

John Mantle, Archbishops’ Advisor for Bishops’ Ministry, portrays the life and
ministry of several British Anglican worker-priests and their families who lived and
laboured in working-class communities. According to the author, ‘This study introduces
the British worker-priests, their families and friends, their lives and work. It documents
the occasional indifference and hostility which they met, and will argue that they deserve
a place alongside the French’ (p. 3). Mantle begins by describing the conditions in Britain
from 1945 to 1967, which he describes as a ‘context for radical ministry’. He then discusses
the industrial work site in France and Britain as a focus for radical ministry, the origins
and difficulties of the first worker-priests in Britain, the evolution of non-stipendiary
clergy, and a conclusion which analyses the role and significance of the worker-priests
in Britain. The appendices are very helpful.

Post-war Britain certainly needed a spiritual revival, and Mantle examines the indif-
ference felt by many towards the Church of England, and the apparent need for a new
approach to ministry. France, he notes, had supplied an alternative to the traditional and
safe concept of the territorial parish in the prêtres ouvriers (worker-priests) movement
which developed among the French Roman Catholic clergy. The author’s succinct
outline of the history and contributions of these priests provides the background for his
study of the worker-priests in Britain, and he gives special emphasis to the Sheffield
Industrial Mission and the work and theology of Ted Wickham and Leslie Hunter. The
vignettes of the early worker-priests clearly show the dedication and courage of their
convictions. Mantle’s admiration for the work of Michael Gedge, John Strong, John Rowe,
Martyn Grubb, Tony Williamson, and Ken Ramsay is apparent. Descriptions of their
personal hardships and their experiences of the drudgery of the work place are heroic.

The worker-priest movement proved unsuccessful because, according to Mantle, this
revolutionary approach to ministry did not receive the official approbation of the church,
which still continued to rely on the traditional and conservative parochial system to
spread the gospel message. While these individual priests certainly did touch the lives of
their co-workers, this specialized ministry failed to appeal to a large majority of Anglicans.
The association of some worker-priests with unionism also cost the movement support.

Debates concerning the nature of the priesthood continue today. Mantle’s epilogue
critiques current Anglican policies on the role and function of the priesthood and argues
for a change to meet the demands of a changing society. And he points to the example
of the worker-priests. ‘Yet it is also possible to argue that at an institutional level the
Christian churches seem to have learnt little from some of these more radical ministries,
full of energy, full of enthusiasm, full of hope’ (p. 283).

The worker-priest embraced a worthy profession, and this book convinces the reader
of their value. Mantle is at his best when he describes the Incarnational theology which
supported the worker-priest movement, the comparisons of the British with their French
counterparts, the relationship between the non-stipendiary clergy and the worker-priest,
and the indifference and opposition expressed by the official church toward Britain’s
first worker-priests. Mantle successfully addresses an important subject in a way which
will challenge many to re-evaluate the role of the priesthood within the Christian churches.

Saint Vincent Archabbey, Latrobe PA, USA Rene Kollar
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