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BOOK REVIEWS

The Encyclopedia of Christianity, Vol. 1, A–D. Edited by Erwin Fahlbusch, Jan Milic
Lochman, John Mbiti, Jaroslav Pelikan and Lukas Vischer with additional help
from Geoffrey W. Bromiley, David B. Barrett and Jaroslav Pelikan. Pp. xxxviii,
893, Leiden, Brill; Grand Rapids MI, Wm B. Eerdmans, 1999, £50.00.

This first volume of a new encyclopedia planned in five volumes claims to be a major
resource giving concise information on historical, theological and contemporary aspects
of Christianity. Addressed to a wide range of readers, it also claims to summarize the
present state of research and reflection on Christianity around the world. The editors and
publishers emphasize in particular the wider ecumenical and global context within which
Christianity is treated here, whilst at the same time also looking beyond Christianity at
other world religions and philosophies. This whets any potential reader’s appetite to go
on a journey of exploration. There is much to learn, many bibliographical references to
be gleaned, much that is enormously informative and unexpected, yet also much that is
surprising, puzzling, even disappointing.

Of the 1700 promised articles we find about 465 in the present volume, covering
entries from A to D, beginning with ‘Abbot, Abbess’ and finishing on ‘Dying, Aid for
the’. The unexpected includes articles such as ‘Amnesty International’, ‘Ananda Marga’,
‘Caste’, ‘Cargo Cult’, ‘Church of Scientology’, ‘Depth-Psychological Exegesis’, ‘Dis-
armament and Armament’, to list some random examples. New approaches are revealed
in ‘Colonialism and Mission’, ‘Critical Theory’ or ‘Contextual Theology’. One of the
greatest strengths of the Encyclopedia of Christianity (referred to hereafter as the EC) is
the information given on different countries, apparently 170 in all. Each article is pre-
ceded by most useful statistical data on population and annual growth rate, with com-
parative figures for 1960, 1980 and 2000, area, fertility rate, life expectancy, and religious
affiliation among others. On the continents of Africa and Asia (but not Australia) we
have impressive separate tables on demography, religious affiliation, and church affiliation
(as percentage of the whole population), supplied by David Barrett, well known for his
excellent comparative statistical survey work on Christianity and world religions.

The global presence and developments of Christianity are well documented by such
entries as ‘African Theology’, ‘Black Churches’, ‘Black Theology’, ‘Asian Theology’ or
‘Biblical Theology’ in Asia, Africa, Latin America as well as feminist perspectives on
the Bible. Contemporary ethical issues are raised in several entries, whether on animals,
abortion, birth control or disarmament. But does it really make sense to write so much
more on ‘Apocalypticism’ (over seven pages) than ‘Abortion’ (about four pages)? By far
the longest entry of all is devoted to the ‘Church’ (pp. 477–502) and relevant subentries
such as ‘Church and State’, or ‘Church Law’, and ‘Church Year’ (pp. 502–73).

The quality and usefulness of the entries and their bibliographical references vary
widely, from excellent to inadequate. There are some surprising omissions, such as no
entry on ‘Body’ (what does that tell us about traditional Christian attitudes to sexuality?)
or on ‘America’. There is a long entry on ‘Christian Art’ (13 pages), but apart from one
twenty-year-old reference absolutely nothing on Christian art in Africa, Asia or elsewhere in
the world. The entry on ‘Caste’ is written by a theologian, not a sociologist, and the
article on ‘Bhakti’ finishes with the extraordinary remark that it ‘has been suspected that
Christianity had some impact on Bhakti Hinduism’. This article, like many others, does
certainly not reflect the current state of scholarship. I was also rather surprised to see the



entry on ‘Alpha and Omega’ conclude with the statement that the interest in Omega had
been lost at the Reformation, and only the Romantics revived it, without mentioning 
the pivotal role which the Omega concept occupies in the contemporary thought of
Pierre Teilhard de Chardin.

To assess the EC more comprehensively and critically, one would need to have all five
volumes to hand and compare them with the third revised edition of the Evangelisches
Kirchenlexikon: Internationale theologische Enzyklopädie (EKL for short; published by
Vandenhoeck & Ruprecht, 1986–97), on which the EC is based as an adapted trans-
lation. In spite of the publishers’ claims that the EC has expanded and updated the
original EKL articles and their bibliographies to suit English readers, I do not think that
the challenge of Christianity in a global context has been adequately documented here,
nor do the bibliographies of the EC reflect the current state of research. If the statistical
data and entries on different countries of the world are the particular strength of the EC,
its greatest weakness is the datedness of much of its literature. Although not true of all
articles, many bibliographical references date from the 1980s, 1970s or before rather
than the 1990s and, moreover, there are far too many German references without listing
more recent studies in English. To mention just one example: the entry on ‘Christian
Education’ provides extensive references on German research without mentioning
anything of the lively debates and numerous publications on RE from Britain. On closer
examination, the international list of contributors turns out to consist of an overwhelm-
ing majority of German scholars (not surprising, given the origin of the EC), with a good
sprinkling of American names and a few British ones. Generally speaking, the EC seems
still largely too monolithic: too Reformation-centred (visually enhanced by the sole photo
used on its cover, the staircase of the Marienkirche in Wittenberg rather than a more
globally appealing image), too Church-centred, too male-dominated. There remains
plenty of room for a theologically more inclusive, more truly global, more culturally
pluralistic oriented encyclopedia with bibliographical state of the art information about
current research and critical reflection on the multiple forms of Christianity now existing
around the globe.

University of Bristol, UK Ursula King

Traditions of the Bible: A Guide to the Bible as It Was at the Start of the Common Era.
By James L. Kugel. Pp. 1055. Cambridge MA, Harvard University Press, 1998,
£46.95.

This volume is the original, full version of Professor Kugel’s previously published work,
The Bible as It Was (1997). Like this earlier book, Traditions of the Bible offers a
detailed guide to the Pentateuch as it was viewed and interpreted from the third century
BCE through the first century CE, the period in which the Bible emerged as the sacred
scripture of Judaism and Christianity. It intends to show how the Bible was interpreted
– ‘what the Bible essentially was’ (emphasis his; p. 38) –, to examine the exegesis of
scripture as practised in ancient biblical interpretation, to demonstrate the traditional
nature of ancient exegesis, that is, the tendency of interpretations to be handed down
through generations, and, finally, to show that, the history of Jewish–Christian polemics
aside, rabbinic Judaism and Christianity shared a world view which included a common
set of beliefs about the Bible (pp. 38–40).

These four goals are accomplished primarily through a sequential discussion of the
Pentateuch and its ancient interpretation. Fourteen chapters (pp. 43–500) are devoted to
Genesis; the remaining ten to the rest of the Pentateuch. Each chapter opens with a brief
description of the passage, and an orientation to the exegetical difficulties and points of
interest that occupied ancient interpreters. The body of the chapter focuses on major
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motifs in the ancient interpretations. Excerpts from primary sources are quoted, discussed
and linked together by means of a running commentary. This discussion is followed by
a section called ‘Other Readings and Additional Notes’, which represents the material
in the original manuscript that was omitted from The Bible as It Was. The major emphasis
throughout is not on the ideology of the interpreters, though Kugel does not deny that
ideological interests are sometimes present. Rather, Kugel focuses on the exegetical
moves evident in ancient exegesis beginning with inner-biblical exegesis and including
the apocrypha, pseudepigrapha, targumim, Josephus, Philo, Qumran, rabbinic literature,
as well as early Christian texts including the New Testament, Christian apocrypha, and
early patristic sources. In most respects, the book is user-friendly, with good indices and
a detailed glossary of terms and sources, though because the ‘additional notes and read-
ings’ section both addresses additional motifs and also expands upon motifs already
introduced in the main body, the rationale behind the two-part division of each chapter
is unclear and creates a slight awkwardness for the reader.

Each chapter is testimony to the diversity and variety in ancient interpretation but also
to four assumptions that in Kugel’s view are reflected in the corpus of ancient Jewish
and Christian interpretation. These assumptions are: that the Bible is a fundamentally
cryptic document that requires interpretation (p. 15), that Scripture constitutes one great
Book of Instruction, and as such is continually relevant to one’s own historical and
personal situation, that the Bible is a perfect and perfectly harmonious text in which
nothing is said in vain or for rhetorical flourish and in which every detail imparts some
teaching (pp. 17–18), and, finally, that all of Scripture is divinely sanctioned, of divine
provenance, or divinely inspired (p. 18). These four assumptions link ancient exegesis to
the biblical wisdom tradition and point to the role of sages as biblical interpreters (p. 22).
Although the fourth assumption would seem logically to be fundamental to the other
three, Kugel argues that in fact it developed later and is not uniformly attested. The other
three, by contrast, are attested across the whole spectrum of ancient interpreters, includ-
ing within the Hebrew Bible itself. This may be so, though one is then left wondering
whether the paucity of the evidence does necessarily mean that the fourth assumption
developed later. Absent a belief in divine sanction or inspiration, it is difficult to account
for the powerful commitment of ancient interpreters to the other three assumptions and
to the enterprise of biblical interpretation itself.

These four assumptions go some distance in addressing how ancient interpreters viewed
the Bible and how they went about interpreting it. The first assumption, in particular,
underpins a phenomenon which is of particular interest to Kugel, namely, the propensity
of interpreters to argue that although the Bible seems to say ‘X’ what it really means is
‘Y’ (pp. 15, 23). For example, Ex 32:2–4 implies that Aaron willingly aided in the con-
struction of the Golden Calf by calling for the Israelites to bring their golden earrings.
Some ancient interpreters argued, however, that he did not meekly submit to the people’s
request for a god, but rather that he opposed the people vehemently (pp. 717–18).

The breadth and structure of the book, as well as the preface and afterword which
frame it, express Kugel’s conviction concerning the place of ancient interpretation in the
teaching of the Hebrew Bible. Kugel points out that the way in which the Bible is currently
taught in universities emphasizes what is in fact ‘pre-Bible’, namely, the oral traditions
and written sources that eventually led to this written text. In Kugel’s view, this approach
omits the other half of the Bible’s own story, namely, what happened to these texts once
they were written down. The Bible was not encountered anew by each generation but
rather was mediated through the words of ancient interpreters. The book is therefore
intended to be a ‘new kind of guide’ that supplements the more usual focus on sources,
redaction, and ancient Near Eastern context (p. xvii), and that allows ancient biblical
interpretation to be studied side by side with the Bible itself (p. 896).

Kugel’s oeuvre, including this book as well as his earlier works, testify to the import-
ance of early biblical interpretation, both as a way of understanding the world view and
contexts of these texts themselves and as one point of access to the exegetical difficulties
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and challenges posed by the biblical text. But the argument that the study of early
exegesis is the ‘other half’ of the standard university introduction to Hebrew Bible 
is open to question. If the study of the sources, redaction, and ancient Near Eastern
context of the Bible is pre-Bible, then one might just as easily argue that the history of
ancient interpretation is ‘post-Bible’. It is true that many of the sources studied by Kugel
stem from the period of canonization and may have contributed in some way to the
process, and that one person’s interpretation is another person’s scripture (p. 29).
Nevertheless, these exegetical works nevertheless presume the prior existence of a text
that is, or is becoming, central to a particular community. From a pedagogical perspective,
one might suggest that a full introduction to Hebrew Bible would add a third component
between ‘pre-bible,’ and ‘post-Bible’, namely, a reading of the Bible itself. If the Bible 
is best studied alongside its early interpretations, it is also true that these early
interpretations cannot be understood apart from a study of the Bible itself. Such study
not only acquaints readers with the Bible’s basic content but also allows them to see
first-hand the gaps, contradictions, and difficulties which ancient biblical exegesis, as
well as modern critical study of the Bible, aim to explain. Although Kugel does not
emphasize this point, it is in fact implicit in the structure of each chapter of Traditions
of the Bible, which begins with a brief account of the biblical passage and the features
which attracted exegetical attention.

This point is not a criticism of this volume so much as a reflection on the task of teach-
ing the Bible which the book has inspired. The book, like all of Kugel’s work, is written
in a clear and engaging style and fulfils its various stated purposes with grace and
elegance. As a guidebook, the book will be useful not only to students of the Bible per
se, but also to those interested in the history of biblical exegesis, in second temple and
Hellenistic Judaism, in early Christianity, and in Jewish and Christian theology.

McMaster University Adele Reinhartz

The Cambridge Companion to Biblical Interpretation. Edited by John Barton. Pp. xv,
338, Cambridge University Press, 1998, £37.50/£13.95.

This volume is produced in the ‘Cambridge Companions to Religion Series’ which
includes collections of essays on Christian Doctrine (edited by Colin Gunton), Liberation
Theology (edited by Christopher Rowland), Dietrich Bonhoeffer (edited by John De
Gruchy) and Karl Barth (edited by John Webster). It is presented as a guide for students
to the present state of Biblical Studies; indeed, it claims to be the ‘first complete guide’
of this type. The introduction is followed by twenty chapters, which are divided into two
sections: Part One covers a variety of methods and approaches used to interpret biblical
texts, while Part Two investigates the major categories of books in the Bible in the light
of these perspectives. The book is served by a brief and eclectic glossary of terms rang-
ing from Tanakh to postmodernism, and from the hermeneutical circle to the Seleucids.
Each essay includes a bibliography for further reading and the whole is provided with
reasonably comprehensive indexes.

In his introduction John Barton poses the question, ‘What does the Bible mean?’ and
points out that ‘the task of interpretation, unlike that of research, is never finished, even
in principle’ (p. 1). So the book sets out to offer the reader a kind of progress report on
the task of interpretation, especially as it has developed over the last ten years or so. The
contributors are posed with a seemingly impossible task: to communicate enough 
information to inform the students and non-specialist readers the book is designed 
for, without presupposing too much prior knowledge. This tension is evident in the
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unevenness of the material, as different authors approach the limitations of their space
in different ways. The overall feeling is of density of expression, an attribute which may
make life difficult for the prospective non-specialist reader.

This said, there is much of value in this volume. Perhaps the best indication of the
range of contents can be made by a rehearsal of the chapter titles and authors of the
methodological material in Part One. John Barton follows up his introduction with a
chapter on ‘Historical Critical Approaches’. David Jasper writes on ‘Literary Readings
of the Bible’, Keith W. Whitelaw on ‘The Social World of the Bible’, and Robert P. Carroll
on ‘Post Structuralist Approaches – New Historicism and Post Modernism’. Tim Gorringe
contributes an essay on ‘Political Readings of Scripture’, Ann Loades writes on ‘Feminist
Interpretation’ and Anthony Thistelton on ‘Biblical Studies and Theoretical Hermeneutics’.
‘The Bible and Christian Theology’ is tackled by Robert Morgan, and ‘Biblical Studies
and Linguistics’ by William Johnstone, while Stephen C. Reif makes a welcome contri-
bution titled ‘Aspects of the Jewish Contribution to Biblical Interpretation’. The section
is brought elegantly to a close by an essay on ‘The Bible in Literature and Art’ by Stephen
Prickett, a contribution which is unfortunately marred by poor reproduction quality,
notably of Rembrandt’s ‘The Angel Appearing to the Shepherds’ (p. 172).

In Part Two, the authors face the task of trying to show the application of some of 
the methodology discussed in Part One to sections of the biblical material. These range
from useful ‘state of play’ summaries to more nuanced discussions on the definition of
‘historical’ or the character of biblical poetry. There is a tension here between those who
offer a history of the interpretation of their chosen texts and those who provide a critique
of interpretive method. Perhaps the most hermeneutically satisfactory chapter comes
from the pen of John Ashton, who limits his discussion to the narrative of John 4, the
story of the woman at the well. Although the chapter heading suggests he is covering
‘Johannine literature’ neither the text nor the reading list includes the Epistles, which 
are mentioned briefly by Frances Young under her title ‘The Non Pauline Letters’. By
choosing this path, Ashton is able to work within the inevitable limitation of length to
provide the reader with a real flavour of biblical interpretation in action, something
which is more likely to captivate the student or non specialist than summary statements,
however useful for revision purposes these might be.

There is inevitably much to be gained from a volume which includes essays by all
those mentioned above, as well as Joseph Blenkinsopp, Iain Provan, Robert R. Wilson,
Robert Alter, Pheme Perkins, James Dunn and James C. Vanderkam. Equally inevitably, the
sense of a quart packed into a pint pot leaves the reader with a sense of some frustration.

Heythrop College Bridget Gilfillan Upton

Eschatology in the Bible and in Jewish and Christian Tradition. Edited by Henning 
Graf Reventlow (JSOT Supplement Series 242). Pp. 267, Sheffield Academic Press,
1997, £40.00.

The volume edited by H. G. Reventlow is the fourth volume of papers read at symposia
between the Department of Bible of Tel Aviv University and the Faculty of Protestant
Theology of the University of Bochum in 1995. The first symposium, held in Tel Aviv
in December 1985 and those that followed in Bochum brought together Jewish and
Christian scholars at regular intervals. The aim has always been the same: to open a
dialogue between biblical and post-biblical scholars on a topic that, starting from the
Bible and going on to problems in history and the present, seemed to be important and
to have an enduring impact on the tradition of both religious communities. The aim has
been to maintain the scholarly character of the discussions.
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The theme for the 1995 symposium was eschatology. As we are reminded on the dust
cover, the participants engaged in discussion (from the Jewish side) on messianism and
Zionism, Qumran, Mishnah and Kabbalah, and (from the Christian side) on recent
Protestant ethics and systematic theology. The volume concludes with a report of a panel
discussion on the essence of eschatology in Jewish and Christian thinking: is it a
spiritualized idea or a material expectation for the world?

The papers are as follows: Yehoshua Amir, ‘Messianism and Zionism’; Horst Balz,
‘Early Christian Faith as “Hope against Hope” ’; Rachel Elior, ‘Not All in the hands of
heaven: Eschatology and Kabbalah’; Christopher Frey, ‘Eschatology and Ethics: Their
relation in recent Continental Protestantism’; Yair Hoffman, ‘Eschatology in the Book
of Jeremiah’; Christian Link, ‘Points of departure for a Christian eschatology’; Gottfried
Nebe, ‘The Son of Man and the Angels: Reflections on the formation of Christology in
the context of eschatology’; Bilhah Nitzan, ‘Eschatological motifs in Qumran literature:
the messianic concept’; Aharon Oppenheimer, ‘Leadership and messianism in the time
of the Mishnah’; Henning Graf Reventlow, ‘The eschatologization of the Prophetic Books:
A comparative Study’; Winfried Thiel, ‘Character and function of divine sayings in the
Elijah and Elisha traditions’; Benjamin Uffenheimer (since deceased), ‘From prophetic
to apocalyptic eschatology’; Mosheh Weinfeld, ‘Expectations of the divine kingdom in
biblical and postbiblical literature’; Klaus Wengst, ‘Aspects of the last judgment in the
Gospel according to Matthew’. The essays are followed by a panel discussion. There is
an index of references (Old Testament; New Testament; Pseudepigrapha; Qumran; other
ancient references [mainly rabbinic]) and an index of authors.

Hoffman begins and ends his study with the observation: ‘Studying eschatology in the
Hebrew Bible is a most tantalizing and frustrating assignment.’ First there is the study
of the individual biblical passage. But immediately one faces the question: What are
these relevant passages? Anyone who tries to select them confronts an inevitable obstacle
– the obscurity not only of the term ‘eschatology’, but of the very concept. This is mani-
fested by the lack of a common definition of eschatology accepted by scholars. Indeed,
there are even contradictory views as to the essential motifs that comprise the concept.
Does eschatology presuppose a clearly dualistic conception of two worlds, the latter of
which will be established after the final destruction of the former? Must eschatology
necessarily relate to a messianic figure? May it be limited solely to history and nations,
or may perhaps no concept be labelled eschatology unless it contains aspects of personal
judgment, resurrection, and so on? These are question that will always remain with us,
and they hold not merely for the Bible, but for all periods covered by these essays.
Uffenheimer’s paper treats of what he considers the four major types of biblical eschatology
(the first mainly in Isaiah; the second that rooted in Isa 2:1–4 and chapters 24–27, but
especially Ezekiel; the third that of Deutero-Isaiah; fourth, Haggai’s and Zechariah’s
attempt to realize, bring forth, the eschatological era by demanding the completion of
the Temple building, and by crowning Zerubbabel as the messianic king of Judah, the
failure of which is taken to have led to the final decline of prophecy during the fifth
century BCE). This essay also considers eschatology as the imminent continuation of
contemporaneous history; the detachment of eschatology from history; the eschatological
interpretation of current events and of eschatological activism (Haggai, Zechariah;
Zerubbabel and Joshua son of Jehozadak).

Wengst has a very good treatment of aspects of the Last Judgment in the Gospel of
Matthew: keys to understanding the sermon on the end-times, the paraenetic meaning of
the final judgment, and the negative testimonies (‘Depart from me …’) and why they are
there. Unlike Mark, in which Jesus delivers his sermon on the end time in the presence
of only four disciples (Mark 13:3), in Matthew he directs it to all the disciples (24:3).
Matthew’s congregation is meant both to rediscover itself in the disciples of Jesus and
to be admonished by them. Jesus’ statements are in four parables (meshalim) and in one
narrative. Wengst pays special attention to the paraenetic conclusions drawn (in
24:42–25:46). The statements about the Last Judgment in Matthew have their locus not
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in dogmatics but in ethics; the text is to be taken for what it is, and not as a sketch for a
set of dogmatics. What is said on the inquiry in the judgment after one’s good deeds is
in keeping with what Matthew has Christ say in the Sermon on the Mount (6:33). God’s
kingdom, God’s justice, becomes manifest in charitable deeds.

This is a useful collection of essays on a subject in which there is an ever-growing
interest.

Milltown Institute, Dublin Martin McNamara

David: Biblical Portraits of Power. By Marti J. Steussy. Pp. 251, University of South
Carolina Press, 1999, £27.95.

Marti Steussy sets out to produce a study of David which both explores the complexity
of the biblical presentation of this figure and also provides a text accessible to the non-
specialist. The resulting volume is easy to read, providing introductory comments on
literary genres such as the Deuteronomistic History and the poetry of Psalms as well as
detailed in-depth examination of the relevant passages from the biblical material relating
to David.

Steussy begins her evaluation of David’s story by noting the most usual message taken
from the texts by traditional readings, in which David is viewed as a positive figure,
someone who has lapses but is overall a laudable character. This reading covers David’s
appearance as the youth chosen by the God of Israel to be His anointed one, through the
event of his underdog triumph over Goliath, his harsh treatment at Saul’s hands, to his
time as king in Israel. Here, certainly, David’s sinning over Bathsheba and Uriah cannot
be ignored but David still finds favour with God as seen in the ‘Davidic Covenant’ of 2
Samuel 7, and suffers greatly through the rebellion and death of his son, Absalom.

A second reading shows the underlying flaws of this optimistic profile. David’s struggle
with Saul can be read to show his own ambivalent attitudes to Saul’s house, including
even to his friend, Jonathan. David’s devious nature is revealed by his attempts to marry
into the royal house and in the ambivalence of his treatment of Michal, first demanding
her return to him and then scorning her when his powerbase had been secured, on the
entry of the Ark into Jerusalem. It is David’s own sinfulness which lays a curse on his
dynasty. The so-called Davidic covenant motif does not remove that sinister echo of
divine disgust with David and radical separation from his mode of conduct.

The picture which emerges is nuanced and complex. By contrast the profile of David
in the books of Chronicles reveals not a man but a king, representative of a people, and
presented through the centralizing focus of the creation of a Temple. David is a ruler
chosen by God who elevates him to royal status and preserves him in his wars and in 
his peacetime role as temple-planner. The third picture of David stems from the book of
Psalms. Steussy culls from Psalms such as 89 and 132 which speak of David’s deeds,
together with other royal Psalms, a David who frequently laments, who appears to be
facing overwhelming odds from enemies and who appeals many times to the Lord for
aid. Thus Steussy creates a many-layered reading of David which is both enjoyable and
stimulating, to be recommended for all who would like to examine biblical presentations
of character in their complexity and ambiguity.

London Mary Mills
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King and Messiah in Israel and the Ancient Near East: Proceedings of the Oxford Old
Testament Seminar. Edited by John Day. Pp. 528, Sheffield, Sheffield Academic
Press, 1998, £55.00.

This is a weighty volume of edited papers which were first read as part of the Oxford
OT Seminar. John Day points out that the Seminar focused on the theme of king and
messiah for a three-year period (1994–97), thus allowing for papers which cover this
theme in relation to major areas of the OT, intertestamental literature, NT and rabbinic
Judaism. A number of contributors come from Oxford circles but there are also visiting
contributions, from G. J. Brooke on the Dead Sea Scrolls, for instance, and W. Lambert
on Mesopotamian literature.

The collected papers are significant because of the very breadth of coverage provided
by this history of composition, a breadth which highlights the uniqueness of each literary
source in relation to the terms king and messiah. The Egyptian and Mesopotamian texts
are linked especially to the term king, without the further concept of messiah, though
Lambert’s paper concludes with a bridging reference to the biblical concept of messianism.
The papers on OT texts have some common features especially in the use of covenant
references to the biblical King David, to the scholarly concept of a Davidic covenant and
to the definition of messiah, anointed one, as a king like David or of the Davidic line of
descent. Carol Smith’s paper on queenship in Israel and Katharine Dell’s paper on the
king in Wisdom texts offer a counterpoint to this specifically Davidic theme.

The shadow of the NT lies over the terms king and messiah because of Christian
theological interpretations of Jesus of Nazareth and their use of OT Davidic material in
proof-text mode. John Barton’s paper on OT Theology and Messianism brings out some
of the difficulties caused by harmonizing tendencies in Christian interpretation. The
need to separate older material from traditional lines of later exegesis is, however, noted
in papers on the OT topics, alongside the exploration of Davidic themes referred to above.
The third section of the volume allows the NT and Christian interpretations of messianism
to stand in their own right as, once again, a mixed set of texts each with its individual
symbol-system.

This is a staple volume for any serious student of the interpretative themes of
Christian biblical exegesis and provides a valuable resource for any reader who wishes
to research individual aspects of the multi-faceted concepts of kingship offered by
biblical texts.

London Mary Mills

Jewish Apocalyptic and its History (Journal for the Study of the Pseudepigrapha
Supplement Series 20). By Paolo Sacchi, translated by William J. Short. Pp. 288,
Sheffield Academic Press, 1996, £30.00.

It is good to have in English translation some of the fundamental essays of the revered
Paolo Sacchi, Professor of Oriental Studies at the University of Turin, who has done so
much for the promotion of Jewish, and in particular apocalyptic, studies in Italy. The
reverence in which he is held is evident from the writings and references of his many
students.

The work here under review is a translation of a collection of eleven of his essays
published in 1990, under the title L’apocalittica giudaica e la sua storia. The collected
essays are arranged in two parts: I. The quest for the historical apocalyptic (essays 1–4);
II. Some themes of the apocalyptic current against the background of Jewish thought.
The essays are as follows (with the date of the original publication in brackets): Part I.
‘The Book of the Watchers and Apocalyptic’ (1979; an essay introduced by sections with

94 BOOK REVIEWS



general observations, treatment of problems in the study of apocalyptic; the great themes
of apocalyptic, according to Koch; the Book of the Watchers, the oldest apocalypse we
have); ‘Cosmic order and otherwordly perspectives in the post-exilic period: The prob-
lem of evil and the origin of Apocalyptic’ (1982); ‘Towards a history of Apocalyptic’
(1985); ‘The Apocalyptic of the first century: Sin and Judgment’ (1987); Part II: ‘The
two calendars of the Book of Astronomy’ (1986); ‘Ethiopic Enoch 91.15 and the Problem
of Mediation’ (1986); ‘Messianism and apocalyptic’ (1987); ‘Knowledge among the
Jews from Amos to the Essenes’ (1989); ‘Historicizing and revelation at the origins of
Judaism’ (1988); ‘The devil in Jewish traditions of the Second Temple period (c.500
BCE–100 CE)’ (1990); and finally ‘Historical introduction to the Book of the Secrets of
Enoch (Slavonic Enoch)’ (1989). This is followed by thirty-one pages of bibliography
(pp. 250–80), arranged under fourteen headings: General works; histories of research;
the origin of apocalyptic and its relation to other Jewish currents or to non-Jewish
societies, etc.

In the introduction to the 1990 Italian edition of these collected essays (also translated
here) Sacchi tells us of the development of his own thought on the subject over the years.
He pays special attention to the problem of the very term ‘apocalyptic’. ‘I have been and
continue to be perplexed by efforts to distinguish among “apocalypses”, “apocalyptic
eschatology”, and “apocalyptic current”, because they seem to me based more on
abstract demands of conceptualization than on documents. For me it is fundamental that
the term “apocalyptic” does not come from ancient authors. If it were from the ancients,
we would have the certainty that it corresponded to an entity known to the ancients
which the modern historian has the task of trying to understand. But since the word 
is modern, it can only derive from the demands of research, and its use and definition
must depend on scholars and their needs. Its validity can then only depend on the sup-
port that the concept of “apocalyptic” finds (or does not find) in the texts. On the con-
trary, the word “apocalypse” (“revelation”) is ancient, but it indicates a form of knowing
more than indicating a literary genre’ (pp. 21–2). However, this lack of a common inter-
pretation of the concept of apocalyptic does not ‘alter the fact that, despite all the debates,
we understand each other. When we speak of apocalyptic sections of the Gospels, 
we understand perfectly well what is meant’ (p. 23). He is less happy with the term
today. He opens the introduction to this English edition as follows: ‘When I wrote the
introduction to the Italian edition of this collection of essays six years ago, I realized that
the concept of apocalyptic was somewhat nebulous. As my work went ahead I became
more and more convinced that the concept had no historical consistency at all and was
therefore useless for the scholar. Today I am more convinced of this than ever and
believe that the term should either be completely abandoned or should be used only in
the limited sense of indicating a particular style.’ In his introduction to the 1990 edition 
of his essays (p. 25) he makes a similar observation with regard to the related term
eschatology: ‘the very concept of “eschatology” can take on different contents according
to different ages and authors. Even in the case of eschatology we are struggling with a
term which we have invented and one which some would like, with good reason, to
eliminate from research’ (with reference to J. Carmignac’s Le Mirage de l’eschatologie).

The author informs us that the articles of this English collection are not reproduced 
in their original form. Some issues and notes, because they appeared in more than 
one article, have been omitted and substituted by references to other articles and notes
included in this collection. This may explain some of the errors in the footnotes to 
this English edition, particularly in internal references. There is a concentration of 
them on p. 23, note 22: for ‘cf. below, p. 68’ read ‘… p. 67’; the reference to ‘below 
p. 122’ seems mistaken. The page intended may be 111. At page 206 (with footnotes
10–12) we are referred in notes 10 and 12 to ‘n. 9, p. 206’. If the work intended is the
present one, there must be an error somewhere. The difficulty in full harmonization
explains RB (=Revue Biblique) at p. 72, note, for RivB (=Rivista Biblica), given correctly
p. 273.
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In an appended note to the English edition Sacchi reminds us that what he has written
remains valid for the time in which it was written. This can be taken to hold good for the
bibliographies, among other matters. Much has been written on apocalyptic since 1990.
Yet Sacchi’s studies are of lasting value, and will stand the test of time. This English
translation is a welcome addition to the fast developing branch of learning that is
apocalyptic, a development in part at least due to the interest in the subject that the turn
of the millennium has engendered.

Milltown Institute, Dublin Martin McNamara

Understanding Josephus: Seven Perspectives. Edited by Steve Mason. Pp. 260, Sheffield,
Sheffield Academic Press, 1998, £43.25.

In the introduction to this volume Mason points out that while Josephus is often cited as
historical evidence for events in the first century, his role as an author is equally frequently
played down. Josephus has been assumed to have mindlessly incorporated material from
earlier sources. In the light of this, the present volume consists of articles which are
concerned with understanding Josephus as thinker and author. There are seven separate
studies, beginning with general topics on Josephus’s outlook and moving to specific
explorations of particular texts.

The first two articles relate to Josephus’s views on immortality and the connection
between Josephus and a prophetic approach to events, respectively. Josephus is placed
within the range of Jewish Second Temple texts which explore the divine purpose in con-
temporary affairs, with the emphasis on his self-created profile of one who has had some
knowledge of divine intentions revealed to him. His work does not have an apocalyptic
style as such but connections can nevertheless be made with that literary style, so
prevalent in the first two centuries CE.

The next section contains papers which investigate the Antiquities/Life. Mason
explores at length the audience of the Antiquities in the light of the literary nature of this
work. He comes to the conclusion that the text is not for general dissemination among
gentiles but is specifically penned for the Roman élite of the first century, among whom
Judaism had a mixed reception, both extremely favourable and also hostile. Sterling
focuses on the manner in which Josephus re-uses biblical material and argues that
Josephus carefully crafted his work, not providing a loose or rough summary of the book
of Ruth, but writing a text which brings out the link between Boaz and God, puts Ruth
and Naomi in their proper places as women subordinate to men, and, above all, empha-
sizes the invisible presence of God which casts a shadow over all human affairs. Spilsbury
turns to covenantal thought and argues that Josephus does make use of the concept of
contract, although within the setting of patron–client relations which Josephus would
have been familiar with from the pursuit of everyday affairs in Graeco-Roman society.

A common denominator among these varied approaches to Josephus is the idea that
Josephus is to be seen as a member of the Jewish élite of his day – not perhaps of the top-
most rank, not as eminent as Philo’s family – but still a man who was well aware of the
culture and mores of his time and whose theological writings reflect that same cultural
background. Rajak makes the same point in the third section of the book where she argues
that the Contra Apion should be read as a piece of Jewish political philosophy.

This is an interesting collection of articles on disparate topics related to Josephus’s
writings which none the less conveys a common base in viewing Josephus from a first-
century literary and social perspective. The articles explore an area of Josephan studies
which, as Mason says, has long been neglected but which calls for greater attention.

London Mary Mills
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An Introduction to the New Testament (The Anchor Bible Reference Library). By
Raymond E. Brown. Pp. xxv, 878, New York, London, Doubleday, 1997, $42.50.

This will surely stand the test of time as the abiding testament of the great scholar
Raymond E. Brown. It is a fitting monument to his memory, and a summary of his long
life of devoted service to scholarship and the cause of enlightened biblical interpretation.
The work appeared before his untimely death at the age of seventy on 10 August 1998.
His praises are sung on the dust cover of this work: At the pinnacle of his career,
Raymond E. Brown, S.S., Ph.D. is internationally regarded as a dean of New Testament
scholars. As Auburn Distinguished Professor Emeritus of Biblical Studies at Union
Theological Seminary in New York City, he has received some thirty honorary degrees
from Catholic and Protestant universities worldwide, he has been elected a (Correspond-
ing) Fellow of the British Academy and a member of the American Academy of Arts and
Sciences. In addition to being past president of the Society of Biblical Literature, 
the Catholic Biblical Association, and the Society of New Testament Studies, he has
been appointed by two Popes as the sole American on the Pontifical Biblical
Commission. Brown has written more that thirty-five books on the Bible. Even before
its publication this work was greeted by Bruce Metzger as a magnum opus, and by Rabbi
Michael J. Cook, Professor of Judaeo-Christian Studies, Hebrew Union College,
Cincinnati, as the premier text in the academic field of the exploration of the New
Testament for Jewish readers.

It is all a fitting tribute to the work of this great scholar, and in keeping with goals he
has set himself in this volume. He speaks of these in his introduction, in which he makes
six points. First, with regard to the readership envisioned: the book is introductory, and
therefore not written for fellow scholars; second, it concentrates on the new Testament,
not on ‘Early Christianity’; third, this book concentrates on the extant text of the NT books,
not on their prehistory; fourth the primary goal is to get people to read the NT books,
not simply to read about them. The next point speaks volumes on the man and his work:
‘Fifth, religious, spiritual, and ecclesiastical issues raised by the NT will receive ample
attention throughout this book. Indeed, in most of my Chapters the last subsection will
be one of “Issues and Problems for Reflection”, where readers are invited to think about
questions raised by a NT book, related to God, Christ, other NT figures, the church,
etc. Although it is certainly possible to study the NT from a secular or noninvolved
standpoint or from that of comparative religion, the majority of readers will be interested
in it because it is supposed to be important for them religiously.’ He goes on to remark
‘Probably the greatest number of readers will be Christian in background. I am a Roman
Catholic, and at times I shall illustrate how NT passages or issues are related to Catholic
teachings and observance. Yet I spent much of my academic life teaching other Christians
(Protestant, Episcopal), and so the wider range of Christian practice and belief are very
much my concern – and should be in this ecumenical era. Most of the main NT figures
and possibly all the writers were Jews, and NT affirmations have had a major role (often
devastating) in relations between Jews and Christians. Their ongoing import (more
benevolent, I hope) for those relations must not be neglected. Finally, the NT has had an
impact on world society and ethics beyond any religious adherence. I cannot hope to do
justice to all these factors, but at least I shall try not to forget them.’ His sixth and final
point is that this book aims to be centrist, not idiosyncratic. While his duty is to report
where scholars stand today, he notes that new and bold theses tend to attract attention
and may well bring those who propose them academic positions and advancement, and
catch the attention of the media. To serve readers best Brown’s aim is to try to judge
what is the position most commonly held by scholars.

Brown’s treatment of the subject is full and thorough. There is introductory back-
ground material on the Bible as a whole, with a chronological table of people and events
pertinent to the NT, and maps of Palestine and the Mediterranean area. Part I is on pre-
liminaries for understanding the NT: the nature and origin of the NT; how to read the NT
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(hermeneutics; literal sense and meaning beyond the literal); the text of the NT; political
and social world, the religious and philosophical world, of NT times. Part II is on the
Gospels and related works (Acts of the Apostles; Johannine Epistles); Part III on the Pauline
writings; Part IV on other NT writings. There are two appendices: on the historical Jesus
and Jewish and Christian writings pertinent to the NT. There are two indices (biblio-
graphical; subject) and eight illustrative tables. There is a wealth of footnotes and rich
bibliographical indications with regard to commentaries and on the many exegetical and
theological questions arising.

We are given a detailed analysis of each of the NT writings, with excursuses on the
specific themes – some already treated in detail by Brown in other works (for instance
the community of the Beloved Disciple – noting that the ‘community history’ remains a
hypothesis, and ‘perhaps’ needs to be added to every sentence, p. 374); on the ‘we’ sec-
tions of Acts; on justification by faith and so on. He has a clear position on the meaning
and implications of individual texts, for instance Paul’s critique of fornication and homo-
sexuals in 1 Cor 6:9–10 – not to be regarded as culturally conditioned since Paul bases his
position on God’s plan at creation. Brown’s bibliographies on the theological discussion
of such issues will make the work invaluable for theologians as well as exegetes.

He has an excellent chapter on an appreciation of Paul. He can write graphically and
with passion, as in his comments on Paul’s description of his journeys and sufferings in
2 Cor 11:23–29 (admitting his free use of an essay by Jerome Murphy-O’Connor), and on
Paul’s motivation. Paul was an itinerant artisan who would have to struggle to get money
for food; a wheeled vehicle would have been beyond his means. Horseback travel was
difficult, for horses were not used for long distances and skill was required in riding.
Probably Paul would not have been able to spend money for a donkey to carry his baggage.
And we have to picture Paul trudging along the roads, carrying his limited possessions
in a sack, covering at the maximum twenty miles a day. At times he may have been 
able to rent an overnight spot in an inn – a place on the ground in the courtyard near the
fire, or more expensively, a bed (probably infested with bugs) in a room off the yard. The
grandeur and power of Graeco-Roman culture in a city such as Ephesus did not daunt
him. ‘Here was a Jew with a knapsack on his back who hoped to challenge all that in the
name of a crucified criminal before whom, he proclaimed, every knee in heaven, on
earth, and under the earth had to bend.’ And what was Paul’s motivation in all his
labours? The Father’s revelation of the Son to him, and the surpassing worth of knowing
Christ, yes. But above all else the knowledge that the Son of God loved him, and gave
himself for him (Gal 2:20).

I instance this as an indication of the devotion as well as the scholarship which
characterizes this work. In it Brown has left us a fitting reminder of the person he was.

Milltown Institute, Dublin Martin McNamara

Nova Doctrina Vetusque: Essays in Early Christianity in Honor of Fredric W. Schlatter
S.J. (American University Studies. VII. Theology and Religion, 207). Edited by 
D. Kries and C. Brown Tkacz. Pp. xi, 291, Bern, Peter Lang, 1998, £30.00.

To mark the end of a career of more than forty years at Gonzaga University as professor
of classical languages and ancient history, the last fourteen years holding the Chair of
Powers Professor of Humanities, sixteen of his friends, colleagues, fellow members of
the Society of Jesus and former students honour Fredric W. Schlatter S.J. with this 
fine collection of essays on early Christianity. In what follows I will very briefly indicate
the content of all the contributions, but before doing so I want to emphasize that all the
essays in this volume are excellent pieces of scholarship and that quite a few of them
cover new ground or open up new perspectives for further research.
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After the editors’ introduction, W. H. C. Frend sketches the main lines of the history
of the archaeology of Early Christianity, ‘From Confessional Propaganda to Inter-
national Scholarship’. R. F. Taft S.J. explores the (early) origin and development of 
three ‘Ritual Symbols of Ecclesial Communion in the Patristic Period’: the sending 
of a piece of eucharistic bread to bishops of neighbouring churches, the distribution of
the eucharist from the pope’s Mass to the presbyters of the Roman titul, and the
commingling of a piece of consecrated bread into the eucharistic wine. D. Nodes deals
with the revival of interest in Origen’s thought by Rennaissance humanists, 1481–1510
(including its possible influence on art!) and the reception of that revival by historians
of our century.

A. J. Carriker tries to determine which sources Eusebius of Caesarea might have used
in the seven passages of his Ecclesiastical History where he does not indicate them. 
C. Kannengiesser offers in ‘Lady Wisdom’s Final Call’ a reading of the extensive com-
mentary on Proverbs ch. 8 in the second book of Athanasius’s Against the Arians, con-
trasting Athanasius’s creative reading and hermeneutic with the more literal Arian
approach. In ‘Quid Facit cum Psalterio Horatius? Seeking Classical Allusions in the
Vulgate’, C. Tkacz continues her endeavours to open up an intriguing – and so far
insufficiently explored – field of study by outlining a basic methodology and indicating
the possibilities and limits. The late E. A. Synan contributes a witty and thought-
provoking essay on ‘The Vulgarity of the Vulgate’.

The following four essays deal with Augustine. A. P. Carriker discusses his sometimes
vehement dispute with Jerome on Galatians 2:11–14. She concludes that Augustine’s
own behaviour in this issue reflects both his opinion on the interpretation of the text 
as well as his larger understanding of the propriety of frankness in human friendship. In
‘Virgil, Daniel, and Augustine’s Dialogic Pedagogy in De Magistro’, D. Kries highlights
the importance of some so far unnoticed allusions to Virgil, which point to the Christian
appropriation and transformation of classical poetry as well as to Augustine’s own role
in this process. R. J. Teske explores ‘The Definition of Sacrifice in the De Civitate Dei’.
In her well-informed essay ‘Augustine on the Nature and Role of Women’, K. Rogers
convincingly argues that the accusation of misogynism, which the doctor gratiae has
incurred in some recent scholarship, lacks any basis. She demonstrates this on the
analysis of texts regarding both Augustine’s theoretical reflections about male–female
relationships, and his own behaviour.

In the development of the monastic movement during the fourth century, women
played a very important role (St Mary of Egypt, Syncletica, Paula, Melania, for example).
M. Forman OSB offers an interesting account of these women as ‘Desert Ammas:
Midwives of Wisdom’, interspersing her text with many lesser-known but illuminating
fragments. E. Kleinbauer argues, against the scholarly communis opinio, that the tetra-
conch in the so-called Library of Hadrian in Athens is not a Christian but a secular build-
ing. W. E. Fahey offers a sensitive reading of the account of the Vandal persecution of
orthodox Catholics in Africa that flowed from the pen of the cleric Victor of Vita. Fahey
‘shows that this highly circumstantial and detailed account is constructed with an alert
and pastoral rhetorical sense. “History, Community, and Suffering” are brought together
by Victor as he provides role models and resonant emblems to comfort and inspire the
Africans to remain steadfast, encouraging them to understand their sufferings as a
participation in the suffering of Christ’ (editor’s introduction, p. 5). J. W. Day also pays
attention to the interaction between author and reader in ‘Towards a Pragmatics of Archaic
and Paleochristian Greek Inscriptions’. Taking his examples from curses, epitaphs, ac-
clamations and other liturgical texts, he highlights the intentionality of the composer, the
experience of the reader, and the role of this kind of inscription as performative utter-
ances. The final essay in the volume is by A. P. Via S.J. on ‘Eastern Monasticism in
South Italy in the Tenth and Eleventh Centuries’.

Faculty of Theology, Leuven Johan Leemans
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Nova et Vetera: Patristic Studies in Honor of Thomas Patrick Halton. Edited by J.
Petruccione. Pp. xxxv, 277, Washington DC, Catholic University of America Press,
1998, $54.95.

With this Festschrift, seventeen of his friends and colleagues honour Thomas Halton,
eminent classicist and patrologist: editor (e.g., The Message of the Fathers of the
Church; The Fathers of the Church), translator (e.g., Theodoretus of Cyrrhus’ On Divine
Providence), bibliographer (Classical Scholarship: An Annotated Bibliography), scholar
and admired teacher at the Catholic University of America. The wide range of topics
covered in the articles reflect the ‘catholicity’ of interests of the honorand ranging, as we
learn from S. O’Leary’s biographical sketch, from Greek epigraphy, red-figure pottery
and Plato, by way over Roman satire to Melito of Sardis, John Chrysostom, Augustine
and Hiberno-Latin texts. In some contributions more adventurous, innovative approaches
(nova) are applied, while other authors stick to more traditional methods (vetera). In
both cases, however, the pieces in this volume constitute examples of excellent patristic
scholarship.

‘Exegesis’ is the first of five sections into which the book is divided. Brian Daley
offers a reading of Origen’s De Principiis as ‘A Guide to the Principles of Christian
Scriptural Interpretation’. D. Sheerin deals with one aspect of patristic exegetical
methodology: he studies the way in which the Greek Fathers used the rhetorical device
of the synkrisis (as a category of description, as a hermeneutical tool and in the context
of their anti-Jewish polemic). J. F. Kelly studies the interpretation of the Matthean and
Lucan infancy narratives in some eighth- and ninth-century commentaries attributed to
Irish scholars.

In the second section (‘Rhetoric’), four addresses by Christian bishops from the Greek
East are analysed as pieces in which the rules of classical rhetoric were applied. McCarthy,
in ‘Christ, The Arbor Mundi’, studies the structure of Ps.-Hippolytus’ Encomium on the
Cross. E. Ferguson offers the first study in English of Basil of Caesarea’s Protreptic to
Baptism and F. W. Norris concentrates on another Cappadocian: Gregory of Nazianzen’s
application of the rhetorical stasis theory in the Oratio 33 is his topic. H. F. Stander
concludes this section with a contribution on ‘Stylistic Devices and Homiletical Tech-
niques in Ps.-Epiphanius’ Festal Sermons’.

Patristic scholars have, for some time now, been endeavouring to make insights and
methods of the social sciences fruitful for their own research. The four articles of section
three (‘Anthropology, Modern and Ancient’) reflect this development in that they study
ancient concepts of individual and social identity against the background of modern
anthropological and sociological theories. I read with pleasure T. M. Finn’s contribution
on ‘Ritual and Conversion: The Case of Augustine’, in which he shows that modern theories
of conversion as a gradual process are perfectly consonant with Augustine’s experience
as described in the Confessions. Another interesting essay is that by L. R. Hennessey on
‘The Mimesis of Agape in Early Christian Monasticism: Taking on the Non-Violent
Identity of Jesus’. He applies René Girard’s concept of mimetic violence to understand
the religious and sociological motivations for anachoresis among the Desert Fathers.
‘Melania the Elder and the Origenist Controversy: The Status of the Body in a Late
Ancient Debate’ by E. A. Clark, and ‘De Raptu Proserpinae in the Church Fathers: The
Sacrum Mysterium of Marriage’ by C. White complete this section. The fourth section
contains two more papers on Augustine: ‘The Immaterial and the Material in
Augustine’s Thought’ (J. J. O’Meara) and ‘Augustine on Fama: The Case of Pinianus’
(L. J. Swift).

The fifth and final section deals with the ‘Transmission of Texts and Learning’. The
first article studies the textual tradition of John Chrysostom’s Homilies on the Acts of the
Apostles. It was already known that the manuscripts reflect three different recensions: 
a ‘rough’ (i.e., the homilies as noted down by a stenographer and thus a quasi-verbatim
report of what Chrysostom once said), a ‘smooth’ (i.e., a posthumous and systematic
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revision), and a mixed one. F. T. Gignac, who is preparing an edition of the rough
version, illustrates with many examples the big differences between this recension and
the others. P. G. Walsh studies, on the basis of Cassiodorus’s Exposition on the Psalms,
how ‘Cassiodorus Teaches Logic through the Psalms’. R. Sider has written a contribu-
tion on ‘Erasmus and Ancient Christian Writers: The Search for Authenticity’, in which
he focuses on the relevant material in the Annotations, Erasmus’s commentary on his
various editions of the New Testament. The final contribution is about ‘The Training of
the Hiberno-Latinist’, a warm plea by M. W. Herren for a highly demanding and reward-
ing discipline in which there is a great deal of work waiting to be done. And this is also
the final impression this volume had on me: thanks to the variety of subjects treated and
the high quality of the articles, it offers a foray into worlds, topics and approaches with
which before one was not that well acquainted. It will undoubtedly inspire further
research, both new and old.

Faculty of Theology, Leuven Johan Leemans

Memory and Gender in Medieval Europe, 900–1200. By Elisabeth van Houts. Pp. xii,
196, Basingstoke, Macmillan, 1999, £45.00.

Recent years have seen historians working extensively on oral and literate cultures, on
memory, and on the influence of gender in cultural history. Elisabeth van Houts’s short
but ambitious book seeks to integrate all three themes, over three centuries which saw
major and significant changes in western European culture and society. The resulting
volume is consistently attractive and thought-provoking, and deserves a wide readership,
although it is perhaps too short to deal with the issues in all the depth they demand.

Other examinations of the medieval transition ‘from memory to written record’ have
considered the mechanics of developing literacy; van Houts homes in on the critical
point when memory, hitherto oral, is fixed in writing. She investigates how memorial
continuity was assured up to that moment; who the recorders’ informants were; and the
nature of the memory being transmitted. The book starts with an effective introductory
historiographical survey of recent work on memory and gender (to include men as well
as women), and justifying the author’s approach. The remaining five chapters are distrib-
uted over three parts, with a conclusion to round things off, and a selection of translated
documents as appendices. Under the heading of ‘Gender and the Authority of Oral
Witnesses’, the first two chapters assess types of written source – chronicles and annals,
and saints’ lives and miracles – and consider the transition from oral record to writing.
Chronicles are characterized as a male (or monastic) mode of recording, the material
often being transmitted orally for up to a century before being written down. Saints’
lives and miracles accepted female testimony more readily, seeking information to create
the record before all informants died off – again, up to a century after the event.

The two chapters in Part Two (‘The Remembrance of the Past’) deal with ancestry,
and the use of objects as aides-mémoire to maintain continuity in an oral tradition. Here
the gender question emerges more forcefully; but ‘gender’ often slips into ‘women’, with
men’s roles receiving less specific attention. This is understandable, and forgivable, as
van Houts is consciously stressing female participation in the memory process; but it
does leave a gap. Women are proposed as oral transmitters of family descents and memories
of honour, almost to the point of polarization: maternal ancestry is oral tradition; male
ancestry is written. The argument is compelling, but perhaps not totally convincing. It
goes without saying that those considered are very much the élite: nobles, and those of
royal descent. The memorial traditions of those lower down the social scale cry out for
consideration, if this is possible.
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Objects fit into the analysis as stimuli to fix memories of relationships or establish
identifications. Here there are difficulties, as the associations might (and sometimes did)
change over time. Notable here are the links between memories and testamentary be-
quests, which as presented are associated primarily with women: men leave less, arguably
because their roles are more militaristic, or more public, allowing their memories and
connections to be created in other ways.

Chapter 6 (a Part in itself) focuses on the memory of the Norman Conquest in England.
Here three different factors are considered: generational change over time; differing
French and English responses; and the role of women (especially Anglo-Saxon mothers
of chroniclers). The last point remains speculative – the discussion shifts perhaps too
easily from postulating such maternal influence to assuming that it happened.

Van Houts has taken on a major task, and even if her argument does not always
convince, this is a book of considerable bravery, and stimulating too. Clearly, at some
point oral transmission gives way to a different, written, record. Clearly, also, women’s
roles in the construction and transmission of memory have hitherto been understated,
and undervalued. But the corrective rebalancing may be exaggerated. The focus on
women’s role in the preservation of memory sometimes hints at special pleading, while
the assumed opposition (even if not rigidly maintained) between female preservers of oral
memory and male recorders through writing occasionally wears thin. The internal oral
memory of religious houses might raise questions about the perceived gender status 
of gossipy monks transmitting oral history. Van Houts also mentions informants who
were maternal uncles, stressing the maternal lineal memory – but this avuncular lay male
agency receives less attention.

Despite its brevity, and the constrictions of a publisher’s word limit, this is a welcome
volume. It stimulates the appetite, and raises important issues which historians certainly
need to consider further.

University of Birmingham, UK R. N. Swanson

The First Crusade: Origins and Impact. Edited by Jonathan Phillips. Pp. xvi, 202,
Manchester University Press, 1997, £40.00/£14.99.

This volume consists of a selection of papers given under the auspices of the London
Centre for the Crusades at a one-day conference held in November 1995 to mark the
900th anniversary of the launching of the First Crusade, and organized by Jonathan
Riley-Smith who has written an introduction to the volume. It is an impressive collection:
all nine contributions deal with important issues and maintain a consistently high stand-
ard of scholarship. Four of them are about the sources for a study of the First Crusade.

Susan Edgington has provided a learned and entertaining review of the main Western
narrative sources and has emphasized the importance and originality of Albert of
Aachen whose work is independent of that of the main group of French chroniclers and
who does not share their assumptions. She also draws attention to three near-contemporary
narrative sources for the First Crusade which remain little used although they have all
been in print for more than a century: the Annals of Caffaro; the Chronicle of Ekkehard
of Aura; and the Gesta Tancredi of Ralph of Caen.

Marcus Bull, who has already used the evidence of local records so effectively to
explain the background of the nobility of south-western France who responded to the
crusade, here examines the nature of French charter evidence, considering how changes
in diplomatic practice after c.1060 made it easier for information relevant to the crusade
to be recorded in charters, and analysing the variety of material preserved in this way.

Carole Hillenbrand remarks how narrow is the range of Arabic sources used by West-
ern historians of the First Crusade. She draws attention to some of the neglected works,
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and quotes some very apposite Arabic poetry relating to the Crusade. It is a pity that she
did not leave herself more time to explore this theme, rather than devoting a section of her
work to the political divisions of the Islamic Near East in the 1090s which are already
well-known to crusade historians.

In such an excellent volume it seems invidious to single out one contribution for
particular praise. Nevertheless, in terms of general importance to crusading studies Alan
Murray’s analysis of the Chronicle of Zimmern is in a class of its own. He seriously calls
into question the value of all the material relating to the First Crusade contained in this
sixteenth-century work, while also providing the first English translation of the relevant
chapters from it. The implications of his argument are wide-ranging:

Its unreliability means that we have to revise our opinion of the People’s Crusades.
As far as their German element is concerned, these expeditions probably had far
fewer nobles and retinues of knights than has been assumed for over a century; the
participation of a duke, a count palatine, and numerous bishops, counts and lords
from Germany is questionable in the extreme, and is most likely a product of the
inventiveness of Froben Christoph and Wilhelm Werner of Zimmern [who produced
the Chronicle in its present form].

His conclusion serves to reinforce Susan Edgington’s claim: ‘The dubiety of the
Chronicle of Zimmern highlights the even greater importance we have to accord to
Albert of Aachen, as the only reliable full-length account which deals with the crusade
from a German perspective.’ The Zimmern Chronicle, Murray argues persuasively,
should be read in the context of the sixteenth-century Ottoman threat to Catholic South
Germany, where the nobility wished to console themselves by recalling Christian
victories over Islam which their ancestors had won.

The other five contributions deal with particular aspects of the First Crusade. John
France, the leading military historian of that Crusade, has contributed an important
article about recruitment, stressing the centrality of patronage. This complements the
recent work of Jonathan Riley-Smith, who has demonstrated the importance of the ex-
tended kin-group in early crusading activities. France rightly argues that many of the
traditional views about why the warrior class in Western Europe responded to the pope’s
crusade preaching need to be radically re-thought:

The analysis of the motives of the first crusaders based on the notion of a simple
stratified society has been peculiarly unhelpful, because in most of the countries of
the West vertical ties of patronage were at least as important and probably had more
bearing on individual decisions about Urban’s appeal.

Jonathan Shepard has written in a characteristically interesting way about Alexius
Comnenus’s relations with the Latins before the Crusade, claiming that his solicitude for
pilgrims and the encouragement he gave to Western warriors to aid him in his wars
against Islam aroused expectations of Byzantine co-operation among some of the First
Crusaders who were then indignant when these were not realized. This is a large subject
which in a short paper can only be touched on, but Shepard shows that Alexius’s role in
the summoning of the First Crusade, and the Byzantine reaction to it, need to be re-
examined in the wider context of his dealings with the West during the early years of his
reign. Although much has already been written about Byzantine political relations with
Western rulers and ecclesiastical dealings with the Western Church in Alexius’s reign,
comparatively little attention has been paid to the Emperor’s personal dealings with
Western religious and secular leaders.

Colin Morris has returned to the study of Peter the Hermit, whose role in inaugurating
the First Crusade he urged his readers to reconsider in an article he wrote with Ernest
Blake in 1985. In the present paper he looks at Peter’s activities after the destruction of
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the People’s Crusade and at the contradictory image which he presented to contemporary
historians: on the one hand he was a leader who had attempted to desert the crusade dur-
ing the siege of Antioch; while on the other he had shown great courage in confronting
Kerbogha of Mosul on behalf of the Christian armies when the Franks in their turn were
besieged in Antioch.

Thomas Asbridge, who is fast becoming the leading authority on the principality 
of Antioch, has produced a perceptive study of the struggle between Bohemond and
Raymond of Toulouse in 1098–9 for control of the Jabal as-Summaq, which he sees as
an extension of their contest for control of Antioch city. He explains how a decisive role
was played by Peter of Narbonne, whom Raymond appointed to be Bishop of Albara,
pointing out how Bohemond only gained control of the Jabal as-Summaq when Peter
changed sides. Peter was the first Latin bishop to be appointed in the Levant, but Asbridge’s
analysis suggests that his elevation was inspired more by political than religious con-
siderations. This may have important implications for the early history of the Latin
Church in Syria, for if true it would mean that Raymond of Toulouse was not necessarily
hostile to the restoration of an Orthodox Patriarch at Antioch as he is normally assumed
to have been.

William Zajac has written an excellent essay about a hitherto neglected aspect of
crusading history, the division of spoils. He demonstrates that the lack of a central high
command during the First Crusade led to a process of free possession, whereby loot was
seized by individual soldiers (although this did not preclude leaders like Tancred from
making arrangements with their own men about the centralized division of spoils). The
right of free possession became the custom of the Kingdom of Jerusalem when cities were
sacked. As late as 1168 Miles of Plancy, a kinsman of King Amalric newly arrived from
the West, was vilified by William of Tyre for advising the king to take all the plunder
seized on the Egyptian expedition into the royal fisc, rather than allowing individual
fighting men to divide the spoil. It seems to this reviewer that William of Tyre’s strength
of feeling may have reflected the sense of outrage felt by his brother, who was a warrior.

Finally, recognition should be given to the editor of this volume, Jonathan Phillips,
who has carried out his work in an exemplary way and provided the collection with
maps, a chronology and a useful bibliography. In his brief summing up he writes: ‘The
longer-term consequences of the crusade are outside the scope of this book but it is
hoped that this collection has provided new insights into the forces in medieval society
that shaped the crusade, the information that we can use to understand the events of
1095–9, and the immediate impact of the expedition in the eastern Mediterranean.’
These hopes all find full justification in this excellent brief volume.

Nottingham, UK Bernard Hamilton

Pilgrims and Pilgrimage in the Medieval West. By Diana Webb. Pp. viii, 290, London
and New York, I. B. Tauris, 1999, no price given.

With a year of papal Jubilee proclaimed for 2000, Diana Webb’s book on pre-Reformation
Western pilgrimage makes an opportune appearance. Although, as she comments, ‘A
comprehensive bibliography of pilgrimage, even of medieval European pilgrimage, would
be a book-length enterprise in itself’ (p. 7), general analyses which are readily
accessible to English-reading students are few and far between. That, however, is what
she here provides: this is the ideal introduction to a massive subject, clearly written and
easily digestible, well-structured and wide-ranging.

The focus is on Europe from c.1100 to c.1500, although most of the discussion,
simply to provide a central and accessible thread, deals with pilgrimage as an English
phenomenon, whether experienced by English people, or experienced within England.
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After a first part (consisting of one chapter) which discusses the development of pilgrimage
down to the twelfth century, the author moves in Part 2 to a wide-ranging consideration
of aspects of pilgrimage on a European scale. Individual chapters here deal with such
issues as indulgences and jubilees (ch. 3), pilgrim souvenirs (ch. 4), and vicarious pil-
grimages, especially those demanded in wills (ch. 6). One chapter takes a particular
case-study, of pilgrimage as reflected in the archives of Pistoia (ch. 7), providing a
tantalizing taste of material which the author has dealt with more extensively elsewhere.

Part 3 (chs 8–11) shifts the focus very firmly to England and the English, dealing in
turn with the English as pilgrims abroad, pilgrimages within England, pilgrimages to and
from Scotland (with the English going there, and the Scots visiting England), and the
experiences of foreign visitors (although some of them are actually visits to St Patrick’s
Purgatory in Ireland). Part 4 (again only one chapter) deals with attitudes to pilgrimage.
In the nature of things, positive appreciations are overtaken by the criticisms voiced
across the centuries by those who condemned the waste of money, and the opportunities
for misbehaviour.

The function of the book is very firmly introductory. The nature, depth, and extent of
the discussion varies in each chapter, but is always judicious, perhaps even restrained:
medieval pilgrimage often displayed sensationalist characteristics in a hysterical
devotional atmosphere, but there is none of that here. To back up the analysis, more than
half the volume is taken up by illustrative documents, with each chapter’s text being
supplemented by a selection of translated extracts. The text’s strong emphasis on English
experience is reflected in the choice of documents, with many being derived from
English sources, or from material relating to England in the papal archives. However, a
good number are taken from Continental sources, including wills, Pistoian communal
records, and miracle stories. Unavoidably, the precise function of the documents in
relation to text and reader, and just how the extracts might be used, is open to debate. 
Dr Webb acknowledges that dilemma in the first sentences of the introduction (p. 1):
‘When I first planned this book, I thought of it as a “source-book”. Since, I have come
to think of it more as an anthology.’ But however the material is eventually used, the
author has assembled a striking range of it, which frequently has resonances beyond the
particular relevance to pilgrimage. (Perhaps particularly noteworthy here is the use of
material from English Inquisitions post mortem: despite their somewhat stereotypical
and repetitive statements, the discovery of additional documents which support the
testimony about pilgrimage suggests that the inquisitions can be more reliable as
historical evidence than some would contend.) The collection of documents can
accordingly be quarried for purposes beyond those which explain their appearance in the
volume, and doubtless will be. All in all, this is a book to be welcomed. It provides a
clear and authoritative starting point, and beyond that an attractive encouragement to
delve further into this highly important aspect of medieval religious life.

University of Birmingham, UK R. N. Swanson

Gentile Tales: The Narrative Assault on Late Medieval Jews. By Miri Rubin. Pp. xiv,
266, New Haven and London, Yale University Press, 1999, £25.00.

Miri Rubin’s book on Corpus Christi is well known. In many ways this volume follows
on from that work, dealing with themes linked to the previous Eucharistic research, but
from a different angle. It deals with the development and implications of the accusation
of host desecration levelled against Jews by Christians in late medieval Europe. The first
case erupted in Paris in 1290, following charges that Jews had acquired and assaulted a
consecrated host. Subsequent cases, resulting in miraculous events and frequent anti-
Jewish violence, occurred especially within the Holy Roman Empire. Rubin examines
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several of these outbreaks and their aftermaths, establishing their contexts and assessing
their meaning, writing with sensitivity and sophistication.

Her tale is spun over six chapters, with an ‘interjection’ at two-thirds point giving a
useful outline of medieval Jewish attitudes to the Eucharist. After a short introduction,
chapter 2 traces the pre-history, as an early Marian miracle story (in which a young
Jewish boy who experienced a Eucharistic miracle is rescued from attempted murder by
his father), transformed into a fear that Jews were threatening the host itself. Chapter 3
examines the Parisian events of 1290, and other cases which erupted shortly after in
German towns. The model thus established is dissected in chapter 4, to identify the
various constituent elements of the full-blown tale. In chapter 5 – following the
‘interjection’ – the case studies continue, mainly from the fifteenth century, setting
particular outbreaks (including some in Spain and Crete) in a range of complex contexts
which show the malleability of the myth. Chapter 6 then brings things to an end (apart
from a brief conclusion) by showing how the model became integrated into memory,
with its own uses, through texts (Jewish and Christian) and images (especially paintings,
some of which are now consigned to storage). En route, several of the images are
allowed to speak through reproduction, including a number in colour.

By making the host desecration charges the central strand of her analysis, Rubin
isolates a major constituent of the late medieval tension between Jews and Christians.
Her approach is always careful, anxious not to misread and require those involved to
conform to twentieth-century morality. Yet, undeniably, this is a sorry tale, especially
post-Holocaust: the invention of a tradition which condoned persecution, and its main-
tenance across centuries, undeniably besmirches the record of the church. By revealing
the Jewish response to these events, in the laments produced in the aftermath of massacres
(one is translated as an appendix), a subdued voice is again allowed to speak.

Yet, as Rubin also recognizes, the tale is not that simple. Several tensions are at play
here, and not all of them are resolved. These ‘Gentile tales’ can be singled out as a
discrete phenomenon and range of events for examination; but interpretation is often
problematic, especially when the specific focus means that some aspects of the wider
context are pushed to the background. It may be justifiable to separate the host desecration
tales from the accusations of Jewish ritual murder of Christian boys, which were made
throughout the period considered here, but such fragmentation may block full under-
standing. Possibly more important is a fundamental tension, between charges of host
desecration as generating an event, and subsequent use of that event. It is here that this
book develops beyond the discussions in Corpus Christi. Anti-Jewish hostility may
generate vengeful violence on behalf of the desecrated host; but once that host becomes
a relic, and in its desecration proof of the Eucharist’s power (and, often, of the fact of
transubstantiation), it acquires a different role, and the desecration becomes merely an
efficient cause. The relic-host’s message is then aimed at Christians, to challenge their
– rather than Jewish – doubts (so that doubting Christians almost become Jews, or at least
their co-conspirators). Rubin acknowledges that transition, but it continues to niggle at
her interpretations. Perhaps what is now needed is a companion volume, on all the other
host cults of late medieval Europe, from Spain to Bolsena to Wilsnack, which likewise
proved the Eucharist, but without victimizing Jews in the process.

This is an engaging and stimulating book – and a salutary read. It makes an important
contribution to the complex task of understanding the relations and separation between
Christians and Jews in medieval Europe, and to the equally complex task of understand-
ing medieval Christians. It deserves to be widely read – as it doubtless will be.

University of Birmingham, UK R. N. Swanson
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Poverty and Joy: The Franciscan Tradition (Traditions of Christian Spirituality Series).
By William J. Short. Pp. 143, London, Darton, Longman and Todd, 1998, £8.95.

Francis of Assisi is widely regarded as one of the most influential figures of the second
millennium and his heritage has fascinated Christians of various traditions. This volume
by William Short, OFM, Dean of the Franciscan School of Theology in Berkeley,
California, is part of a series on various aspects of the Christian tradition, as Philip
Sheldrake, the editor of the series, explains in the preface. This attractive monograph
does not purport to be a study of the life or vision of Francis, although his teaching forms
the basis of the reflections on major themes. The first chapter provides the historical
foundation for the movement which gathered around the saint and communicated his
heritage to Christians in succeeding centuries. Central themes in the saint’s teaching
provide the foundation for the seven subsequent chapters on the divine humility and
poverty, care for the marginalized, the spirit of prayer, the cross, attitudes towards creation
and the contemporary application of Francis’s insights. The examination of these themes
introduces the reader to a meditation on the saint’s words as well as the insights of
luminaries within the order’s tradition. Chapter two opens with a series of studies on the
humility discernible in the Incarnation, beginning with Francis’s own experience and
outlook, and then moves to the views articulated by saints, theologians and mystics,
Bonaventure, Angela of Foligno, Jacopone da Todi and John Duns Scotus. The author
acquaints the reader with the immense riches of the Franciscan tradition, going beyond
the usual group of authorities to James of Milan, Giovanni de Caulibus, Bartholomew of
Pisa, Hendrik Herp, Camilla Battista Varano, Francisco de Osuna, Bernardino de Larado
and Benet of Canfield.

The author has valuable insights regarding the evolution of Francis’s vocation and the
development of the order. Due weight is given to the guidance and support provided by
his circle of friends at crucial stages in the evolution of his order. Cardinal Ugolino, elected
as Gregory IX in 1227, is justly identified as Francis’s ‘counsellor’. The biographers’
reticence is contrasted with the claims made by Gregory regarding the genesis of the
Rule of the Friars Minor. The author regards Saint Clare as chief among the keepers and
shapers of Francis’s heritage, and he applauds the growing recognition of her position as
an interpreter of Francis’s vision within the last decade. The fact that she styled herself
as the ‘little plant’ of Francis should not disguise the central role which she played in
preserving his ideal of evangelical poverty and her own unassailable resolve to remain
an integral part of the order. Her witness provided leadership for the friars in the period
following the founder’s death in 1226. Her prayerful support guided him when he was
unsure whether he should devote himself to the contemplative life or itinerant preaching
and her encouragement sustained him during the closing years of his life, when he un-
doubtedly felt that the order was developing in a disturbing manner. She healed those
whom Francis had sent to her and remained a focal point of advice and support for his
early followers, some of whom gathered at her death-bed in August 1253.

Several incisive comments regarding the development of the order enrich this admir-
able volume. The study of the hermitage in the life of the nascent movement paves 
the way for a sensitive discussion of the founder’s views about the contemplative life.
The renewal of the contemplative life in the eleventh and twelfth centuries is described
and attention is drawn to Francis’s visits to monastic communities and his links with
monastic figures. Cardinal John of Saint Paul, bishop of Santa Sabina, is identified as a
Cistercian and this may account for his interest in reform and his sensitive reception 
of the saint and his unswerving support in the papal curia, even in the face of opposition
from cardinals who regarded the proposed Rule as too rigorous (pp. 85–8). The author
notes that by the 1240s care for lepers was no longer a primary apostolate for the friars,
who were concentrating much of their energy upon an urban ministry. None the less, 
he points to the witness which Jordan of Giano gave to the friars’ ministry to lepers 
in Germany in the 1220s and 1230s. This apostolate was, however, perpetuated by 
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members of the Third Order who cared for the sick in leper hospitals. This was
exemplified by Angela of Foligno, who recounts an experience which probably took
place at a leper hospital in 1292. Contemporary Franciscans are also to be found working
with those who suffer from HIV and AIDS (pp. 75–80).

This volume offers a sound introduction to the rich and varied literature of the Franciscan
tradition in a skilful and accessible manner. It shows how the ideals of a remarkable saint
can be applied to the lives of individuals in various circumstances. One of the major
benefits is its introduction to a wider group of influential figures in the Franciscan order.
This volume will assist those interested in the different aspects of the Christian tradition
and those who wish to know more about the tradition initiated by Francis.

St Edmund’s College, Cambridge, UK Michael Robson

Margherita of Cortona and the Lorenzetti: Sienese Art and the Cult of a Holy Woman in
Medieval Tuscany. By Joanna Cannon and André Vauchez. Pp. xiv, 275, + plates,
University Park, PA: Pennsylvania State University Press, 1998, $80.00.

Margherita of Cortona is one of that small army of Italian holy women of the late Middle
Ages whose lives and cults have provided material for recent revaluations of the period’s
lay spirituality, especially female spirituality. Dying in 1297, and entombed in Cortona
itself, her relics became the focus of pilgrimages and intercession, being credited with
several miracles. Her cult became entwined in Cortona’s own identity, a focus for the
commune’s own civic religion – another central aspect of late medieval Italian devotion-
alism. Yet although Margherita was treated – and indeed addressed – as a saint, her
canonization was delayed until 1728, after several earlier abortive attempts to secure her
the honour.

This volume seeks to appreciate the cult as it developed in its first century. A collab-
orative venture between the leading authority on medieval sainthood and an established
art-historian (whose contribution provides the bulk of the text), it presents an English
version of a book also published in Italian – that version apparently also containing
essays by others, sometimes cited in the notes. The volume is primarily an exercise in
art history, represented by Cannon’s contribution. Her chapters are sandwiched between
Vauchez’s discussions of Margherita’s life, and of her cult from its origins into the
fifteenth century.

Three artistic commemorations of Margherita underpin Cannon’s detailed analysis: a
large anonymous panel portraying the putative saint, surrounded by scenes from her life,
ascribed to the decade after her death; her extant tomb, which also reproduces scenes
from her life, dated to the 1320s and 1330s; and, finally, an extensive fresco cycle,
depicting stages of her life and miracles, again painted during the fourteenth century (but
retouched in later centuries). This last receives the most intensive treatment, even though
the originals are no longer available for scrutiny. The choir was remodelled in 1767, and
the rest of the church extensively rebuilt in the nineteenth century, when most of its
medieval fabric was lost. Fortuitously, the surviving files for one of the abortive canon-
ization processes, 1629–40, include small-scale watercolour copies of the fresco cycle
made originally by Adriano Zabarelli: these provide Cannon’s primary sources. (Several
sets of these copies survive, discussed in an appendix.) The series was among the most
extensive of its time; its resonances with the programme at Assisi suggest that for her
devotees (and for those hoping to develop her cult) Margherita was revered very much
as a female Francis, even more in his tradition than St Clare. (Fragments of other frescoes
were salvaged from the nave during the rebuilding: these show that the decorative scheme
also included a Genesis series, and a Way to Calvary, probably with a large Crucifixion:
these fragments are also analysed in the text.)
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Cannon’s dependence on the seventeenth-century copies of the Margherita frescoes
generates a fascinating work of art-historical ‘textual criticism’, as she works out just
what the copyist was reproducing, separating the original fourteenth-century work from
later repainting and repair, identifying the original style, seeking to ascribe a date and
name the artist. Extensive comparative work leads her to place the chapel under the aegis
of a Sienese artistic tradition, arguing that the paintings were produced in the 1330s by
(or at least, under the direction of) Ambrogio and Pietro Lorenzetti.

Both authors tackle their tasks effectively, and convincingly. Vauchez has the easier
job, in discussing the meagre literary and documentary evidence for Margherita and her
cult, and tracing its history. Cannon’s task is harder, but she carries it off well, without
being more definitive than the evidence allows or more speculative than it would justify.
The volume is extensively – indeed, lavishly – illustrated; the colour plates including re-
productions of the full series of fresco copies. This allows every stage in the art-historical
analysis to be followed and tested. Truly inter-disciplinary in its concern, the volume
succeeds admirably.

Yet one intriguing possibility remains, from an unanswered question. While the
Margherita frescoes were decayed even by 1629, and most remnants were presumably
destroyed in later rebuilding, the choir seemingly retained some medieval fabric even
after 1767. It is unclear from Cannon’s description how radical that work was, or
whether the later remodelling included replastering of the choir. Do remnants of the
original frescoes still lurk there, awaiting rediscovery?

University of Birmingham, UK R. N. Swanson

Viterbo: Profile of a Thirteenth-Century Papal Palace. By Gary M. Radke. Pp. xix + 354,
163 figures, 22 drawings, 2 maps, Cambridge University Press, 1997, £50.00
($85.00).

The palace culture of medieval Europe has, by and large, not been widely studied. Medieval
civilization was not initially organized around palaces. Government was insufficiently
centralized, and expensive stone building was rare, reserved for fortifications and great
churches. Palace life was a foreign import, attempted by rulers who aspired to the
imperial grandeur of Byzantium or were familiar with the developed administrations 
of the Islamic world. Charlemagne’s chapel at Aachen stands out as a rare, even unique,
survivor from its period. The Norman kings of Sicily developed court architecture at
Palermo, and inspired a modest imitation at Clarendon. Much later, the Spanish kings
created great palaces in the mould of their Muslim predecessors, most notably at Seville.
The emergence of active household government under the Angevin kings of England has
provided the material for magnificent studies of their finance and administration, but
until the appearance of the magnificent series on The King’s Works not so much was
originally written about its physical setting, partly because (in spite of the importance of
Westminster) the court was still itinerant. Walter Map indignantly described the waiting
carts and the yawning courtiers, and the frantic hurry when the king eventually got out
of bed.

The popes were traditionally rooted in the Roman earth, and therefore played a special
part in the growth of the European palace. Their centre at the Lateran can be seen as the
first great complex of the sort, and its plan can still be reconstructed in considerable
detail. When they became exiles from Rome, as they largely were from 1084 onwards,
the first effect was to disrupt the old Roman system, but in the very long term it produced
a series of impressive papal residences. Viterbo, in the 1260s, was ‘the first surviving
papal palace outside Rome to have provided a suitably large and satisfactorily diversified
residence and administrative centre for the pope and the Curia’. In a true sense it was the
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missing link between the Lateran and the magnificent structure at Avignon, and it was
immediately imitated by several of the cities of the Papal State. Professor Radke’s study
is a magnificent one. It covers the general historical setting, and the approach of the
townsmen to the new project, as well as the way in which the building was used, in so
far as this can be reconstructed. Viterbo raises all sorts of questions. It incorporated the
first advanced use in central Italy of Gothic window tracery, the emergence of which is
carefully analysed. Very little remains of the wall painting, but the author has interesting
things to say about the use of art for propaganda and doctrine. As Gerhoh of Reichersberg
had observed, the Romans ‘paint, speak and write, indoors and out’, to communicate
their message. The book, which is excellently illustrated, includes a detailed analysis of
the dating of Viterbo masonry, and of the building history of the fabric of the papal
palace. Its history is also brought up to date by a discussion of modern restorations and
renewals. It is good to hear of the scrupulous work of the Società per la conservazione
dei Monumenti, founded in 1902. Local Italian conservation has not always been as happy:
at much the same time, as Luciano Serchia has shown, S. Stefano at Bologna was being
reconstructed according to data derived from bad history and even worse archaeology. Gary
Radke’s book can be very warmly recommended, and is of far more general importance
than its local title may at first suggest.

University of Southampton, UK Colin Morris

Fisher of Men: A Life of John Fisher, 1469–1535. By Maria Dowling. Pp. xii, 218,
London, Macmillan, 1999, £45.00.

As Maria Dowling so lucidly points out in her introduction to this biography, there is a
real problem in addressing the life of a major figure such as John Fisher. This is not
because there have already been several accounts published of his life but because 
the Church of Rome’s decision to canonize him wraps up, to a very large extent, with a
powerful discussion-crushing rhetoric, most of the issues which a biographer would
want to address. The i’s are dotted and t’s crossed in the minds of most potential readers,
even if they have no particular sympathy for the decision-making process of the relevant
Vatican congregation which determines who is to become a canonized saint.

However, the author has negotiated this difficulty very skilfully. Without professing
an iconoclastic urge to change Fisher’s image out of all recognition, or trying to portray
him exclusively as a rebel or radical, she both recovers ground which is to some extent
familiar, and works the whole up into an edifice from which can be read some more
general conclusions.

Briefly, she traces Fisher first through his career at Cambridge, his humanist interests,
at Michaelhouse and Queens’s College, his service to Lady Margaret Beaufort, notably
in the founding of Christ’s College, and in the carrying out of the foundation of St John’s,
and as university chancellor. A chapter follows which concentrates more exclusively on
Fisher as humanist, interspersed with reflections (referring back of course to Dowling’s
earlier published work on humanism) on how far humanism and the Reformation coin-
cided and affected each other. Her account of Fisher’s humanistic association with scholars
whose humanism would eventually intersect with Protestantism gestures towards the
possibility for the conflict in and over the Henrician Church to have worked out differ-
ently from the way that it eventually did.

A third chapter deals with Fisher’s career as a bishop. He was a diligent and vigorous
reforming pastor, even though not all other bishops were like Fox of Winchester or
Cardinal Wolsey. Significantly she then deals with Fisher’s exercise of patronage, using
the livings in his gift principally to promote scholars, a conscious exercise of power to
promote a particular vision of the Church. Her demonstration that Fisher’s diocese had
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a very different proportion of graduates from, e.g., York is interesting in that it suggests
this move to boost numbers of ‘educated’ clergy before the Reformation was not simply
part of a national ‘trend’.

A chapter follows on preaching, an activity which was the logical outworking of
Fisher’s vision of an educated clergy. Here, however, ambiguity creeps in, when we note
that Fisher was in demand as a court preacher. This is not to suggest that he was in any
way insincere, but that his pursuit of his ecclesiastical aims was not carried out in 
a vacuum. He may have been less of a hammer of the heretics than the hawkish 
Sir Thomas More, but in 1521 he was the official preacher against Luther, and in 1526
he was selected by Henry VIII to preach at the formal abjuration of the heretic Barnes.

Chapter five deals in more detail with Fisher’s attitude to heretics, demonstrating 
that, in this respect, he was clearly very different from More, though he admired More’s
dedication. Certainly towards the end of the century it is possible to find vitriolic Protestant
polemicists, like Thomas Bell, claiming in the margins of their books that Fisher is a
source for proving the truth of their own/Protestant doctrinal claims.

Fisher is considered next as a devotional writer, and then Dowling concludes with two
chapters, one on Fisher as dissident and one on Fisher as Cardinal. A standard-length
book review is simply not long enough to say how far these last two chapters affect our
view of Fisher, but, in essence, just as, in the first part of the book, the Whiggish para-
digm of Fisher – as someone whose ‘medievalism’ meant that he missed the reformation
boat – is demolished, so, in the second half, she suggests, counter to some accepted
wisdom, that there was no long-standing or innate mutual antagonism or hatred between
Fisher and the king. The effect of this assertion is, as also with the chapters on humanism
and the fragmentation of the humanist crowd under the cosh of the royal Reformation
agenda, to emphasize the importance and sheer contingency of day-to-day politics in the
Reformation conflict between the Crown and some of its clergy (and some of the laity).
It is clear from Dowling’s excellent narrative passages that Henry VIII, at least as the
proceedings to obtain the desired annulment of his marriage got going, was trying to
keep Fisher on side; and initially Fisher co-operated. Here, then, the two parts of the book
come successfully together, as Fisher’s own individual style at last becomes compre-
hensible as the cause for an arguably otherwise rather unnecessary and, indeed, virtually
suicidal decision to throw himself under the wheels of the royal juggernaut. The final
chapter on Fisher as Cardinal, a fitting conclusion to the book, shows in a way which, 
I think, is new, how the sudden elevation of Fisher, and the stir which his execution 
then caused, constituted ‘a watershed in the English reformation’ (p. 174), not just the
discarding of an erstwhile royal servant but the point at which the floating, recognizably
Protestant, ideas about the Church as an institution started to take serious hold on the
English Church. This is undoubtedly a necessary corrective to a certain style of his-
torical analysis of the Reformation which sees it as a centrally-driven but moderate
humanist experiment with the violent fate of the Mores and the Fishers as an unfortunate
but tangential by-product of a measured intellectual discussion.

The only critical thought which I have of this otherwise excellent book is the format
and manner in which it is published. A typescript which in its original format was already
on the short side had cuts demanded which did not help, though the book, as it stood,
was already a miracle of compression. The then shorter product has been marketed at
£45 – an effective block to sales of any book such as this (which could have been targeted
at groups other than the specialist academic one which the publisher presumably alone
had in mind). And, to cap it all, a planned book launch was scotched because the pub-
lisher forgot to get the book jacket done on time. Nowadays it is becoming increasingly
common to find academics meditating and even holding conferences about the death of
the monograph. Though this book is not just a monograph, it seems that, as was the case
with its subject, someone is making a pretty determined attempt to kill it.

Horley, Surrey, UK Michael Questier
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The Occult in Early Modern Europe: A Documentary History. Edited and translated by
P. G. Maxwell-Stuart. Pp. xvi, 241, London, Macmillan, 1999, £45.00/£14.99.

Think of the major achievements and personalities of the early modern period in Europe:
printing, the great voyages of exploration, Copernicus, Brahe, Galileo, Mercator, Kepler,
Harvey, Descartes, Erasmus, Bacon, Hobbes, Locke, Spinoza. We celebrate such people
and events for the contributions they made towards establishing the rational and ordered
world we now inhabit. Yet this was also the period of ecstatics and visionaries such as
Isaac Luria and Jacob Boehme, St John of the Cross and St Teresa, and, less familiar but
of equal importance for our understanding of the period, it was also riddled with what
many would dismiss as superstition. So pervasive, in fact, were such beliefs that often
the very same people whom in one context we would recognize as our scientific pre-
decessors were promoting beliefs and practices we would count as irrational and super-
stitious. For instance, Paracelsus, who published the first manual of surgery in 1528, was
also the author of works on alchemy and magic. This in itself shows that our modern
distinction between superstition and science would have been largely unrecognizable at
the time.

These are familiar facts, and yet it was a common tendency among academic historians
until relatively recently to brush the ‘occult sciences’ somewhat under the carpet, and to
get on with studying the more mainstream aspects of the period. It goes without saying,
however, that a rounded appreciation of this foundational period of European thought
and history requires that the occult receives a more sympathetic hearing. Maxwell-
Stuart’s collection will greatly improve the chances of students to gain access to this
aspect of European culture. The translation is uniformly excellent, the selection of 
texts judicious and informative.

After a very brief introduction, the book is divided into four chapters. The first sets
the scene by providing a wealth of documentary evidence to demonstrate the pervasiveness
of belief in occult forces operating in the world. This chapter is divided into sections on
signs and portents in general, dreams, divinatory techniques, ghosts, spirits, and posses-
sion and exorcism, with a final section headed ‘superstition’, showing that there was a
reaction from the Church against at least some of the practices documented elsewhere in
the book. The next three chapters cover in turn astrology, magic, and alchemy, with each
chapter again consisting of a number of sections, so that the subject-matter is broken up
into all its major facets. Again, as well as giving us a good selection of extracts illus-
trating the relevant beliefs and practices, a certain number of extracts also document the
beginnings of response and reaction. Philosophers might cast doubt on the premises of
theurgy, while Churchmen might attempt to prove the idolatrous nature of certain magical
and astrological practices. In all, the book contains about one hundred and ninety ex-
tracts, but a thorough contents list makes it easy to find one’s way around. Each chapter,
section, and (where necessary) extract also receives a few words of introduction. Each
extract is dated.

The overall impression one gains from reading the extracts is how serious the writers
were. In extreme cases, supposed facts are recounted which are just too bizarre for
belief, but they are recounted without tongues in cheeks, and often in the kind of matter
of fact tone more usually reserved for modern laboratories. In a world where God mani-
fested his goodness in infinite ways, where Satan could entrap the unwary, and where it
was the duty of theologians and scientists alike to map as many of God’s and Satan’s
ways as they could hope to understand, such seriousness is fully comprehensible. Now-
adays there is a distinction between Christians and pagan occultists, but ‘occult’ only
means hidden, and the thinkers and writers represented in Maxwell-Stuart’s book were
only trying to uncover the hidden ways of God.

What is important about this book is not just the wealth of documentary evidence it
provides, but that it does so in an accessible fashion. Even the very fact that it is an
anthology is valuable, since it offsets our reliance either on obscure primary texts or
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unreliable summaries such as that provided by Thorndike in A History of Magic and
Experimental Science. It will go a long way towards making the study of occultism 
in this period available for students and those without Latin. It is bound to occupy a
prominent place on the reading-lists of those lecturing on the culture of the period. It is
warmly to be recommended on all counts.

St Martin, Cornwall, UK Robin Waterfield

Catholicism, Controversy and the English Literary Imagination. By Alison Shell. Pp. xi,
309, Cambridge University Press, 1999, £37.50.

I suspect that this book is going to become a classic and much-read discussion of the
place of Catholicism and anti-Catholicism in English literary culture and, by extension,
in early modern history. The author deftly avoids seeming to defend the study of
religious history for reasons of confessional bias or faddishness, and poses and answers
all the main questions about how a study of a Catholic literary canon and Catholic
elements in early modern literature can address some of the questions which historians
have asked (though often failed to answer) about the relationship between medieval
Catholicism and post-Reformation Catholicism.

Though one entire section was (unfortunately in my view) excised from the book on
grounds of length, there is in fact still far too much material in it to treat it all equally
and in a balanced and representative way in the length afforded by a brief review. I hope,
therefore that it will not be regarded as dereliction of a reviewer’s duty to go straight to
the point of the book, and say that the art of it lies in first identifying where, for a
number of reasons (most of them bad), aspects of Catholic thought and culture have been
excluded from the literary canon (as stressed, for example, in chapter two in the poetry
of, e.g., Robert Southwell and Richard Crashaw), but then not simply to insist that it be
put back for representativeness’s sake or to fit in with some politically correct view of
the intellectual world.

Instead, (and, from the historian of culture’s point of view, this is the crucial issue)
she investigates contemporary imaginative literature in order to show how several utterly
central trends in contemporary Catholic thought about such major and mainstream issues
as political loyalty/loyalism and exile need to be understood in a more sophisticated way.
The empirical justification for this is, of course, that otherwise it is incomprehensible how
they came to flow in and out of what historians have tended to regard as an exclusively
Protestant (or at least non-Catholic) culture. For example, in the stress on William Alabaster
and Richard Crashaw as Southwell’s literary heirs, she traces the fluidity and ambiguity
of ‘tears poetry’ in its effect on ideas about religious identity, belonging, and conversion.
Here she convincingly shows that de-contextualizing this kind of verse actually serves
to cover up important evidence of how theological, ecclesiastical and spiritual asso-
ciations as well as dissociations occurred between the Churches of England and Rome,
currently a hot topic of historical enquiry among those scholars, for instance, who probe
the origins of English ‘Arminianism’.

Part II of the book features two chapters on loyalism. By dealing with various im-
aginative writers of whom one now hears little, Thomas Wright and Henry Constable for
example, she demonstrates from literary evidence, in a way that historians have found
difficult to do merely from diplomatic and political material, how Catholicism could in-
filtrate, and sometimes subvert, a whole intellectual firmament, playing on and manipu-
lating the regime’s stipulated threshold for ‘loyal’ behaviour, and getting Protestants to
accept part of the Catholic case about what made for a ‘good subject’. What is particu-
larly striking is the way in which she traces this characteristic from the reign of James
(where it has been largely ignored altogether) into the reign of Charles I and his highly
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Catholic queen, where it has been difficult to ignore, though one suspects that historians
would often like to.

In dealing with the imaginative writing generated through Henrietta Maria’s entour-
age at the Stuart court, Shell outlines how performances such as masques with Catholic
elements cannot be treated as simply sectarian. These were complex exercises in jug-
gling conflicting loyalties, something at which English Catholics had a great deal of
practice. This is then extended to discussions of, for example, women’s conformity in
The Tragedy of Mariam by Elizabeth Cary (in the context of marriage), making the point
that this was, of course, a major social issue.

Finally, in the chapters on exiles, Shell shows how, even if for some historians English
Protestantism constitutes a ‘norm’, the contemporary European intellectual scene was
far less accepting of it as such, and the exiles, far from becoming deracinated, exploited
this fact.

Very properly the conclusion, admirably concise, makes the point to which the entire
volume leads: that there is a distinct methodological poverty in the quantitative approach
which historians have employed to answer questions about the English Reformation, in
particular about what happened to English Catholicism, and suggests that qualitative
approaches might work better. They certainly work here.

Interspersed in all the above are fascinating and well-researched vignettes of specific
writers who have otherwise attracted even less attention than those like Southwell: for
example the complex figure of Anthony Copley, a prominent Catholic figure during the
appellant controversy and the battles over the accession of James VI; and also the writers
(one of whom was the radical anti-Catholic activist Anthony Munday) of the highly odd
Elizabethan play about Sir Thomas More.

This book will be essential reading for historians interested in Catholicism as a con-
stant political factor from the Reformation of the 1530s to the Civil War, or Restoration
or Glorious Rebellion or even to the Jacobite rebellions. Contemporaries thought a lot
about Catholicism and/or popery. Why then should Catholicism so often be excluded
from mainstream narratives? Is it simply that contemporaries were misled, and it was not
very important after all? Or has it been deliberately excluded by ‘Protestant’ historians?
Or is it that studying Catholicism does not answer any of the ‘real’ questions, such as
‘what were the causes of the English Civil War?’, ‘what were the origins of Anglicanism?’,
and so on. In fact the answer seems to be that as often as not the ‘Catholic’ issue has
often been addressed from the wrong angle. Shell suggests we should rephrase many of
our questions and then a good deal of what has been de-canonized will be available for
serious intellectual and interdisciplinary discussion and research.

Horley, Surrey, UK Michael Questier

Sermons at Court: Politics and Religion in Elizabethan and Jacobean Preaching
(Cambridge Studies in Early Modern British History). By Peter E. McCullough. 
Pp. xv, 237, Cambridge University Press, 1998, £35.00.

This book’s subject is the place of the pulpit in the political, religious and cultural life
of the courts of Elizabeth I and James I. As such it addresses what McCullough believes
is ‘the most neglected site’ in recent studies of Elizabethan and Jacobean court life, 
‘the significant intersection between religion and the royal courts’. The assumption, as
McCullough sees it, that in their reigns ‘court religion’ – ‘godliness and courtliness’ –
was a contradiction in terms has to do with popular perceptions of Elizabeth and her
successor. ‘Elizabeth had little time or patience for the clergy and her court was probably
more secular in spirit and culture than any which had preceded it; James was a religious
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pendat with no morals and a knack for appointing indolent bishops.’ Hence, ‘in institu-
tional terms, religion at court has been consistently presumed to be synonymous with the
musical establishment of the Chapel Royal, which itself has been relegated to the status
of a decorative “outer layer” of the royal household’. Similarly, ‘literary and artistic studies
have turned a blind eye to court religion – its music, service, and sermons – in favour of
secular art forms like Shakespeare’s drama, the masque and portraiture’. Even in those
studies which turn to the politics of court literature, ‘the most frequent and influential
literary enterprise that could be used both to trumpet and to shout down royal policy at
court, the sermon, has gone unexamined’.

Although the greatest age of preaching has drawn plenty of studies of the sermon and
the pulpit, Sermons at Court does much to redress the neglect of ‘the pulpit at the very
heart of political power in the period, the court pulpit’. It shows how religion at court,
‘particularly its presentation and consumption from the court pulpit, was a crucial and
political “point of contact” in Elizabethan and Jacobean England’. Unlike other studies
of the sermon, it focuses on the ‘institutional apparatus and personnel responsible for 
the ministry of the word’, on staffing – on who preached when and where, in the royal
chapels and outdoor pulpits, on the frequency of the sermons and how rotas were drawn
up and by whom, and on changes in policy from Elizabeth’s court, and its continuity
with the Henrician tradition of sermon-tasting, through to that of young Charles I. The
question as to who were the ‘court preachers’ is thoroughly explored. The institutional
structures reveal that the very concept of such a category is problematic. Members of the
royal chaplaincy often preached no more than twice per year and they were beneficed
elsewhere. None was permanently attached to the court. Even the two court officers
responsible for court religious practice, the Lord High Almoner and the Dean of the
Chapel Royal, were bishops with full episcopal duties. ‘Perhaps only the almoner, who
from the 1580s routinely preached the sermons coram principe on major feast days,
could be considered a “court preacher” in the strictest sense.’ But preaching at court, and
a royal chaplaincy, was the last hurdle to preferment in the church. And, just as with
most others who sought patronage, royal chaplains were rarely creatures of the court, but
rather depended on sponsorship from other great patrons to receive an introduction. In
the end, in view of those who did preach under the auspices of the court but not neces-
sarily before the monarch – ‘separate service and sermon were routinely offered for
members above and below stairs and preaching for both proceeded whether the monarch
attended or not’ – the royal chaplaincy in both reigns were ‘a diverse group – a cross-
section of the political and religious interests being pressed upon the centre by the
realm’s great lay and clerical patrons’.

Through archival and bibliographical research into the sermons preached at court
from 1558 to 1625 and those actually printed by royal command, it also becomes clear
that they were politically and religiously much more heterogeneous than has been
thought. Within the boundaries of a broadly defined conformity, the pulpit was not a site
of consensus but ‘a crucial arena of conflict in sixteenth- and seventeenth-century debates
over the ecclesiology [and doctrines] of the Church of England’. So in the early years of
Elizabeth’s reign one might have witnessed both ‘the shrill anti-Catholicism of the con-
troversialist William Fulke’ and ‘the irenic sacramentalism’ of her Almoner and favourite
preacher, Edmund Guest. On successive days in a Jacobean Lent, the two poles of early
Stuart ecclesiology would have been apparent in the preaching of ‘the inveterate enemies’
William Laud and George Abbot.

That court sermons were politically important is certain, if one takes into account, as
McCullough has expressly done in his first chapter, the geography of the court and the
architecture of the royal chapels and outdoor pulpits. No doubt the Henrician tradition
of sermons at court and the medieval popular tradition of outdoor preaching were as
intrinsic to the political importance of the sermon at court during the reigns of Elizabeth
and James as were the monarch’s tastes and habits of appearing to the public. Elizabeth’s
notorious dislike of the clergy and preference for sacramental rather than sermon-centred
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piety did not prevent her from appearing for the three Lent sermons, a pre-Reformation
custom. ‘Thus, the Elizabethan Reform Bill was helped through the Lords by its care-
fully choreographed endorsement during the court Lent sermons of 1559’, revealing, in
McCullough’s view, that ‘Protestantism had not won the day’. It is true, however, that
Elizabeth’s distaste for the sermon and favouring of a conservative apparatus did cause
confusion among the clergy with respect to the church’s ecclesiology; and it was only
by the end of the century that one may speak of something approaching a ‘resolutely
Calvinist’ consensus among the clergy and in the universities.

With or without the Queen’s attendance, it was a court rich in the sermon tradition.
This was due partly to her patronage of a preaching style noted for its sophistication,
which James found in England on his succession in 1603. But with the Scottish king and
his passion for sermon-tasting – preaching took place even when hunting or on progress
– the heyday of preaching at Whitehall began and with it much change in the routines
for attendance of the service and the sermon. Not only was there a doubling of the
sermons preached weekly at court but, because of James’s preference for the intellectual
stimulation of the sermon over the liturgical and devotional aspects of the service, the
sermon gained prominence over public worship and devotional practice. McCullough’s
study does its best to dispel or at least qualify the assumption that James’s reign was a
period of ecclesiastical mismanagement. Rather it was ‘the halcyon days of a sermon-
centred Protestantism threatened only by the gathering clouds of ceremonial and sacra-
mental churchmanship that would destabilize church and state under William Laud’. 
Far from being an ignorant governor of his church, James was more than an amateur
theologian and an astute judge of clerical talent. This explains why such gifted men as
Lancelot Andrewes and John Buckeridge preached ‘the avant-garde sacramental and
ceremonial churchmanship that has been described as the missing link between Hooker
and Laud’. At Whitehall, James’s preachers displayed the king’s wish for loose con-
formity, whether or not this meant sugaring a more radical approach. Certainly, his taste
for good preaching transcended ecclesiastical faction; ‘he could praise and reward with
equal enthusiasm the anti-Catholic Calvinism of John King and Joseph Hall, the numinous
sacramentalism of Lancelot Andrewes and John Buckeridge, or the eloquence of John
Donne.’

From McCullough’s study we learn that Elizabeth’s and James’s churchmanship
differed as much as their styles of kingship and that this greatly determined the changes
in the service through their reigns: ‘the English queen inclined to private prayer and the
corporate liturgy, whereas the Scottish king was devoted to the academic and disputative
stimulation of sermon-hearing.’ It is these differences which made the court throughout
the two reigns a locus of dispute as to the place of the sermon within the service as a
whole: ‘the lines drawn in pulpit debate at the courts of Elizabeth, James, and, even more
importantly and less known, the household of Charles when Prince of Wales, were in
fact the battle-lines for religious war in the 1630s.’

In the last of his four chapters, McCullough treats the distinctively godly and male-
dominated court of Charles at St James’s which followed closely in the footsteps of
Prince Henry. He begins his discussion with an examination of the court chapel at
Denmark House of the more Lutheran-oriented (or pro-Catholic) Queen Anne, and her
conspicuous support of her husband’s taste for the sermon and politics of loose con-
formity. In contrast with Whitehall, a strikingly homogeneous college of preacher-
chaplains flourished under Henry. And it was this household’s dedication to evangelical
reform at home and Protestant militarism abroad, notably with respect to the Spanish
match, which his brother and successor, Charles, inherited. How James then stepped in
and sent the Scottish-educated Charles to Madrid (possibly on Andrewes’s advice),
replaced Burton with his own chaplain Wren, and how the ‘collegiate society’ of St James’s
finally began to dissolve, is a fascinating story. It proffers new questions as to Charles’s
religious convictions and politics, which do not appear in the 1630s to have differed 
all that much from those of his father during the 1620s. Charles’s eventual public
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commitment to Arminian theology and public worship was probably owing to Wren,
patronized by Andrewes and his allies, Niele and Laud. Overstating his case, McCullough
concludes this useful addition to the study of religion and politics at the early modern
courts: ‘But not only does the Spanish journey mark the probable beginnings of Charles’s
own commitment to what became Laudianism, it also marks the beginnings of his rejec-
tion of an entrenched household tradition of conformist Calvinism – and is an emblematic
example of the power of preachers and preaching at the early modern English courts.’

The book is a chronological narrative. Apart from a tendency to circular argument, it
is to the point and, despite the wealth of information and some repetitiveness, surprisingly
short. It is thoroughly researched and extremely up to date. Quite a number of unpub-
lished theses have been investigated; there is an appendix citing the sermons printed by
the sovereign’s command in chronological order (the first being John Jewel’s of 1583) and
there is an outstandingly good bibliography giving both primary and secondary sources
of printed and unprinted material followed by a helpful index. The book is published
with a diskette containing a definitive calendar of court sermons for the period.

University of Amsterdam E. M. Knottenbelt

Seventeenth-Century Cultural Discourse: France and the Preaching of Bishop Camus.
By Thomas Worcester. Pp. vi, 306, Berlin and New York, Mouton de Gruyter, 1997,
DM 288.

This is the thirty-eighth volume in the Religion and Society series published by Mouton
de Gruyter. Worcester’s book is ‘a case study of episcopal preaching in France after the
council of Trent’ (p. 27). Camus was the most prolific author of sermons in Louis XIII’s
France, and Worcester’s study focuses almost exclusively on the four-hundred sermons
or homilies published by Camus while bishop of Belley, a small, impoverished, rural
diocese 300 miles from Camus’s native Paris. Marc Fumaroli and Peter France have
written impressively on the literary and rhetorical qualities of seventeenth-century
French religious prose, but Worcester’s concern is with the content and cultural meaning
of Camus’s sermons, rather than their style. Given this emphasis, there can be no doubt
that this book is a very considerable success. It is worth following the admirably lucid
progression of Worcester’s chapters in some detail.

Chapter one places Camus in his historical and cultural context, while chapter two
examines the adaptations of his rhetoric to Parisian and parochial audiences, and to the
spoken word and printed book. Worcester provides a salutary corrective against the tend-
ency to correlate print culture with Protestantism and indeed offers consistently illuminating
reflections throughout on the relation between printed text and orally-delivered sermon.
The next five chapters are the real core of the book. They contain a patient and illumin-
ating analysis of the themes and methods of the sermons printed by Camus from 1608
to 1632, an analysis deserving of the highest praise not only for the light which it casts
on Camus himself, but also for the ideas which it has to offer on the larger world of
Tridentine piety.

Chapter three looks at Camus as evangelist, preaching conversion from the mondain
to the devot life. Worcester notes that Camus preferred the Jesuit practice of mental
prayer to the monastic habit of vocal prayer, an attitude which (he argues) corroborates
John Bossy’s thesis about the increasingly private nature of piety in the seventeenth
century. Chapter four draws attention to the language of food and digestion in Camus’s
homilies. While discussing Camus’s pronouncements on feasting and fasting, Worcester
exonerates him from the besetting vices of the French clergy, obesity and hypocrisy. There
is no particular emphasis on the devotional or theological significance of this imagery,
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although he does note that Camus’s insistence that the eucharist is real food, a carnal
banquet, is precisely intended to refute the Calvinist doctrine of the sacrament as a
purely commemorative act. When preaching on earthly food, Camus preached a path 
of moderation between the extremes of asceticism and decadent luxury. (He appears to
have regarded forks as a particularly decadent luxury.)

Chapter five, ‘Gender and the saints’, addresses the currently fashionable issues of
gender and popular belief with abundant perception and balance. This is the chapter
where the cited examples from Camus’s preaching give a particularly good sense of 
the Baroque spiritual world. Although Peter Burke has argued that the early-modern
period saw a chasm develop between élite and popular culture, Camus’s devout human-
ism did not preclude an attachment to the practices of traditional Christianity, as demon-
strated by, for example, his pilgrimage in 1613 to the thaumaturgic black image of Our
Lady at Myans. He was, in Ian MacLean’s phrase, a proponent of ‘baroque feminism’,
in that he praised Catherine of Siena, Angela Merici and Theresa of Avila as activists
and travellers who refused to be cloistered, and he approved of Saint Elizabeth of
Hungary’s habit of dressing like a male hermit. He had a high regard for the Ursulines
as an active, apostolic order and the equivalent of the Jesuits as educators of young girls 
to a high standard. This chapter gives a splendid idea of the sheer range and energy of
Baroque devotion, of the strangeness and paradox which naturally found a place in
Baroque preaching and poetry. There is also an unusual discussion of ‘male holiness’
which Camus imagined as a response to maternal love, leading to the revived medieval
image of Christ as nurturing mother engendering believers in the Church, and to the
dependent image of the preachers as the breasts of the Church on which hang souls in
love with the ‘milk of the divine word’. (At one point the bishop of Belley even described
himself as ‘pregnant’, holding his flock between ‘maternal thighs’.) It is perhaps
regrettable that the chapter on gender overlooks the evidence of Camus’s romances,
which included L’Iphigénie (1625), the story of a woman who dresses as a man to fight
in the wars before coming at last to rest in a convent. (This text was translated into
English as Natures paradox in 1652.)

Chapter six discusses Camus’s attempts to establish the French reputation of two
newly canonized saints of the Roman church, Ignatius Loyola, the ‘Christian Hannibal’,
and Charles Borromeo, the sixteenth-century archbishop of Milan. As a bishop, and ad-
ministrator-preacher, Camus modelled himself on Borromeo, whose tomb he visited at
Milan in 1615. Chapter seven explores the complex interrelationship between politics
and piety in Camus’s sermons and the cultural discourse to which they contribute. There
is an interesting discussion of the conflict between Camus’s ultramontane views on 
the authority of the pope and the need for French clergy to adopt Roman dress, and, 
on the other hand, his patriotic feeling for France and Paris, which extended to the claim
that Ignatius was a Parisian, on account of his studies at the Sorbonne.

In 1629 Camus became a commendatory abbot – an abuse he had earlier castigated –
of Notre-Dame d’Aunay in Normandy. Chapter eight examines the changing character
of Camus’s religious interests after his resignation of his bishopric. In the 1640s his
horizons expanded to include French missions in New France and the preparation of
missionaries to the indigenous peoples of Canada. He thought of the native Canadians
as belonging to the first of the seven types of infidel, that is to say, the savage, as
opposed to barabarians, idolaters, Turks, Jews, heretics and schismatics. In the context
of very different Jesuit missionary activity in the seventeenth century, Worcester is
scrupulous in noting Camus as a proponent of ‘hard’ primitivism, regarding the native
Canadians as little better than wild animals. Indeed he appears to have considered 
the adult inhabitants of New France as barely capable of conversion, thinking rather that
the children alone might be saved both by spiritual instruction and by education in useful
industries. Camus was also of his time in organizing missions within his own country,
missions to ‘darkest France’ following the lead given by his fellow countryman 
St Vincent de Paul with his foundation in 1625 of the ‘Congregation of the Mission’.
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There is a useful conclusion which concisely recapitulates the book’s principal
findings and arguments. With such a splendidly structured and researched work it seems
simply ungrateful to raise a few topics which might possibly have been included to the
further enrichment of the book. More attention might perhaps have been paid to Camus’s
distinctively baroque roles as a politically controversial preacher and a prolific romance
writer. In much the same way, while discussions of Camus’s imagery goes some way
towards describing what is distinctively baroque about his sermons, this is an area that
might have profitably been explored further.

On a personal note, we would have been fascinated to have learned a little of Camus’s
reputation and following outside France, particularly at the court of Henrietta Maria. But
in view of the book’s great strengths, such reservations should perhaps be read as
requests for future articles rather than as criticism of the present work.

University of Warwick, UK Peter Davidson and Ian MacLellan

Donne’s Religious Writing: A Discourse of Feigned Devotion (Longman Paperback). 
By P. M. Oliver. Pp. viii, 292, Longman, 1997, £14.99.

There is an abundance of thought and learning in this book, which has as its leading
strand the discussion of Donne’s alleged fascination with the theology of John Calvin,
but there is a pervasive problem of level. It is not easy to see exactly who the audience
for this diligent, if intermittently wilful, study might be. It is worth saying at once that
this is the kind of book of which the academy stands in urgent need: historically-nuanced
exposition of the ideas which inform literature is becoming ever more essential as more
university and even secondary courses attempt to include some element of genuine
contextual study. Despite the book’s commendably close reading of Donne’s religious
poetry and its serious engagement with some of the theological controversies of his time,
one fears that, if read at sixth-form or undergraduate level, such a study might be likely
to cause more confusion than illumination. We are not entirely sure that it would par-
ticularly enlighten even those whose understanding of the ideas under discussion is more
sophisticated.

The frustrations of reading this book are similar to those which one feels when
reading many recent essays and studies of Donne and his contemporaries, in which
biographical material is combined with a partial apprehension of the complexity of the
Jacobean intellectual world, with the result that an impression is given of an advance in
understanding where the opposite is more likely to be the case. Unlike, to advance a
comparison which is not wholly fair, John Carey’s work in similar territory, Paul Oliver
does not really offer enough substantial quotation and exposition for the reader to be
able to follow, in any real sense, the argument which is being put forward. (His argu-
ments, in any case, do not compare with Carey’s lucidity in these particular areas.)

‘Texts which appear to have a reliably solid autobiographical foundation soon turn
into complex and frustrating webs of uncertainty.’ Thus Oliver places the texts of Donne
within his argument. This would seem to be an admirably cautious approach to dangerous
territory, that is, if one is convinced of the value of finding autobiographical foundations
in texts. But this caution does not last long, and the book defines itself as, really, a book
about Donne and Calvin. Its central argument is dependent on the assertion that Calvin
was ‘Donne’s favourite Reformation theologian’. The use of the word ‘favourite’ here is
strange. It seems more applicable to the choice of Calvinism as an idée fixe for this book,
rather than to Donne’s own relationship to Geneva theology.

Grave difficulties emerge when Calvinism is used as a type of intellectual barometer,
whose presence or absence is held to offer firm guidance to the still-unresolved difficulties
of dating Donne’s poetry. The really insuperable problem with Oliver’s discussion of,
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say, Donne’s latest religious poetry is the serene assumption that the damnation which it
fears is the predestined Hell of the Calvinists. It would seem equally likely, particularly
in view of the absolute views which the English Jesuits propounded on the subject of any
‘Church Papist’ or other compromise with the Reformation, that it is the damnation of
the apostate Catholic which he fears.

Although he goes to considerable effort in pressing his case that Donne’s evolving
response to Calvinism may be the key to interpreting his poetry, Oliver does demonstrate
some vestigial awareness that any sensitive (or even prudent) critic of Donne must dif-
ferentiate between the autobiographical ‘I’ and the narrative voice of the poems. Donne,
it is claimed, ‘doesn’t write in support of a cause in which he doesn’t believe because he
believes in both causes – or in neither, if one wishes to see the latter as evidence of an
intellectual’s distaste for passionate engagement’. It is an incisive observation, and surely
one worth developing at much greater length.

Discussing ‘Biathanatos’ and ‘Pseudo-Martyr’ in his chapter on the sermons, Oliver
writes that ‘ultimately Donne’s sermons are less important for their theological agenda
than for their creation and sustained utilization of an extraordinarily forceful style whose
main features include a capacity for surprise which guarantees attention, a rich sense of
humour and irony, a propensity for vivid, often homely imagery’. This comes close to
saying that the sermons should be read as performances before they are anything else,
but Oliver’s conclusion – that Donne’s sermons are, finally, no more than exercises in
rhetoric, theatricality and irony – can scarcely fail to sound reductive.

In a series offered as a set of neutral guides for the young scholar, this argumentative
and, in part, controversial piece (with all its difficulties of level) does not find an appro-
priate context. The thesis of Oliver’s eccentric study is more interesting than persuasive,
and it is unlikely that many readers will be able to share his convictions about the
intellectual sources of Donne’s writing.

University of Warwick, UK Peter Davidson and Andrew Biswell

Parish Communities and Religious Conflict in the Vale of Gloucester, 1590–1690. 
By Daniel C. Beaver. Pp. xii, 426, Cambridge MA, Harvard University Press, 1998,
£30.95.

The impact of the Reformation in the parishes has been the subject of much recent
research and in this detailed study of Tewkesbury and the rural parishes in its hinterland
Dan Beaver provides an interdisciplinary approach to religious conflict in this 
pays. Drawing greatly on the work of the anthropologist Clifford Geertz, this is an essay
in ‘thick description’ which takes as its organizing theme the importance of religious
symbols and ceremonies in creating social cohesion within local communities. That
cohesion was based on the parochial ideal, an ideal which was operational within the
institution of the parish church and exercised by parochial officials but which was
underpinned by the wider ecclesiastical authority of the diocesan courts. It is the decline
of that ideal and its replacement by ‘communities of conscience’ operating alongside each
other during and after the Civil Wars that gives the account its narrative thrust. The story
begins with the prosecutions of nonconformist clergy in the 1590s, a period of un-
certainty caused by death and plague which also saw an increase in local tensions among
the laity, evinced by an increase in the reporting of sexual offenders to authority. These
fractures in the parishes were given religious expression by the conventicles which
emerged during the following decades so that, by the 1630s, when diocesan authorities
attempted to impose ceremonial conformity on the clergy of the area, the stage was set for
confrontation. In addition to John Geary, curate at Tewkesbury, three other ministers
were prosecuted for nonconformity, but such was the strength of support for their views
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in the parishes that, despite the efforts of authority, ‘economic and ceremonial survival’
was ensured for clergy and congregation. This was due in part to the fact that
nonconformity cut across parochial boundaries, thus making the opposition between
parochial and congregational forms of religious life, ‘the church of law’ and ‘the church
of conscience’ in Beaver’s words, explicit. The upheavals of the Civil Wars and the
emergence of Baptist and Quaker congregations widened these divisions so that ‘The
destruction of ceremonies carried this assault into the core symbolism of the parish …
The intimate circle formed on ritual occasions, as well as the more diffuse presence of
neighbours as spectators and critics, translated abstract notions of parish community into
the familiar terms of family, friendship and neighbourliness.’ These changes could not be
undone at the Restoration, despite the desire of some to restore the parochial ideal. The
disciplinary authority of the church courts, which had underpinned that ideal, could not
be revived and local opportunities for the settlement of disputes had broken down, so
that the attempt to discipline Francis Wells, the curate of Tewkesbury, in 1678 had to 
be referred to London and the Court of Arches. Other disciplinary powers had been
transferred to magistrates like Thomas Overbury, who upheld the formal parochial ideal
in committing Quakers to prison in 1661 but added that they were right not to swear the
oath ‘if swearing was perceived as a question of conscience or was believed to be evil’,
and later ceased to prosecute separation that was not explicitly challenging public order.
The story then is both rich and familiar, and deeply routed in the local archives, though
national events such as the popish plot are carefully woven into the fabric of local events.
The underlying approach sheds new light on many aspects of religious change in rural
society at this time, even if not all readers accept the contrasting forms of religious
organization as readily as Beaver. These contrasts are clear in the case of post-1660
Anglicans and Quakers, but the case of the Independents is more problematic, as Beaver
acknowledges but does not pursue, and even among Quakers the ‘church of conscience’
was not always easy to maintain over such issues as marrying out. In making his case
Beaver sometimes lets his theory confuse the narrative so that on p. 257, in the course of
a fruitful discussion of Restoration church policy as an attempt to establish boundaries
rather than uniformity, he declares that ‘prosecutions were evenly distributed between
movements’ whilst on p. 255 the visitation is described as ‘an unmistakable assault on
Baptists and Quakers’. But these are minor details. Beaver has written an important and
stimulating book which, with its focus on the symbolism of the parish and its treatment
of religious boundaries rather than religious positions, raises questions which have to be
addressed closely by all serious students of post-Reformation religion in England.

University of York, UK W. J. Sheils

The Fire of Tongues: António Vieira and the Missionary Church in Brazil and Portugal.
By Thomas M. Cohen. Pp. viii, 262, Stanford CA, Stanford University Press, 1998,
no price given.

In Bibliographie sur l’histoire de la Compagnie de Jésus 1901–1980, III/3 (Rome, 1990),
László Polgár, SJ, has 252 entries for António Vieira but only nine are in English. Vieira,
so well known in Portugal that his name has passed into the language in the expression
estalo de Vieira (a sudden illumination), remains generally unknown in the English-
speaking world. Cohen’s study is an important attempt to rectify the omission.

Born in Lisbon, Vieira (1608–1697) moved to Bahia (Brazil) at the age of six when
his father assumed a position in the high court. After graduation from the Jesuit college,
he entered the novitiate. In 1641 he returned to Portugal as a delegate of the Brazilian
people to express their loyalty to King João IV, the first Portuguese king after sixty years
of Spanish rule. Within two years he was court preacher and King João’s trusted adviser.

BOOK REVIEWS 121



Cohen’s monograph begins in 1653 with Vieira’s return to Brazil as superior of Jesuit
missions.

Vieira envisioned Jesuits ministering to European settlers and indigenous people
despite earlier tensions and friction. To eliminate grounds for future conflict, he asked
King João to exempt the Society exercising temporal jurisdiction over Brazilian Indians.
Peaceful co-existence was his primary concern in 1653 and the price Vieira paid for it
was avoidance of any discussion of slavery. However, later protests against persistent
official but illegal expeditions into the interior jungles in search of slaves disturbed the
fragile status quo. Vieira returned to Portugal in late 1654 to persuade the king to pass
new legislation against such expeditions. His ‘Sermon for Sexagesima Sunday’, preached
at court soon after his return, launched his attack. Choosing as his text Luke 8:11, he
argued that the ‘definition of a preacher is his life and work’, the one who sows the seed.
Today Christians failed to convert because they preached ‘words and thoughts’ instead
of ‘words and actions’. Sermons were now dull because ‘we do not preach to the eye,
we preach only to the ear’ (p. 68). In the subsequent Lenten sermons, Vieira stressed the
importance of service. God had entrusted an empire to the Portuguese so that they could
save non-Christian souls. Harnessing the mission to the empire, he warned his con-
gregation that failure to promote the former could result in loss of the latter. The series
culminated with the Maundy Thursday sermon on Jesus washing the feet of his dis-
ciples. Vieira’s Portuguese sojourn resulted in the appointment of a new strong governor
in Maranhão and the promulgation of new laws to protect the Indians. Vieira returned to
Brazil in 1655. With the death of João IV in 1656 and the governor’s departure in 1657,
the government failed to support Jesuits against settlers who finally expelled the Society
in 1661. Vieira sought redress in Lisbon.

In Portugal Vieira adapted the prophetic views of Gonçalo Bandarra (fl. c.1540) who
predicted the return of a hidden king of Portuguese legend. Bandarra’s ideas were
applied to King Sebastião after his death in 1578: he was the hidden king who would
return to lead Portugal to independence from Spain. For Vieira the hidden king was João
IV, an assertion that resulted in a conflict with the Inquisition who had already initiated
a posthumous investigation of the king because of his disapproval of the tribunal and his
efforts on behalf of New Christians. In August of 1667 Vieira ended his trial and impris-
onment when he submitted to Pope Alexander VII who had censured Vieira’s prophetic
views. In the Spring of 1668 he departed for Rome to overturn the Inquisition’s decision.
After his vindication in 1675, he left Rome for Lisbon. In 1681 he returned to Brazil.
Henceforth his apostolate centred on Brazil and his theology was constructed around it.
The Church recently expelled from the heart of Christendom by heretics now resided in
Brazil. There the Portuguese King, ruler of the eschatological Fifth Empire of the prophet
Daniel, and the Society of Jesus, the spiritual descendants of the first Apostles, worked
as God’s providential agents for the conversion of the world.

Vieira was a complex figure who, in Cohen’s hands, becomes understandable and
sympathetic. Unlike previous biographers, Cohen focuses on Vieira’s apostolic goals
and not his political ones. He was a priest; his concerns were religious. The Christianity
he espoused was one of service, a Christianity haunted by the evangelical question ‘Who
is my neighbour?’, and by the Maundy Thursday mandatum. He warned his Portuguese
audience that their empire was a divine gift contingent on their working for universal
conversion. Three years ago, the same press published Dauril Alden’s economic study,
The Making of an Enterprise: The Society of Jesus in Portugal, Its Empire, and Beyond,
1540–1750. Cohen’s monograph of the spiritual and theological bases of that enterprise
makes an excellent supplement.

Jesuit Archives, London Thomas M. McCoog

122 BOOK REVIEWS



Protestantism and National Identity: Britain and Ireland, c.1650–c.1850. Edited by Tony
Claydon and Ian McBride. Pp. xi, 317, Cambridge University Press, 1998, £40.00.

As the blurb to Protestantism and National Identity announces, this ‘volume traces the
complex contribution which Protestantism made to national identity in the British Isles
between the Stuart and Victorian ages’. Its canvas is indeed wide. It has three sections,
‘England’, ‘Britain and Ireland’, ‘Britain, Ireland and the world’ – the last includes an
odd essay on Captain Cook’s legacy to Protestant evangelism in England through his
travels in the South seas and another on Protestantism and national identities in mid-
nineteenth-century Britain and the United States. Although the emphasis is on ‘the long
eighteenth century’, the starting-point of almost every essay is a revision of the historio-
graphical practices of Tudor scholars in terms of developments and changes in his-
toriography. ‘Here’, the editors maintain in ‘The trials of the chosen peoples: recent
interpretations of Protestantism and national identity in Britain and Ireland’, ‘the most
vital change seems to have been the redescription of national identity as something
constructed rather than natural. Over the last few decades, a number of historians have
begun to explore the historical processes through which people can conceive of themselves
as belonging to a national group.’ Next to seeing identity as a construction or creation,
through which nationality has become a subject of historical analysis, the general revival
in the history of religion has allowed for study that is ‘more common and varied in
approach’: it ‘has moved out of the ghetto of ecclesiastical history to which it has been
long confined’.

All agree that religion played an important role in questions of national identity,
English, Scottish, Irish and British. But the extent to which Protestantism or, indeed,
‘fundamental Protestantism’, with the stress on a ‘horror of a papal “other” ’ and on ‘the
“elect nation” ’, constituted national identity, as opposed to its being one of many other
constitutents, is, as Steven Pincus argues, highly problematic. To what extent is national
feeling relatively modern? With the shift to ‘the creation of identities, many have been
drawn to study the pre-conditions for this fabrication, and have concluded that real
nationality was impossible before such recent developments as a literate and press-
reading population, or mass political movement’. This, in turn, raises questions as to
who, indeed, at any time, whether in periods of crisis or not, determined what may be
thought of as one, or several kinds of, national identity. Does the recent tendency to
concentrate on ‘the other’, ‘hostile aliens’ such as the papists, in perceptions of national
identity, not overstress and hence oversimplify the role of anatagonism in the formation
of a community which feels a sense of identity that is national or nationalistic in scope?
Anti-Catholicism, xenophobia and national identity are related questions in eighteenth-
century England, says Colin Haydon, but in what ways more precisely it is difficult to
say. Where is the line between being Irish, Catholic, Presbyterian and a Briton? When
are unconformist notions, whatever the variant, Irish, Presbyterian, Catholic, anti- or
pro-British? What allows for the making of a Briton? What is the role of patriotism,
especially at moments of crisis? And when does the sense of a mission qualify as Prot-
estant evangelism? Has this to do with the confessional state or with the elect nation,
with religion and identity, as Jeremey Black asks in his essay, which questions, more
than any other contribution and more self-validatingly, the relationship between the two?
This relationship between the confessional state and the elect nation may not be peculiar to
the countries making up the British Isles. The seeking of examples outside the British
Isles – a more universal approach – may help to define the link between Protestantism,
the reformed religion, and national identity in the British Isles; conversely, it merely
confuses the subject more than ever. Did Britons look beyond the Isles?

This study of an essential foundation of British patriotism when the United Kingdom
was formed and emerged as a world power is, as the editors state and the essays make
manifest, a subject which is full of ambiguities. This is because the terms used and
conclusions drawn have been based on parameters which, it appears, refuse succinct 
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and clear delineation. Nor does the tendency of the essays to challenge existing work
under such conditions, to question ‘whether nationalism was a secular or “modern”
phenomenon’ and ‘whether Protestantism could support any simple vision of a united,
imperial and “elect” Britain’, make for clarity. For, covering ‘a wide variety of subjects,
the authors show that whilst the reformed faith was always central to British self-
awareness, it could also divide the peoples of Britain and Ireland, could cast doubt on
their greatness, and could dissolve any insistence on the uniqueness of these nations’.
But, a sense of the nation may not be focused on a sense of greatness or uniqueness and
the reformed faith may not be as consistently central to considerations of nationhood and
identity as is presumed to be the case here. It may in the first place be concerned with
what is viable for the eirenic existence of the nation, of which the consensus on the dis-
position of James II (because of his refusal to go to war with the despotic Catholic Louis
XIV) is an important precedent in considerations not only of nationhood but also, and
perhaps more centrally for the English, of liberties. The experience of the civil war and
the overall acceptance of the restoration evince a much more pragmatic view of what, in
the 1680s and beyond, nationhood entails. Religion, national identity and patriotism are
of course intertwined. So, with respect to ‘the conclusions that can be drawn about 
the impact of religious divisions on nation-building during the long eighteenth century’,
the editors write ineffectually: ‘First and foremost, the essays included in this volume all
confirm the primacy of Protestantism in the early modern collective consciousness.
Anti-popery, as David Hempton has written, is “probably the most ubiquitous, most
eclected and most adaptable ideology in the post-reformation of the British Isles”.’ But,
they then add, ‘the picture of national identity that emerges from this volume is less one
of consensus, than of a frequently contested terrain. As in England, so across the three
kingdoms, it is the ambivalent, contradictory character of Protestantism, its ability to
function both as a stabilizing and a disruptive force, that is striking.’

There is something problematic about this volume, then. But this has nothing to do
with the lack of consensus in the matter of national identity which its contributors see 
as arising out of ‘the ambivalent, contradictory character of Protestantism’. Rather,
presumably in order to validate the volume’s approach and the ambiguities and contradic-
tions the essays themselves come up with, there is an unnecessary ‘over-problematizing’,
and paradoxically a further simplification, of the issues. In answer, for instance, to what
the editors say is the ‘crude notion of Protestant Britishness’ in earlier studies and its
foundering ‘on the difficulty of reconciling religion and nationhood’, a ‘promising way
forward here is to redirect attention away from descriptions to aspirations. One might
uphold the idea that the elect, godly nation was central to the eighteenth-century, but one
could suggest that this ideal was an objective for the community, rather than an agreed
depiction. In other words, one could argue that subjects of the Stuarts and Hanoverians
thought they ought to be an ideal Protestant people, but that they recognized that in their
current state of imperfection they were not.’ So ‘the aspirational model of faith and nation-
ality’ leaves all things, too neatly and not very illuminatingly, open. ‘Since a Protestant
national community was to be realized in the future, rather than celebrated now, its
precise form was not settled. There was, therefore, still room for ambiguity about how
it could be achieved, who could belong, or how exactly its godliness would be manifest.’
Hence, the conclusion to the editors’ introductory chapter: ‘As all the contributions to
this collection make clear, late Stuart and Hanoverian Britons did put faith at the centre
of their identity. Yet because that faith was largely an aspiration, the basic foundation in
Protestantism did not always lead to national triumphalism, clarity or unity.’ This is in
itself a construction. ‘Aspirational model of faith and nationality’ or not, who ever thought
there was much clarity or unity in Protestantism anyway? The revisionist approach 
is no excuse for a volume to allow its pages to be so packed with qualification upon
qualification that if a line of argument does not become unintelligible almost from the
start the writing is often simply unreadable. The chapters are marked off into numbered
sections, presumably to enhance intelligibility and readability; but this is to no avail.
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And, in the acknowledgements, there is tellingly too much of an unprofessional to-do
about the ‘patience and good humour [of the contributors] in the face of endless editorial
demands and directives’.

University of Amsterdam E. M. Knottenbelt

Victorian Testaments: The Bible, Christology and Literary Authority in Early-
Nineteenth-Century British Culture. By Sue Zemka. Pp. viii, 279, Stanford, CA,
Stanford University Press, 1997, £30.00.

Sue Zemka’s study is a series of suggestively interlinked chapters, most of which might
function adequately on their own as discrete articles. They are not bound by a tight logic
which gradually establishes a single thesis, and the book ends without a conclusion
which draws all its strands together. Rather, Victorian Testaments, which is none the less
an engaging and profitable book, works more broadly with continuous and interlinked
themes, using a variety of writers to discuss related questions or ‘instances’ outside the
terms of a unitary argument. Zemka’s overarching interest is in the uses of the Bible and
ways of escaping from the problems of its disputed authority in the nineteenth century,
and her discussion of this intersects with other literary, cultural, political and theological
arguments. Chapter 1 considers Coleridge and the curious case of Edward Irving, minister
of Regent Street Presbyterian Church, whose congregation became bitterly divided when
some claimed the return of the apostolic gift of speaking in tongues. Zemka sees two
different approaches to the question of divine inspiration in Coleridge and Irving, arising
from different conceptions of scriptural authority. She compares Coleridge’s privileging
of the Bible as the reader’s (partial) access to divine communication with Irving’s belief
that speech was an unmediated manifestation of self and self’s meaning. Irving, she
adds, emphasized incarnational doctrines and the fallible humanity of Jesus as another
way of circumventing ‘the hermeneutic inadequacy of Scriptures’. Zemka’s second chapter
looks at another figure – Dr Thomas Arnold – who pursued and expanded this last line
of thought, stressing the performance of virtue as a physical reality and thereby avoiding
consideration of that same troubling ‘hermeneutic inadequacy of Scriptures’.

Arnold represents a broader cultural tendency in the nineteenth century, derived from
Romanticism, to locate significant authority in individual character. Zemka notes that
this aspect of Arnold’s thought also grew out of an increasing dissatisfaction with the
possibilities of a reliable interpretation of Scripture: ‘there are passages in Scripture
which no man can interpret’, Dr Arnold said, ‘… others of which the interpretation is
doubtful; others again, where it is probable, but far from certain.’ Unhappy with such
uncertainty, Arnold increasingly stressed the authority of individual character, becoming,
of course, a peculiarly authoritative individual himself through the commanding nature
of his own personality. ‘Christ and the Holy Family’ provides Zemka with the subject of
Chapter 3, which starts with a discussion of some Victorian approaches to the iconography
of Jesus. Charles Kingsley, she notes, evinced a Protestant suspicion of such iconography,
while Ruskin in Modern Painters II thought ‘no representation of Christ has ever been
[even] partially successful’. Some implications of these views on the danger, or impos-
sibility, of depicting Jesus are then discussed in Chapter 4 where Zemka argues that
there was an ‘inclination’ in ‘much of the literature and art of the early Victorian period
to represent childhood and femininity as sacred categories’ to fill the gap left by the
unrepresented/unrepresentable Jesus. A good example of ‘Christ [as] perfectly childish
hero’ is Charles Dickens’s Life of Our Lord, written for his own children, and valorizing
the sacred power of children in the home. Jesus is presented by Dickens as tender-hearted
and childlike, and any form of adult (sexualized) masculinity is successfully banished.
Zemka compares this approach to Jesus with Dickens’s enthusiasm for the moral 
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redemption of prostitutes: the novelist thought the restoration of fallen women involved
the renovation of their souls and the erasure of their sexuality. Like writing a child’s life
of Jesus, Zemka says, then, this too involved the business of desexualization.

The troubled, troubling personality of Florence Nightingale is examined in the next
chapter. Nightingale is presented as an ‘early version of the modern scientific female
subject’ though the origins of her identity are described as deeply embedded in her ideas
about Jesus and her ‘passion for self-improvement dictated by messianic energies and
teleological designs’. Through such energies, she kept at bay the death wishes which
dogged her recurrently. Finally, Victorian Testaments considers the Bible translations of
the British and Foreign Bible Society. This is a particularly productive chapter which
identifies the imperial ambitions of a missionary culture. Zemka considers the many
mythic, missionary narratives of spontaneous conversion to (Protestant) Christianity
through hearing of the New Testament, arguing that such conversions are saturated with
the logic of British imperialism. The British and Foreign Bible Society, she says,
endeavoured to ‘contain the world’ through the transmission of the English New Testa-
ment into colonial territories. It is a fruitful study with which to end a sensitive, thought-
ful book on some nineteenth-century responses to problematized Biblical authority.

University of Leeds, UK Francis O’Gorman

Literary Converts: Spiritual Inspiration in an Age of Unbelief. By Joseph Pearce. Pp. xii,
452, London, HarperCollins, 1999, £25.00.

It is a remarkable phenomenon that a number of significant British writers this century
have been Catholic converts. Certainly, the majority of Catholic intellectuals up to about
1960 were converts rather than born to the faith. These men and women are the subject
of Pearce’s latest book. This is clearly a good subject, worth pursuing, but although I
found this an interesting book, the way Pearce has gone about his subject is in several
respects unsatisfactory.

The book is structured chronologically, starting with Oscar Wilde’s deathbed con-
version. A great many minor literary figures come and go in the pages, but the chief
protagonists of the next ten or so chapters are G. K. Chesterton, Maurice Baring, Hugh
Benson, Christopher Dawson, Shane Leslie and Ronald Knox. Then we move on to Eric
Gill, Evelyn Waugh, Graham Greene, Roy Campbell, Compton Mackenzie, David Jones,
Arnold Lunn, Alfred Noyes and others, and then finally to Edith Sitwell, Muriel Spark,
Malcolm Muggeridge, Siegfried Sassoon, E. F. Schumacher, and others. By and large, 
in each case we hear something about their backgrounds and writings, and then Pearce
focuses on their conversion and its ramifications. Since the book is chronological rather
than purely biographical, there is plenty of overlap: a character may have a few pages
devoted to him at the time of his conversion, but then reappear many times elsewhere in
the book. Pearce makes extensive use of quotation from published writings and from
letters to illustrate the personal effect of conversion on his subjects.

My main criticism of the book is that it is superficial. Rather than crowding the pages
with so many characters, Pearce would have done better to concentrate on just a few, and
to have raised pertinent questions which are left untouched. For instance, there appears
to have been a wave of conversions in the 1930s. But why? What social or other factors
were responsible for dissatisfaction with the Church of England at that time? 
We know what caused the wave of conversions in the early 1990s, or in the 1890s after
Apostolicae Curae; we want to know what was going on in between too, but we are never
told. Even the question that one would have thought would be fundamental to Pearce –
why so many of the prominent Catholic voices in Britain this century (and, in 
fact, in the last century too) were those of converts – is not addressed. Is it, as has been
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suggested, because they had a better education than cradle Catholics at the time could
find? Other sociological themes are touched on, but not gone into. We hear a great deal
about the ‘alienation’ of intellectuals in the 1920s and 1930s, but this is used as a kind of
slogan rather than afforded any kind of analysis. Or again, Pearce touches on the
connections between Catholicism and support for Franco, but glides over it, and never
mentions the support Mussolini received from eminent converts such as Christopher
Hollis. We hear far more about Waugh’s reaction to the abandonment of the Latin Mass
than we do about the broad cultural issues that shaped him and his generation, or their
contra mundum attitude of moral and intellectual superiority to the general populace.
And in the context of the converts’ relations to the Catholic Church, it would have been
good to hear to what extent they came up against official disapproval, as their peers had
in the previous century. Also, Pearce seems too delicate for the good of the book. It is
hard to resist thinking that the reason Radclyffe Hall is never mentioned once in the
book, despite being a prominent Catholic convert, is that he wanted to avoid the whole
issue of the relation between Catholicism and sexuality (especially homoeroticism),
which was pervasive in the work of the fin-de-siècle converts and beyond, in the work
of Hall and Waugh (and which has been fascinatingly discussed by Ellis Hanson in
Decadence and Catholicism [Harvard University Press, 1997]). At any rate, it is noticeable
that Hall is the only famous Catholic convert from Pearce’s period who remains un-
mentioned. Perhaps by the same token, Pearce never touches on Eric Gill’s notorious sex
life, preferring to leave us with the impression that all his converts were moral paragons.

The book loses its way several times, and generally seems too diffuse. The main reason
for this is Pearce’s desire to mention just about every Catholic convert in Britain this
century who ever put pen to paper and therefore counts as a ‘literary’ figure. I suppose
the justification for including a chapter on Alec Guinness is that he wrote his autobiog-
raphy. But a lot of non-Catholics are discussed too, which only adds to the book’s dif-
fuseness. C. S. Lewis, T. S. Eliot and Dorothy Sayers were of course important literary
figures, and were known to several of the converts, but too many pages are given to them
and other somewhat irrelevant figures. Likewise, Pearce could not resist giving a few
pages to Thomas Merton, an important convert, even though American (but Dorothy
Day receives no mention).

One gets the distinct impression that Pearce is invariably doing no more than
regurgitating facts he has gleaned from the biographies and so on, which he has read.
Hence the enormous number of quotations in the book. I felt the need of an authorial
voice, and of an overarching thesis. The faintest glimmer of a thesis is promised in the
last paragraph of the preface – ‘an adventure story in which belief and unbelief clash in
creative collision’ – but it is never carried through. Instead we get some 440 pages of
factual information which has its own intrinsic interest, but is not made more palatable
or given depth by being attached to a thesis. Likewise, the book just ends abruptly with
the life and death of the latest writer to be discussed, with no concluding chapter. Not
only do we want a conclusion to give us a thesis, but also, if it is the case that ‘Roman
Catholicism is no longer a shaping force in any of the great aesthetic movements of our
own time’, as Hanson has stated, we want to know why, so as to gain insight into the
period covered by Pearce. A related symptom is that Pearce has a tendency to repeat
sentiments (his own or others’); for instance, the first two times F. C. Copleston is
mentioned in the book, he is introduced with an almost identical paragraph. And if the
book ends with unsatisfactory abruptness, it also starts mysteriously. We are nowhere
told that the focus is going to be entirely on the twentieth century. There is a brief
account of Wilde’s deathbed conversion and of John Gray, presumably to set the scene
at the turn of the century – but if Wilde and Gray, why not Lionel Johnson, Ernest
Dowson and Lord Alfred Douglas? There is a nod towards the conversion and influence
of Huysmans – but what about de L’Isle Adam, Rimbaud and Verlaine?

All this gives the impression that the book has been too hastily written. If Pearce had
let it mature for another year, he might have found a way to give us a thesis, to find his
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voice, to iron out repetitions, and to eliminate minor and unnecessary characters. As it
stands, it is too many books at once – part religious tract, part biography, part social
history, part literary criticism. The ‘religious tract’ aspect is subtle. Pearce is a convert
himself, and is clearly enthusiastic about his new faith. We hear a great deal about how
the converts covered in the book feel the joy of ‘coming home’ or ‘finding the truth’ or
whatever. Occasionally his enthusiasm gets the better of him, as when (on p. 267) the
fact that Christopher Dawson was being recommended to American readers more than
any other European Catholic author of the time is said to ‘corroborate’ T. S. Eliot’s view
that Dawson was the most important intellectual influence in Britain at the time. Here
and elsewhere Pearce somehow contrives to give the impression that the only good
literary work was being written by Catholic converts. Moreover, I think that writers of
the calibre of Waugh and Greene should be judged first and foremost as writers, and only
secondarily as Catholics. Of course their Catholicism was important to them, and
important to their writing, but I resent the implicit attempt to make literature no more
than a branch of religious writing.

In short, if you want a certain amount of information about a large number of Catholic
converts in Britain, you can turn to this book; but if you want analysis and insight, you
would be better off with Patrick Allitt’s Catholic Converts: British and American Intel-
lectuals Turn to Rome (Cornell University Press, 1997).

St Martin, Cornwall, UK Robin Waterfield

From Without the Flaminian Gate: 150 Years of Roman Catholicism in England and
Wales, 1850–2000. Edited by V. Alan McClelland and Michael Hodgetts. Pp. xviii,
406, London, Darton, Longman and Todd, 1999, £24.95.

On 7 October 1850, Nicholas Wiseman’s pastoral letter, issued Without the Flaminian
Gate of Rome, announced the restoration of the hierarchy of the Catholic Church in
England and Wales. This book anticipates the 150th anniversary of that event, and
presents studies of a selection of themes and issues arising from the experience of the
Church during those one hundred and fifty years.

The collection begins with a reminder of the episcopal careers of Wiseman and his
successor, Henry Edward Manning, by V. Alan McClelland. Sheridan Gilley picks up
the story from Manning’s death in 1892 until Cardinal Hinsley’s death in 1943, in an
excellent essay of great range and depth portraying a period Gilley characterizes as
‘years of equipoise’. Unfortunately, no single article is then dedicated to the history of
the church from 1943 to the present, leaving over a third of the story untold.

Michael E. Williams contributes an interesting piece on the history of priestly
formation and portrays a vivid picture of the highly disciplined and structured lives of
most seminarians prior to the Second Vatican Council. However, Williams devotes fewer
than two pages to his subject since the close of the council: an irony, given his frank
admission that the ‘problems of today [compared with] those of the nineteenth century
seem very trivial indeed’.

Michael Hodgetts’s piece is a brilliantly assured essay on the place and use of Thomist
philosophy within the church since 1850, written with great learning, wit and clarity. He
points to the influence, baneful in so many respects, that neo-Scholasticism had on the
Church but he argues that the church’s dominant philosophy after Vatican II, in avoiding
the pitfalls of neo-Scholasticism, is in fact an ‘authentic revival’ of the teaching of
Aquinas. His understanding of neo-Scholasticism is, regrettably, not shared by all his co-
contributors to this volume.

There are then two articles tracing the histories of women and men religious. Aidan
Bellenger’s article on the history of religious life for men is urbane, comprehensive and
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contains valuable factual information as well as impressive vignettes of religious life that
help the story live. There is, for example, the great trust in providence of the Carmelite
Fr Malachy Lynch who, when asking for huge loans to pay for the creation of the Marian
shrine at Aylesford, would astonish bank managers by naming Our Lady as guarantor.
Susan O’Brien’s piece on women religious is also a very good study that balances
examination of the key broad themes of her subject with attention to the contribution 
of individual women and of the impact of their lives on their communities and those
around them.

James Pereiro, faced with the famous question ‘Who are the laity?’, effectively answers
with a historical survey of conceptualizations of the place of the laity within the church.
This is the first of a number of pieces which explore, in neo-Scholastic manner, the ideal
of a subject and pay scant attention to the historical reality. The result is a disembodied
account which tells us little about the experience of being a Catholic lay person during
the last century and a half. Peter Doyle’s piece on family and marriage, however, comes
from a different stable. His scholarship is excellent, and so is his mature judgement on
the interplay between ideals, principles and historical and societal reality. Marriage, he
says, for example, ‘does not exist in a sacred enclosure: marriage, family and society
interact; its social and psychological aspects need not be considered eternal and
unchanging’.

However, Maurice Whitehead’s contribution on the Catholic school returns to a study
of disembodied ideals. It is a consideration of the consistency of episcopal pronounce-
ments in respect of five main principles of Catholic education; education of all, edu-
cation of the whole person, the uniqueness of the individual, moral principles, and the
search for excellence. The question of whether or not these principles are being, or have
historically been, put into practice is described as lying outside of the scope of the
chapter and meriting further research. This reviewer may not be alone in finding this a
frustrating and unfruitful approach.

Jeffrey P. von Arx, however, has contributed an excellent essay which aims to refute
the contention of writers such as Tom Buchanan and Adrian Hastings, that the impact of
Catholics on politics since 1850 has been negligible at best and a failure at worst. Von
Arx suggests that the mistake has been made of judging Catholic political engagement
against a model of Catholic Action – ‘concerted political action by Catholics acting 
as Catholics’ – rather than against Manning’s more sophisticated model of political
engagement through existing political parties within a liberal, pluralist state.

Daniel J. Mullins, the current Bishop of Menevia, contributes a history of the Catholic
Church in Wales, and tells an impressive story of individual and collective endeavour
under often very trying circumstances. Joseph Pearce’s chapter is on what he describes
as ‘the Catholic literary revival’. His piece is eccentric in its judgements and excitable
in its tone; few, for example, are likely to concur with his early assertion that Newman’s
novel Loss and Gain ‘remains one of the classic Victorian novels’ or his apparent con-
clusion that Hopkins’s ‘lasting legacy’ is to remind us of the teaching of Duns Scotus.
Edward Yarnold surveys the key Catholic figures in architecture, art, liturgy and music
in a very good piece that is both learned and humane. Michael Walsh’s study is a broad
and equally humane piece which presents a refreshing review of aspects of Catholic
participation in, and influence on, popular culture and society.

Finally, Edward Hulmes offers what he describes as a ‘personal response’, effectively,
to the Church and the Catholic faith, since 1943. It is a mixture of history, portentous
homiletics, assertions of moral outrage, and popular theology which, in this reviewer’s
opinion, has no place in a book of this kind. Readers are entitled to make their own ‘per-
sonal response’ to this chapter, and some at least may find themselves wondering why
the editors allowed it to distract from what is, on balance, an important and serious study
of the regeneration of the universal church in England and Wales.

London Chris O’Gorman
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(Re)reading, Reception and Rhetoric: Approaches to Roman Catholic Modernism. 
By C. J. T. Talar. Pp. xii, 216, New York, Peter Lang, 1999, $44.95.

There have been many ‘approaches to Roman Catholic Modernism’, the subtitle of this work.
The particular contribution of Talar’s interesting collection of essays is an application of
concepts and categories from literary studies. Reader-oriented criticism, the role of rhetoric
in theological argumentation, reception theory and analyses of the processes at work in
writing autobiography – these are all related to the purposes displayed and the methods
employed by key figures within French Catholic modernist debates at the end of the nine-
teenth century and during the early years of the twentieth (Loisy, Lagrange and Houtin).

There are five main chapters, plus an introduction, a conclusion and a bibliography
that is useful both for references to French modernists (and their critics) and for key texts
in literary theory. Talar shows how key texts were read (and also misread). He brings out
the interactions between texts and readers at the beginning of the century and the horizon
of expectations out of which both writers and readers operated. The institutional context
and status of writers and critics, their respective ‘stake’ in the outcome of debate, the
primary audiences envisaged, and the effects on the understanding, interpretation and
response enjoyed by particular texts as a result of the stigma or accolade of different
kinds of supporters and opponents, these are all useful considerations when one attempts
to appreciate the true nature of the modernist crisis. Because of Talar’s careful recon-
struction of events (and interpretations) we are better able to perceive the effects, both
foreseen and unexpected, of key works, and the way these effects influenced subsequent
work, sometimes, indeed, rewriting in order to satisfy critics, secure one’s position from
condemnation, enlist allies or even distance oneself from false friends.

Three chapters are devoted to Loisy, who emerges from them rather well. His vocation
to scholarship and his desire to make available the fruits of his reflections on religion are
generally given greater emphasis than his loss of faith and his ambivalent responses to
authority. At the same time, the threat posed by critical historical and biblical scholarship
for traditionalists is sensitively indicated. For example, ‘the understanding of inspiration
advanced by Catholic critical exegetes appeared to contradict tradition, compromise
inerrancy, and ultimately undermine the divine and unique nature of the Bible’ (p. 89).
To many it seemed that both the radical Loisy and the more conservative Lagrange,
through their scholarly approaches, were in danger of naturalizing sacred history, of
reducing the divine to the human and of treating what is essential for salvation as the
result of accident or human decision. As Lagrange himself said, ‘is not borrowing from
the enemies of the Church like introducing the enemy within the walls?’ (p. 98) Yet he
defended the rights of criticism as well as those of authority.

The whole intellectual debate within early twentieth-century French Catholicism,
about the respective role and scope of authority and critical scholarship is shown by
Talar to have been both constrained and heightened by the Dreyfus Affair, the separation
of church and state and the secularizing politics of freemasonry. It is not surprising,
therefore, that ‘the polemics engaging exegesis drew strength, even passion, from larger
forces at work in French society’ (p. 114).

Despite the good scholarship that has obviously gone into this work, the use of
elements from literary theory does not always add significantly to our understanding of
the figures or works studied. Perhaps it would have been worth exploring ‘organizational
rhetoric’ (p. 157) in greater depth, as compared with the use of rhetoric by individuals,
given the salience of the institutional understanding of church which was operative during
the modernist period. The centrality of treatment given to Loisy, buttressed by just one
chapter allocated to Lagrange and to Houtin respectively, gave insufficient scope for the
articulation of a clear and convincing thesis about the advantage of using literary theory
to advance our appreciation of what was ‘going on’ in the modernist crisis. Careless
proofreading was only too evident: I counted 35 (minor) typing errors.

St Mary’s, Strawberry Hill, Twickenham, UK John Sullivan
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The Unknown Pope: Benedict XV (1914–1922) and the Pursuit of Peace. By John F.
Pollard. Pp. xv, 240, London, Geoffrey Chapman, 1999, £16.99.

The history of the papacy has recently caught the attention of scholars who have
produced outstanding works which study the successors of St Peter. The modern papacy
in particular has been blessed by individuals who have made significant contributions to
the life of the church and the world. One twentieth-century pope, however, has been largely
forgotten or ignored. Elected in 1914, Benedict XV guided the church and worked for
peace during the Great War, but after his death in 1922 he quietly faded into obscurity.
John F. Pollard’s insightful book studies the contributions of this important, but little
known, twentieth-century pope.

Giacomo Della Chiesa was born in 1854 at Genoa. After graduation in 1875 from the
University of Genoa with a doctorate of laws, he began his studies for the priesthood in
Rome. Ordained in 1878, Della Chiesa trained for the papal diplomatic service, and from
1883 to 1887 he served as secretary to Mariano Rampolla, the Nuncio to Spain. When
Rampolla was appointed Secretary of State in 1887, Della Chiesa continued to work
with his mentor in Rome, but with the election of Pius X in 1903, and the replacement
of Rampolla by Rafaele Merry Del Val, Della Chiesa soon fell out of favour. He believed
that his appointment as Archbishop of Bologna in 1907 represented a banishment from
Rome. Because of the animosity of Merry Del Val, Della Chiesa had to wait seven years
before he became a Cardinal. In a clear and entertaining manner, Pollard describes Della
Chiesa’s early career, especially the rivalry with Merry Del Val, the anti-Modernist
policies of Pius X, Vatican political aims, and his experiences at Bologna, which pre-
pared him for the papacy.

Della Chiesa’s election as Pope Benedict XV in September 1914 represented a break
with the policies of Pius X and Merry Del Val and surprised many, including Cardinal
Gibbons from Baltimore. On his arrival at the Vatican and being informed of the election
of Della Chiesa, Gibbons reportedly did not recognize his name. But Pollard concludes
that the new pope ‘had easily the best mix of the curial, diplomatic and pastoral experi-
ence required of a Pope facing the horrors of general European war’ (p. 64). The author
emphasizes Benedict’s diplomatic efforts to end the war, especially the important Peace
Note of August 1917, but he does not minimize other important areas such as the Vatican’s
relationship with Italy, the Pope’s humanitarian efforts, the problems which resulted
from the disintegration of the Habsburg Empire, and the exclusion of the Vatican from
the Versailles Peace Conference.

The significant achievements of this pontificate, however, were not limited to wartime
diplomacy. In addition to his attempts to resolve the Roman Question and his efforts to
deal with the rise of Fascism, Benedict deserves credit for other noteworthy contri-
butions, especially in the areas of Canon Law, missionary work, biblical scholarship, and
attempts at Christian unity. These accomplishments serve as a testimony to a great Pope
who courageously faced the challenges of the secular world. According to Pollard,
Benedict XV ‘steered the barque of St Peter through some very stormy waters, waters
which Pius X and Merry Del Val would have carefully avoided, and in the process he
left his enduring mark on the Roman Catholic Church’ (p. 215).

Pollard has written a book which is an important contribution to the growing literature
on the twentieth-century papacy. Unlike earlier studies of this Pope, the author had access
to private papers in the Della Chiesa family archives and the unpublished correspond-
ence of Benedict XV with friends and colleagues which were unavailable to earlier
authors such as Walter Peters. The bibliography is current and extensive. Pollard’s grasp
of the European political climate, especially the volatile Italian situation, contributes to
the success of this book. Moreover, the significance of Benedict’s pontificate becomes
clear when viewed against the complicated domestic and European political world of the
early twentieth century.

This book gives the reader a good insight into the world of the Vatican following the
death of Leo XIII and during the years preceding the outbreak of the Great War. Pollard
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not only chronicles diplomatic activities, attempts to stifle Modernist thinking or reforms
of the internal fabric of the church, but he also gives us an entertaining insight into the
personalities and motives of the main characters. He obviously recognizes the virtues and
noteworthy achievements of Benedict XV, but he also mentions his human shortcomings,
such as irascibility. Unlike his portrayal of Rampolla and his policies, the author has few
flattering words to say about Merry Del Val, his powerful influence at the Vatican, and
his dealings with Della Chiesa. Cardinal Gasparri, Baron Carlo Monti, Italian political
officials, and foreign diplomats such as Wilson and Erzberger also figure prominently in
the analysis of Benedict’s papacy.

This is a well-written and scholarly work which will hold the interest of individuals
interested in ecclesiastical or diplomatic history. Pollard has succeeded in rescuing
Benedict XV from an obscurity which he did not deserve. His biography will become a
standard work on the papacy in the early twentieth century and its attempts to adapt to
the new world created by the Great War.

St Vincent Archabbey, Latrobe, PA Rene Kollar

When in Rome: An Unauthorised Guide to the Vatican. By Robert Hutchinson. Pp. viii,
289, London, HarperCollins, 1999, £16.99.

The Holy See and the United Nations, 1945–1995. By Edward J. Gratsch. Pp. xiii, 305,
New York, Vantage Press, 1997, $19.95.

‘Most books about the Vatican are just plain dull, often written by sexually confused ex-
priests or former Catholics angry that the Pope won’t change two thousand years of
Christian teaching’, says Mr Hutchinson on p. 7 by way of introduction, and promising
to produce something rather different. There are a number of books on my shelves pur-
porting to recount the Vatican from within. The most recent is Inside the Vatican by Tom
Reese, not an ex-priest at all but currently the editor of the Jesuit magazine America.
George Bull, whose volume has the same name as Reese’s, was to the best of my know-
ledge never a priest, and no one could call Peter Hebblethwaite, who wrote In the Vatican,
confused about anything though he was certainly a former priest when he wrote this
book. I know of none by former Catholics of the sort described, though quite possibly
there may be some.

None of this matters, of course. The author will no doubt think me pedantic for
making the point. Here we have a jokey book, which pokes fun at Italians for not speak-
ing English, though it rapidly transpires that a good number of them do, and at Vatican
officials for not talking to journalists, though the book would hardly have existed had
not an adequately large group managed to cope.

In the acknowledgements (where, incidentally, Hutchinson reveals the name of ‘Irish
Bob’ who had rented him an apartment, having previously gone, for no apparent good
reason, to great lengths to disguise Robert Moynihan’s identity), Hutchinson remarks
that he ‘actually did a lot of reading while researching this book’. The titles he mentions
do not include those listed above. There are no footnotes, no bibliography. One cannot
be sure what he read, but it is unlikely to have included, for example, Owen Chadwick’s
Catholicism and History, for had he done so he would not have gone on at quite such
length about the ‘secrecy’ of the Vatican’s Secret Archives. One wonders what history
books he had scanned when he remarks that ‘by 1870’ the papal states were roughly the
size of Denmark (p. 48), while his light-hearted account of the origins of Gothic archi-
tecture (p. 69) wholly fails to notice the existence of, say, Romanesque. One can be jokey,
and a good thing too, but this does not dispense from the obligation to be accurate.

Fr Gratsch’s book, on the other hand, is as solemn as Hutchinson’s is jokey. This
account of the Holy See’s diplomatic relations with the United Nations is pious and
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pedestrian, never once raising a question about the rectitude of the Vatican’s political
line, much less whether it should have one at all. ‘According to Bishop Schotte’, he re-
marks, ‘the Holy See agrees that continued efforts should be made to control infectious
and contagious diseases, improve nutrition and ensure greater access to health care’ 
(p. 253). It might have been interesting if the Vatican had disagreed, but what useful
purpose can be served by such a sentence, or so obsequious a book, is quite beyond me.

Heythrop College Michael J. Walsh

La Papauté au XXe siècle: Colloque de la Fondation Singer-Polignac. Edited by
Édouard Bonnefous, Jean Foyer and Joël-Benoït d’Onorio. Pp. 195, Paris, Les
Éditions du Cerf, 1999, 120 Fr.

This slim volume, with a rather heavyweight title, consists of seven papers delivered at
the Colloquy sponsored by the Singer-Polignac Foundation at a date which is not
revealed, or at least at a date I could not discover, in the book. Not only is the title heavy-
weight, so are some of the contributors. Two are cardinals, one of whom (Cardinal Roger
Etchegaray) provides an introduction. Given so establishment-oriented a selection of
writers, one would not expect anything particularly remarkable from this collection. Nor
is one surprised, pleasantly or otherwise.

The first substantive piece (‘La Papauté, de la Romanité à l’Universalité’) is written
by d’Onorio, director of the European Institute for Church–State Relations, who is well
known for editing a number of volumes on the role of the Church and the papacy in
world affairs of one kind or another. It is one of the more disappointing pieces, being
restricted to the more obvious aspects of Rome’s outreach, such as diplomatic relations
and the internationalization of the papal curia, details which are on the whole fairly well
known. Unhappily the same could be said, more or less, about the contributions which
follow: Philippe Levillain on the popes and war and peace, Hélène Carrère d’Encausse
on the papacy and Communism, Christine de Montclos on the papacy and the Third
World. The Jesuit Joseph Joblin of the Gregorian University has one of the more well-
trodden themes, the papacy and the social question from Leo XIII to John Paul II. He
does, however, manage to present a new and interesting perspective – which could also
be said, to some extent, of the presentation by Jean-Robert Armogathe of the Sorbonne
of the papacy as a modern theological problem. Pierre Eyt is wholly orthodox on the
papacy and the ethic of life, as you might expect from the Cardinal Archbishop of
Bordeaux and a member of the Congregation for the Doctrine of the Faith.

Most of the contributions are footnoted, though that is not true of the offering by Hélène
Carrère d’Encausse, which is a pity because she remarks, interestingly, that Cardinal
Casaroli did not enjoy unanimous support for the Ostpolitik. This is undoubtedly true,
but one would like to have known just which opposition Carrère d’Encausse had in mind.
In particular, the late Cardinal seems to have expressed some reservations about the
handling of the Ostpolitik by the present Pontiff – but this is not mentioned. I was also
struck by the conclusion of Cardinal Eyt’s piece. He speaks of ‘the enormous concern 
of the Holy Father and his collaborators to express as well as possible the doctrinal
foundations of the legitimacy of the Magisterium’s interventions in this delicate area’ 
of ethics (p. 188). But he then goes on to quote Evangelium Vitae’s assertion that such
issues can be known by the light of reason (cf. p. 189) and encompass values which apply
to all human beings. This is exactly where the problem lies, I would have thought: the
role of the Magisterium in an area which is above all a matter open to human reason. 
He does not address the very obvious and pressing problem of what happens when
people, using their reason, do not see eye-to-eye with the Magisterium. I could not help
noting that, at the conclusion of this article, unlike at the the conclusion of most others,
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there is no account of the debate which ensued among the participants. Perhaps in this
instance there was none.

Heythrop College Michael J. Walsh

Rome Has Spoken: A Guide to Forgotten Papal Statements and How They Have Changed
Through the Centuries. Edited by Maureen Fiedler and Linda Rabben. Pp. xi, 243,
New York, Crossroad, 1998, $19.95.

This book functions as a guide to largely-forgotten papal statements, demonstrating how
they have changed during the course of the centuries. Eighteen topics are examined in-
cluding infallibility, the primacy of conscience, scriptural interpretation, religious freedom,
ecumenism, the Jewish people, slavery, democracy in the church, theological dissent,
women in the church, married clergy, sexual intimacy, contraception, divorce and remar-
riage, the controversy over Galileo, evolution, usury, and war/peace.

The format of the book makes for easy reading. Each chapter begins with an introduc-
tion by an expert in each field, e.g., Richard McCormick on theological dissent. Quotations
are given in chronological order from scripture, the early/medieval church, the modern
era, papal encyclicals and canon law. Then, each expert writes a short essay of about
1,800 words on the particular topic, showing how the official church found ways to
change positions that were centuries old, followed by several discussion questions.
Maureen Fiedler provides an eight-page introduction in which she comments on the
current climate in the church, the rationale for the book and the theological significance
of the topics. Linda Rabben, an anthropologist and researcher, observes that the popes
themselves made selective use of institutional history and asserts that the Vatican employs
the most ‘baroque obfuscation imaginable’ to avoid admitting error.

One of the strengths of this book is that it raises a host of complex questions, so many,
in fact, that it would take another book adequately to answer all of them. This book 
has important implications for the development of doctrine and our understanding of
tradition and ecclesiology. Take, for instance, the issue of contraception. In Humanae Vitae
(1968) Pope Paul VI said that it was wrong for married couples to use contraceptives,
yet polls show that 85% of married couples in the United States use contraceptives as a
method of birth control. St Augustine in the fourth century fired his first salvo at birth
control, singling out periodic abstinence. Yet today, as this book notes, Rome quotes 
St Augustine in opposing contraception but distinguishes periodic abstinence from all
other contraceptive methods and sings its praises. This book raises these and similar
issues but gives no sustained theological analyses of these topics. I do not make this
point to criticize the book. I feel, instead, that the book is worth its price because it does
raise these and many similar questions which call for clarification.

In regard to contraception I find it helpful to distinguish two traditions in the church,
the episcopal and the prophetical. The former tradition refers to the official teaching of
the church, including papal statements and encyclicals. The prophetic tradition may 
be called, in Newman’s terms, the ‘mind of the Spirit’. This tradition expresses itself in
the liturgy and worship of the church, the schola theologorum and in the sensus fidei 
et fidelium. On the issue of contraception it seems that the episcopal tradition and the
prophetical tradition are at loggerheads. Could it be that those Catholic married couples
who practise contraception do so, whether they are aware of it or not, based on their
instinct for the faith, or sensus fidei, as they understand it? And can there be a hiatus
between what the church officially teaches and what the faithful actually believe?

This book also raises key questions in regard to the development of doctrine. Newman
spoke of ‘the mind of the church’. To speak of the church as having a mind of its own 
is to use metaphorical language. In this connection ‘metaphor’ means to use language
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inappropriately. However, if we speak of the church as having its own mind, several
questions arise: Can the church change its mind on an issue? And, can the church be of
two minds on an issue?

This book casts a bright, and, at times, intense light on these and similar issues. Some
readers may find this light to be hard on the eyes. I believe that the editors of this book
are to be congratulated for having the courage to raise these important and, at times,
disturbing questions. This book is likely to be provocative because it challenges the old
saw, Roma locuta, causa finita suggesting, in effect, a new axiom for the twenty-first
century, Roma locuta, causa non finita.

Auburn University, Alabama Richard Penaskovic
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