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BOOK REVIEWS

Frank Anthony Spina. The Faith of the Outsider: Exclusion and Inclusion
in the Biblical Story. Grand Rapids, MI/Cambridge, UK: William B.
Eerdmans Publishing Co., 2005. x + 206 pp.; $16.00. ISBN 0-8028-
2864-7.

It is not often that one comes across a book about biblical narratives that
is as engaging and enlightening as Frank Anthony Spina’s The Faith of the Out-
sider. In this book, Spina masterfully examines the motif of insider-
outsider/inclusion-exclusion in the biblical stories of Esau (Gen 25–36), Tamar
(Gen 38), Rahab (Joshua 2 & 7), Naaman (2 Kings 5), Jonah, Ruth and the
Samaritan woman at the well (John 4). Devoting a chapter to each figure, Spina
shows how God’s exclusive choice and election of Israel has an inclusive purpose.
Fascinatingly, in all of these stories, much can be learned about the faith of the
outsider. For example, while Jonah is quite orthodox in his faith, he never real-
izes that his very orthodoxy suggests that God desires both insiders and outsiders
to be part of God’s community. More importantly, all of these stories manifest
the utter sovereignty and the graciousness of God in calling people and effect-
ing his plan of salvation. For instance, God used Tamar to insure that Israel and
its mission had a future (she being an ancestor of David). Interestingly, some of
these characters even show the insiders up.

The Faith of the Outsider makes for easy reading since Spina does not clut-
ter his book with technical jargon. Anyone who has the inclination to further
deepen his or her knowledge of the texts in question can easily consult the end-
notes. Spina’s interpretation of the biblical narratives makes one appreciate the
power of these stories as well as the creativity of the biblical writers in telling
their stories. His book serves as a model for close reading of a scriptural text and
his narrative style is a model for making the text alive and meaningful. His book
is significant in understanding the meaning of God’s choice of Israel because it
shows how we can look at this central biblical theme in a more sophisticated way.
In addition, it is also theologically significant in understanding the place and role
of outsiders in God’s economy of salvation. In highlighting those texts that fea-
ture outsiders and their important and necessary role in the unfolding of God’s
plan for Israel, the Church and the world, Spina, in effect, cautions the faith-com-
munity of the insiders to be more appreciative of God’s presence among those out-
side its community. God may be using these very outsiders to enable the insid-
ers to come to a better understanding and a more faithful commitment to the
faith they profess. This necessarily demands a humbler attitude on the part of the
insiders as well as a more prayerful discernment of God’s actions within and with-
out the community. A more in-depth study of such biblical texts could serve as
one of the sources for the community’s dialogue with other religious traditions.
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I would highly recommend this book not only as a good introduction to
biblical narratives but as a text that enables us to better understand God’s grace
in the world. It truly is a remarkable book. 

Ruben C. Mendoza

Raymond F. Collins. The Many Faces of the Church: A Study in New Tes-
tament Ecclesiology (Companions to the New Testament). New York:
Crossroad, 2004. xix + 149 pp.; $24.95. ISBN 0-8245-2135-8.

The authorship of this recent work by seasoned scholar and prolific writer
Raymond Collins reflects the goals of this relatively new series from Crossroad:
utilizing authors who are established scholars to provide for the general reader
the results of cutting-edge research that directly engages the New Testament
text, focusing on its theological/ethical content, with respect for the social and
historical context out of which it emerged, and providing resources for further
study. This particular ecclesiological study arises from the author’s more than
forty years of church ministry and more than thirty years of teaching New Tes-
tament in the classroom, as visiting lecturer, homilist, and retreat preacher in
Asia, Africa, Latin America, Australia, and Europe, both in his own Roman
Catholic tradition and as invited guest in other Christian denominations, most
particularly his “home” parishes in Barrington, Rhode Island and Lanham,
Maryland. More specifically, this study has developed from reaction to and inter-
action with Collins’ 2002 version of the text by a group of twelve men and
women students at the Catholic University of America, a group which reflected
Roman Catholic, Lutheran, and Episcopalian membership, and came from
India, Kenya, Slovakia, Sweden, Vietnam, Wales, and the United States.

It is becoming more and more common among biblical scholars today to
acknowledge that there is no such thing as a totally “objective” approach to the
biblical text. Collins’ perspective of ecumenical diversity is apparent and read-
ily admitted, and the title of his study makes clear that he finds such diversity
in the New Testament as well. Nonetheless the conclusion of his study is that
while “[in] many ways the New Testament texts emphasize the unity of the local
church, yet they also manifest the local church’s need to be in union with other
communities of believers” (p. 148).

The survey of New Testament texts begins with 1 Thessalonians, not only
the first New Testament writing to use the word “church,” but, according to vir-
tually all New Testament scholars, the oldest writing in the New Testament.
This chapter reflects on the church as a gathering, the marks of the church,
internal bonds, the experience of the Holy Spirit, care of the church, and activ-
ities of the church. The second chapter examines the house churches mentioned
in various letters of Paul, concluding that the communities to which Paul
preached were organized into household units, where baptism of entire house-
holds was a frequent practice: “The home with its expressive kinship language
was the basic unit of Pauline foundations” (p. 29). It was a venue for catechesis,
a source of hospitality for travelling evangelists, a locus for the practice of
philadelphia among believers and for celebration of the eucharist.
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The two subsequent chapters continue to focus on aspects of church within
the undisputed letters of Paul. Chapter three discusses the manner in which
Paul addresses the issue of disunity within “the church of God that is in
Corinth,” using the metaphors of field, building, and, most prominently, “body
of Christ,” to exhort the addressees to a return to unity, and emphasizing that
the gifts of Spirit, especially the practice of prayer and prophecy, are meant for
the building up of the body of Christ. Chapter four concentrates primarily on
Philippians, a letter which does not use the term “church” but rather is addressed
to “all the saints in Christ Jesus who are in Philippi with the bishops and dea-
cons.” Collins prefers “overseers and helpers” to “bishops and deacons” to avoid
the suggestion of later ecclesiastical offices more specifically defined. Here he
comments on the church leaders mentioned in Philippians (Euodia, Syntyche,
Clement, and Epaphroditus) as well as the deacon/helper Phoebe and Paul’s fel-
low apostles Andronicus and Junia, referred to in Romans 16. In the context of
reiterating that both women and men exercised leadership in the Pauline eccle-
sial communities, reference is again made to Prisca (Priscilla) and her husband
Aquila who were presented in chapter two as hosts of a house church.

Chapters five and six shift to a consideration of how the diverse perspec-
tives of church present in the undisputed Pauline letters are modified in Eph-
esians, Colossians, and the Pastorals: the term church now refers additionally to
the universal church; the church is still the body, but with emphasis on a cos-
mic Christ as “head” of the body. Some element of specificity in the role of
“overseer” becomes apparent; there is more structured emphasis on liturgy, rit-
ual, and social welfare.

At this point the emphasis moves to the four gospels, with chapters deal-
ing with, respectively, Mark, Matthew, Luke-Acts, and John. While Mark’s eccle-
siological insights are more implicit, he draws attention to the importance of the
house in the mission of Jesus and the transformation of kinship language from
bonds of blood to those of discipleship. The importance given to the paradig-
matic group of “The Twelve” both recalls links with Judaism and looks forward
to the eschatological promise, as well as making clear that leadership roles began
to emerge as soon as there were disciples. Matthew’s gospel, the only one of the
four to actually use the term “church,” reflects the effort of a Jewish-Christian
author to present the story told by Mark within a Jewish-Christian tradition
which had experienced the destruction of the Temple. “The Twelve” in Matthew
become virtually equivalent to “the disciples” rather than, as in Mark, a group
from among the disciples. They are more favorably presented than in Matthew;
they become the twelve apostles, whose primary function is a missionary one,
and Peter’s role is highlighted. He is the chief rabbi of the community, the one
who authentically interprets the Law as understood and taught by Jesus and
who continues the mission of Jesus to Israel, but, with the other apostles, ulti-
mately extends the mission to all nations. Included in the final commission is a
command to baptize which reflects the practice of early Christian liturgy.

In Luke-Acts, the elements of the Jesus story concentrate on the idea of
mission and the formation of a leadership group for the Jerusalem church. In
Acts the church in Jerusalem is presented as a model church, a group of
“friends” who held all things in common. While the mission to the Gentiles
is acknowledged, care is taken to present the mission of Paul as being in har-
mony with the Jerusalem church, reflecting the authors’ concern that Jewish
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and Gentile Christians not only can but must co-exist within the community
of believers. The Johannine understanding of Church is a christological eccle-
siology: 1) the community has been brought into being by the Word; 2) the
inner life of the community reflects its joy in the word, unity, and mutual love;
3) the community’s purpose is to continue the sending of the Son into the
world. The mission motif is strongly apparent, but, apart from baptism and
eucharist, little is said in regard to forms of ritual and worship; nor is church
organization a concern. The Johannine epistles evidence the notion of the
church as a household. 

In an epilogue, Collins reflects not only on the unity both within the local
church and among all the churches, but also the way in which the diversity pro-
vides perspective. The vision of the new Jerusalem in the Book of Revelation,
where the twelve apostles are the foundation, balances the notion of Peter as the
Rock in Matt 16:17-19, reminding both past and present believers that the
community of believers, the assembly of God, was and is at the same time real
and yet to be realized.

The author has admirably fulfilled the expressed purpose of the series. In
addition, though not a feature of this series as such, the discussion questions pro-
vided at the end of each chapter will make this book particularly useful in edu-
cational discussion groups in a variety of settings.

Veronica Koperski, SFCC

C. K. Barrett. On Paul: Aspects of His Life, Work and Influence in the
Early Church. London/New York: T. & T. Clark, 2003. xii + 250 pp.;
£25.00. ISBN 0-567-08902-9.

With the exception of the introductory essay and no. 6 (Paul at Athens and
to Rome), the essays in this book have been previously published between 1970
and 1999. Nonetheless, since many have appeared in Festschrift volumes, their
appearance in one volume is welcome since it serves both to enhance accessi-
bility and to provide a view of the thought of a respected scholar over a period
of nearly three decades.

The introductory essay compares the picture of Paul provided in Acts with
that provided by Paul in his undisputed epistles. It serves both to introduce the
volume and a work in progress in which Barrett will concentrate on “the use,
disuse, and abuse, the understanding and the misunderstanding, of Paul up to
a point in the second century.” The work is divided into two sections, six essays
on Foundations and five on Developments. The first discusses Paul in con-
frontation with two errors (‘Pseudo-Pauls’). The second and third demonstrate
the relation of practice and theology in Paul. The fifth compares Paul with early
Jesus tradition, while the fourth and sixth focus on the concern set forth in the
introductory essay. In addition, the latter introduces a group of post-Pauline
Christian missionaries and theologians whose work is discussed in essay 9 
(The Christology of Hebrews).

The seventh essay introduces the theme of the “Developments” section,
particularly the controversial aspects of the Pauline tradition. Essay 8 deals with
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ethics in the Deutero-Pauline literature (Ephesians, Colossians, and the Pas-
torals), while essay 9 discusses an influential minority in the late first century.
The final essay, originally published in 1995, revisits an older controversy about
Paul and the introspective conscience.

The volume includes indices of Modern Authors, Ancient Persons and
Places, Ancient Writers, and a Select Index to the Pauline Epistles. The latter
does not include Philemon or 2 Thessalonians. Reading this work of a veteran
Pauline scholar, one looks forward to Barrett’s projected study. The present 
volume would be a valuable addition to any academic library, institutional or
personal.

Veronica Koperski, SFCC

Mark D. Nanos. The Irony of Galatians: Paul’s Letter in First-Century
Context. Minneapolis MN: Fortress Press, 2002. xiii + 376 pp.; $26.00.
ISBN 0-8006-3214-1.

In this monograph on Paul’s letter to the Galatians, Mark Nanos contin-
ues an approach utilized in his earlier work The Mystery of Romans (1996),
namely, to attempt to come to a better understanding of the interaction between
Christians and non-Christian Jewish groups in the first century. The prologue
sets forth a challenge to the traditional reading of Galatians as reflecting “intra-
and inter-Christian” situations (p. 7). Nanos contends that the identity problems
of the Gentiles in Galatia predate not only institutional Christian identity, with
its resulting factionalism among rival Christian groups, but also any split that
might be characterized as “Christianity versus Judaism.” “Rather, they are the
result of intra- and inter-Jewish communal disputes regarding the legitimacy of
this status claim predicated upon the meaning of Jesus Christ for these Gentiles”
(p. 7).

The work is divided into three major sections. The first, comprising four
chapters, sets forth Nanos’s methodology. Chapter one discusses interpretive
issues which the author believes must be taken into consideration when attempt-
ing to forge a hypothesis for the context of the Galatian addressees. Since any
such construction of the situation of the addressees and those influencing them
depends on the rhetorical information supplied within the letter, the second
chapter deals with the question of how much can be known of these people and
their situation based on the available evidence. Chapter three focuses on the
epistolary character of Galatians as a specific example of ironic rebuke. The
fourth chapter offers an outline of the epistolary structure of Galatians and
argues the priority of situational over narrative material in terms of helpfulness
in reconstructing the situations in Galatia.

Having laid the groundwork, Nanos proceeds in Part 2 to argue that the
target audience to whom Galatians is addressed is comprised of Christ-believ-
ing Gentiles, stressing that Paul does not absolutize Jewish identity to an infe-
rior status for anyone but these non-Jewish addresses, and, for them, only inso-
far as they seek Jewish identity in order to elevate their status. In the fifth
chapter, Nanos presents the arguments for his identification of the addressees
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as Christ-believing Gentiles who are considering proselyte status. As a prelude
to identifying the persons attempting to influence these addressees, chapter 5
discusses the exigence from the perspective of the addressees, the influencers,
and Paul himself. In chapter 7, the most lengthy in the book, N reviews and
critiques predominant interpretations of the identity of the influencers, and, in
the subsequent brief chapter, proposes his own two-part identification: First,
“they are not only Jewish but probably involved in the administration of the
ritual conversion process”; second, “they are not Christ-believers or affiliated in
any way” (p. 199). The two following chapters discuss each of these aspects, the
first in much greater detail. The final chapter makes clear the implied claim of
Nanos’s reading of Galatians, that while the original addressees recognized the
ironic intent of the letter, later readers have obscured its meaning.

In the approach outlined in chapter three, Nanos is doing something sim-
ilar to what Raymond Collins has done in his Sacra Pagina commentary on 1
Corinthians. Both authors eschew the previously overdone approach of attempt-
ing to classify the Pauline letters into one of the three traditional Aristotelian gen-
res. However where Collins sought in a broader sense to demonstrate the vari-
ous rhetorical techniques Paul utilized in his attempts at persuasion, Nanos is
convinced that the specific technique of irony is the key to understanding the
social, historical, and linguistic context of Galatians. Whether his challenging
reading will prove compelling remains to be seen. Though not persuaded at
every point, I have come away from the reading more open to the possibility
that the influencers were Jews rather than Jewish Christians. What is indis-
putable is that scholars of Paul’s writings cannot ignore the challenge Nanos sets
forth.

Veronica Koperski, SFCC

Aaron Milavec. The Didache: Text, Translation, Analysis, and Commentary
(A Michael Glazier Book). Collegeville, MN: The Liturgical Press, 2003.
xxi + 111 pp.; $9.95. ISBN 0-8146-5831-8.

The Didache is one of the most fascinating writings of early Christianity.
Written in a very accessible Greek it presents itself as a manual presenting to
recently converted pagans the Christian life-style in a straightforward way. The
work is not concerned with doctrinal matters but describes ‘the way of life’ jux-
taposing it to ‘the way of death’, treats of the liturgical life (esp. baptism and
Eucharist), of the virtue of hospitality (and its limits), and the organisation of
the community. It ends with an exhortation with eschatological overtones. In
2003 Aaron Milavec wrote on this relatively short work a massive, widely
acclaimed commentary: The Didache: Faith, Hope, and Life of the Earliest Chris-
tian Communities, 50-70 C.E. (New York: Paulist Press, Newman imprint, 2003,
xxxvii + 981 pp.). To make his scholarship available to a non-specialist audience
of students, liturgists, catechists and ministers the author summarised his find-
ings in an easy-to-read book of 120 pages. While his full commentary was in
comparison to most other scholarly commentaries already surprisingly accessi-
ble, his pedagogical skills abound even more in this format. The result is a short
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but excellent introduction to the Didache which lends itself admirably for both
independent study and use in the classroom. The book mainly consists of two
parts: the Greek text with English translation on the facing page and a brief
commentary. The latter is concluded by a set of questions for review and study,
a bibliography (including a page on “electronic aids”) and a number of “flow-
charts”: schematic presentations highlighting the unity of the work. This unity
is one characteristic of Milavec’s scholarship on the Didache. He is convinced
that the Didache, though being based on oral tradition, in its written form is a
coherent whole. The concern of the author was to describe step by step to inter-
ested gentiles a kind of “training program” to introduce them gradually into the
Christian way of life. Hence he discovers in the construction of the work from
start to finish a unity that was intended by the author. In this regard Milavec
disagrees with a large majority of scholars who consider the Didache as the result
of separate blocks of written material brought together by a redactor/author (an
example of this line of research is the commentary by Rordorf and Tuillier in
their edition in Sources Chrétiennes, 248bis, Paris: Cerf, 1998). Milavec also
advocates a very early date for the Didache (between 50 and 70 AD) whereas
most scholars date it around 100 AD. Both his positions regarding the date and
the unity of the work are defended with the same vigour and brilliance as in his
full commentary. Everybody interested in studying the Didache does well to
take Milavec’s book as a starting point but should also realise very well that there
exist equally well-argued interpretations different to the one offered by him.

Johan Leemans

G. R. Evans (ed.) The First Christian Theologians: An Introduction to The-
ology in the Early Church (The Great Theologians). Malden, MA/Oxford:
Blackwell Publishing, 2004. xvi + 277 pp.; £19.99, $29.95. ISBN 
0-631-23187-0.

According to the jacket notice, The First Christian Theologians offers a
“comprehensive introduction to the theology of the early Church through an
accessible and lively examination of the major individual theologians of the
time.” This is also precisely what the book delivers. The second half offers
extremely readable introductions to the thought of most of the important
Church Fathers one would expect in this kind of handbook: Justin Martyr, Ire-
naeus, Clement of Alexandria, Origen, Tertullian, Athanasius, the Cappado-
cians, Pseudo-Dionysius and Maximus Confessor, Ambrose, Jerome, Augustine.
Furthermore there are essays on the Hermetica, on Syriac literature and on
“Eutyches, Nestorius and Chalcedon.” The surprises are in the first half of the
book, which contains some contributions which I had not expected in an intro-
ductory volume on patristic theology. In “The First Christian Writings,” 
J. Rogerson discusses the writing of the New Testament and the canon forma-
tion as ways of ‘doing theology’. F. Young discusses the different modes in the
interpretation of Scripture and their importance for the development of doctrine.
These two articles on “The Bible” are followed by three on the Church: S. Hall
on “The Early Idea of the Church,” G. R. Evans on “The Early Church in the
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World” and, perhaps most surprisingly, C. Gallagher on “The Imperial Ecclesi-
astical Lawgivers” (esp. the Codex Theodosianus and Codex Justinianus). 
D. Runia contributes a chapter on Philo of Alexandria, and “Christian Theo-
logy and Judaism” is discussed by P. Frederiksen and Judith Lieu.

The essays cover the entire area of patristic theology, reflect the contem-
porary state of research and are followed by suggestions for further reading.
While the focus is on the theology of the early Church, there is also sufficient
attention for the historical context in which it was developed and for a presen-
tation of essential data such as biographical information and a succinct overview
of important writings. All the essays are written in a very accessible style by lead-
ing specialists in the field. All of this makes The First Christian Theologians an
excellent choice as a textbook for an undergraduate course on the theology of
the Early Church.

In selecting which topics and theologians should be included, this kind of
survey of patristic theology contributes to the making of a canon of the ‘most
important’ theologians from the patristic period. In this regard it is interesting
to note that, on the whole, the book contains significantly more essays on the-
ologians from the first three centuries than from the fourth and the fifth. It is
a pity that equally important theologians such as John Chrysostom, Theodoret
of Cyrus or Hilary of Poitiers are barely mentioned, but one easily understands
that not everything can be covered in a 250 page-textbook for undergraduates.
More serious, in my opinion, is that the views of theologians who in the course
of the centuries came to be considered as ‘heretics’ are only presented in the
framework of introductions to the thought of their ‘orthodox’ opponents. Yet
what is preserved of the writings of a ‘heretic’ such as the Neo-Arian Eunomius
of Cyzicus reveals an interesting theological project worthy of study in its own
right, as the recent monograph by Vaggione demonstrates (R. Vaggione,
Eunomius of Cyzicus and the Nicene Revolution, Oxford Early Christian Studies,
New York: OUP, 2000). In as far as it does not present views of Eunomius,
Pelagius and the like in their own right, this book fails to overcome the ortho-
dox/heretic dichotomy which is so deeply entrenched in scholarship on theology
in the patristic period. This observation does not take anything away from the
value this book has as an otherwise excellent introductory guide to “the” theo-
logy of the early Church.

Johan Leemans

Everett Ferguson. Inheriting Wisdom: Readings for Today from Ancient
Christian Writers. Peabody, MA: Hendrickson Publishers, 2004. xv + 319
pp.; £10.99. ISBN 1-56563-354-7.

Concomitant to the quick expansion of Late Antiquity as a field of schol-
arship over the last decades, there has also been an increase in the wider pub-
lic’s interest in the Christian literature of this period. This literature has been
made readily available in translations with introductions and elementary explana-
tory notes. Series such as Les Pères dans la foi and the Popular Patristic Series, as
well as the more scholarly Sources Chrétiennes, Fontes Christiani, The Fathers of
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the Church, Ancient Christian Writers and many others have ensured that today
the lion’s share of the patristic legacy is accessible to the interested reader. The
interest of the larger audience, as Everett Ferguson points out in his introduc-
tion, ‘stems from the fact that so many issues of contemporary life – practical,
moral and spiritual – are not peculiar to modern times’. Starting from this pre-
sumption, Ferguson, a seasoned patristic scholar with the gift of addressing a
large readership (cf. Early Christians Speak: Faith and Life in the First Three Cen-
turies or Backgrounds of Early Christianity) has brought together hundreds of
excerpts from early Christian literature. The main goal and criterion of selection
was to collect texts with the power to speak directly to the reader. Hence, the
introductions are kept to a strict minimum allowing the texts to speak for them-
selves. Inheriting Wisdom presents texts on a wide variety of topics, ranging from
family life or social ethics over doctrinal matters, charity and almsgiving to
virtues (and their opposites), prayer and worship. With few exceptions, the trans-
lations are by Ferguson himself. The brevity of the fragments, together with the
fluency of the translations and absence of any scholarly attempt at being exhaus-
tive, ensure that Inheriting Wisdom will easily succeed in enjoyably opening up
the patristic inheritance for everyone with an interest in it.

Johan Leemans

Virginia Burrus. The Sex Lives of Saints: An Erotics of Ancient Hagiogra-
phy (Divinations: Rereading Late Ancient Religion). Philadelphia, PA:
University of Pennsylvania Press, 2004. vi + 216 pp.; $42.50. ISBN 0-
8122-3745-5.

There is something definitely medieval about postmodern theology and
even hagiography, namely, the search for ancient and medieval examples (author-
ities?) to illustrate and clarify contemporary debates. This becomes particularly
clear in Burrus’ study of Christianity’s contribution to the history of sexuality.
The central theme within that field of research is the erotic interpretation of
asceticism in early accounts of saints’ lives (4th-5th centuries: Jerome’s Lives of
Paul, Malchus, Paula, and Hilarion; Gregory of Nyssa’s Life of Macrina, Augus-
tine’s description of his mother Monica; Sulpicius Severus’ Life of Martin of
Tours and finally the anonymous Lives of the so-called harlot saints: the Syrian
Mary, Mary of Egypt, and Pelagia). Rather surprisingly, we lack Athanasius’ Life
of Saint Anthony and Cassian’s stories on the Desert Fathers. Are they not the
true champions of asceticism?

The question remains whether Burrus tries to reconstruct what she calls
the countereroticism which resists marital and procreation-oriented Christian
sexuality, or whether she wants to take part in contemporary gender discussions.
To my mind, she abuses the former to illustrate the latter. The schemes which
she applies to ancient hagiography are the models of Michel Foucault, Georges
Bataille, Jean Baudrillard, and others. In hagiography, their ideas are represented
by authors like Geoffrey Harpham and Virginia Burrus. Contrary to these
authors, I do not believe that saints seduce God with faith so that He responds
with grace.
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The interesting idea about all of this, is that we get a slightly more nuanced
idea about Christian sexuality. Since Foucault, we appear convinced that the
repression of erotic desire is not the hallmark of Christian eroticism. A Chris-
tian saint is not necessarily characterized by self-denial, which is rooted in a
pathological hatred of the body. But is the opposite true? Burrus suggests that
the ancient Lives of saints are the site of an exuberant eroticism and that they
convey a sublime asceticised eroticism (countererotics). The restyling of sanctity
as an erotic art sounds very postmodern.

Burrus did not convince us. It is possible that asceticism created a kind of
countereroticism and that jouissance must be understood as a mode of asceticism,
but I wish to uphold the idea that (generally speaking!) saintly love (from Late
Antiquity onwards) began with the abjuration of worldly love. The ideal became
indeed a sort of desexualized agape and a repression of sexual desire. This fits
with the many spiritualizing tendencies in the same period. Scriptures and
ancient biography have much more to tell us about how we are to understand
the saints’ lives than postmodern sexual theories.

What is the surplus value of stating that Severus’ Life of Martin is queer
because its hypermasculine polemic renders it perversely feminine, so that it is
almost a woman’s life? What is the point of rendering the lives of the harlot
saints in seductive texts? This and many other queer statements cover some really
interesting intuitions of the author, e.g., that Severus wanted many of the things
which he says of Martin to be applied to himself.

The Anglo-Saxon hagiography that was initiated in the seventies of the
last century was truly a breakthrough. Authors like Benedicta Ward, Thomas
Head, and Donald Weinstein delivered very fine contributions and introduced
new lines of research, but this is definitely not the case with postmodern hagiog-
raphers, who display an intense theoretical eclecticism, leading to arbitrary con-
clusions.

Hans Geybels

Gregory A. Barker (ed.) Jesus in the World’s Faiths: Leading Thinkers from
Five Religions Reflect on His Meaning. Maryknoll, NY: Orbis Books, 2005.
ix + 198 pp.; $18.00. ISBN 1-57075-573-6.

What can one expect to hear from peoples of different religious traditions
when you ask them to consider who Jesus is for them? Some may presuppose
that others will be dismissive of Jesus while others may take Jesus seriously and
give honest, even if different, answers from those provided by Christians. 
The latter response is what we get in Gregory Barker’s Jesus in the World’s Faiths
which brings together twenty persons to explore the meaning of Jesus from 
the perspective of five religions, Buddhism, Christianity, Hinduism, Islam,
and Judaism, as well as from their personal experiences. Each of the five parts
of the book begins with an article that starts off the discussion the succeeding
three articles reflect upon, engage with and/or add to this discussion. 
The authors who start off each section are José Ignazio Cabezón (Buddhism),
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Mary Grey (Christianity), Chakravarthi Ram-Prasad (Hinduism), Mustansir
Mir (Islam), and Sussanah Heschel (Judaism). 

What emerges is a striking multiplicity of views regarding Jesus not only
among the different traditions but also within them. As is to be expected, most
of the views that are expressed are at odds with orthodox Christian teachings
about Jesus but also quite revealing about the peoples of other religions and
their peculiar understanding of the person whom Christians believe in as the
Messiah and Savior of the world. For instance, Ram-Prasad states that Hindus
would have no difficulty in seeing the divine in Jesus but what Hindus cannot
understand is the Christian claim to Jesus’ uniqueness. In another article, Jacob
Neusner argues for Judaism’s claim to rightly interpret Scripture and he con-
cludes that Judaism does not accept Jesus because he abandoned the Torah at
critical points. In a sense, what this book contains are “christologies” from the
side of the outsiders – how peoples of other religions see Jesus.

This is where the value of this book lies. It makes one think of one’s own
faith in Jesus and consider the probing and critical questions of other beliefs.
One can argue and debate with the authors regarding the validity of their own
claims and perspectives but this does not do away with the fact that there is
not just one understanding of Jesus. It can then be a truly learning and even
humbling experience when one sees that other believers are just as convinced
of the truthfulness of their religions as a devout Christian is. I think that it is
important to bear in mind that even before one engages in dialogue with an
other, and even before one begins to share one’s faith in Jesus as the Christ,
the dialogue partner herself or himself already has her or his own preconceived
notions and ideas of who Jesus is from the perspective of her or his own 
tradition and personal history. This is what, I believe, is brought to the fore
by this thought-provoking book since many of the reflections raise crucial
issues for dialogue. At the end of the book, Barker provides a useful guide for
further deepening one’s appreciation of the issues that the different viewpoints
evoke.

Jesus in the World’s Faiths would prove useful not only to the student of
comparative religions but also to the Christian who takes her or his faith seri-
ously. The book does not give the answer to the questions, “Who is the real Jesus
then? Is he truly the Jesus of the Christian tradition?” Whatever one’s answer to
these questions may be, one has to deal with how other religions see Jesus. This
book serves as a very good and readable introduction to the challenging task of
appreciating how other people understand Jesus. 

Ruben C. Mendoza

Thomas Anikuzhikattil. Jesus Christ the Saviour: Soteriology According to
East Syriac Tradition. Satna, India: Ephrem’s Publications, 2002. xv +
392 pp.; $25.95. ISBN 8-188065-01-3.

Fr. Thomas Anikuzhikattil aims in this work to explicate the basic vision
of Christian identity with particular reference to the East Syrian tradition.
According to him, a “soteriologically determined Christology” which emphasizes
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the uniqueness of Jesus Christ as the savior of humankind, and that is based
on a Trinitarian theology, is what is necessary today. He writes: “Any denial 
of Jesus’ uniqueness as the savior is practically a denial of our faith in the 
incarnation of God the Son. In fact, what is here at stake is the basic Christian
faith in the triune God. Faith in the Holy Trinity is the distinguishing mark and
the dominant trait of Christianity…” (1). These introductory statements suf-
ficiently explain his major concern in authoring this work. He notes that both
Western and Asian theologians who emphasize the necessity of inter-religious
dialogue often play down the uniqueness of Jesus Christ in favor of a practi-
cally pluralistic concept of religion. This, according to him, is an unbecoming
trend in theological circles today. Part of the problem behind such a develop-
ment is a paradigm shift that happened after Nicea in theological under-
standing, namely, a shift “from a functional approach to theology [what God
does] to an ontological approach [what God is]” (2). Anikuzhikattil, therefore,
believes that an in-depth study of the original documents of the Church, par-
ticularly of the East Syriac tradition, would sufficiently clarify the necessity of
holding the uniqueness of Jesus Christ both in theological discussions as well
as in the faith life of the Church. 

In this study Fr. Anikuzhikattil examines the Christological and soterio-
logical elements in the Gospel according to Matthew and the Acts of Judas Thomas
(AJT). More precisely, he focuses on the “salvific function of Jesus Christ as it
is presented” in these two works and “as celebrated in the Syrian Churches of
Thomite tradition.” In doing this he seeks “to overcome the one-sided and par-
tial representation of Jesus as an object of philosophical analysis and ontologi-
cal scrutiny” (2-3).

The work is divided into four chapters. The first and the longest chapter
is on the soteriological traits in the Gospel according to Matthew. The author
touches slightly on the linguistic, cultural and socio-political contexts narrated
in the Gospel and goes directly to survey the words and deeds of Jesus, which,
in his analysis, are basically soteriological in their intention.

The second chapter studies the apocryphal book of The Acts of Judas
Thomas in a similar fashion. This book belongs to the group of the Acts of var-
ious Apostles. These books are written in such a way as to help the faithful to
understand the Christian faith in a fresh light. Sometimes they even introduce
new doctrines. From an orthodox perspective, these sometimes include hereti-
cal doctrine. Anikuzhikattil notes that recent studies exclude AJT from its alleged
relation to Manichaeism (137). Syro-Malabar Christianity in India, which claims
to have received the Christian faith from St. Thomas the apostle in the first cen-
tury has incorporated many practices from the Syriac tradition, something of
which is seen in AJT. The ascetic style of life, for example, which is advocated
by AJT, was regarded by Syro-Malabar Christianity as appropriate for all Chris-
tians and as necessary for salvation, and not just as a monastic discipline. So,
for example, while Western Christianity concentrated its ascetic life around the
Lenten season, Syro-Malabar Christians observed nearly a half-year of fasting and
prayer. 

As to the date and place of origin of AJT, Anikuzhikattil finds that it was
written in the Syriac language at Edessa, the present Urfa in Turkey, “in the
first half of the third century” (138). Structurally, the thirteen different Acts
that make up AJT are not clearly related to one another. Although this work
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is composed “in a legendary form,” it contains many reliable historical details
(144). The proclamation of the Gospel by Judas Thomas culminates in 
miracles. The preaching and working of miracles brought him disciples but
also enemies. Finally, he dies as a martyr (137). Discussing the soteriology of
AJT, Anikuzhikattil first sets the stage by surveying other important works
that come from the Judeo-Christian tradition and from the period before AJT.
These include the Epistle to Barnabas, the writings of Ignatius of Antioch, the
Didache, the Gospel of Thomas and, more especially, the Odes of Solomon
(146-158). Anikuzhikattil then analyses the soteriological elements of AJT,
basing himself on the “essential points of Syriac soteriology,” namely, “(1) the
belief in the virginal and original purity of man; (2) the interpretation of 
sinful humanity as the old man who is a result of the fall of Adam and Eve;
and (3) the idea of the new man of Christ who completely recovers the first
nature of man” (159). According to Anikuzhikattil, the story of the mission
work of Judas Thomas, which is narrated in a somewhat legendary form, 
has been reasonably established to be possessed of a firm historical basis (145).
He exposes in detail the themes of sin, Jesus as the only savior, and the 
theology of the sacraments of Baptism and Eucharist as these are explicated
in AJT.

In undertaking a comparison between Matthew’s Gospel and AJT,
Anikuzhikattil acknowledges that they differ as regards their canonical status.
Further, Matthew is Judeo-Christian in nature, a pastoral guide and thematically
arranged, whereas AJT is Judeo-Thomas Christian, an ascetic manual and writ-
ten in a dramatic, narrative form. However, both Jewish in origin, and primar-
ily catechetical and soteriological in intention. Fr. Anikuzhikattil also finds in
both works a self-conscious focus on the different aspects of soteriology. Salva-
tion is equated with the kingdom of heaven, redemption, reconciliation, the
remission of sins and discipleship (275-288). 

The fourth and final chapter is a theological exposition of the liturgical 
tradition of the Thomas Christians in India, which is in every respect a soteri-
ological way of life. Anikuzhikattil defends the solid historical grounds for the
distinctive Christian tradition in South India, and portrays it as wonderfully
rich in its understanding of the mystery of salvation and the symbolic under-
standing of the liturgical space-time, the sacraments and the traditional com-
mitment to Christian devotional life.

The book is designed to highlight the fact that the Thomas Christians
have always underscored salvation through Jesus Christ. This claim is supported
by an appeal to Scripture (The Gospel of Matthew) and Tradition (AJT, his-
torical and archeological ‘proofs’, and the faith-practices of the Thomite com-
munity in India). Tradition is particularly important in the Catholic under-
standing, and Anikuzhikattil suggests that where tradition is concerned, the
distinctive and ancient Thomite tradition regarding the mystery of salvation and
Christianity as a ‘way of life’ (Margam) cannot be disregarded.

Although the work by Anikuzhikattil is in many ways informative, and
solid in its articulation of East Syrian soteriology, there are some serious flows
in its presuppositions and presentation. As far as presuppositions are concerned,
the author suggests a radical opposition between functionalist and ontological
epistemologies, which is hardly acceptable today. The thematic exposition of the
two classical works discussed is interesting, but both the exposition and the
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attempt to relate these documents to the Thomite tradition in India, raise a
whole series of questions. Anikuzhikattil offers no exegetical evidence for his
analysis of Jesus’ “great decision” to work miracles. He writes: “… This miracle
[Mt 17:27] transgresses the great decision of Jesus that He would never use His
miraculous power for His own ends…” (76-77). Again, the origins of the AJT
and the reason for its legendary and dramatic expressions, and how to under-
stand them, should be investigated more thoroughly. So, too, the discussion of
the historical developments that led to the development of the Thomite tradi-
tion in India is inadequate. Some of the assertions that the author makes, such
as the story about Mar Thoma Sliba (St. Thomas Cross), are anachronistic and
fantastic (348-349). While the details of these traditions are very important to
the whole Syro-Malabar tradition, it is perhaps advisable to keep an open mind
about them until they have been demonstrated in a more conclusive fashion.
Similarly, the claim that the basic theme of the Gospel of Thomas is soteriologi-
cal and that it belongs to the same line of tradition as AJT (151-152), and the
neglect of its Gnostic features, weakens the general argument of the work. Again,
as regards AJT, the absolute demand for virginity contained in that work needs
to be examined in far more detail. As Anikuzhikattil himself notes, there exists
a persistent and unresolved suspicion among scholars about the Gnostic nature
of this work (254-255). 

In spite of the aforementioned drawbacks, the work of Anikuzhikattil mer-
its praise for his attempt to bring to light the rich heritage of the East Syrian
Christians and to proclaim the uniqueness of Jesus’ salvific activity in the per-
son and work of Jesus of Nazareth.

Jose Palackal 

Anthony J. Figueiredo. The Magisterium-Theology Relationship: Contem-
porary Theological Conceptions in the Light of Universal Church Teaching
since 1835 and the Pronouncements of the Bishops of the United States (Tesi
Gregoriana: Serie Teologia, 75). Rome: Editrice Pontificia Università
Gregoriana, 2001. 530 pp.; /28.00. ISBN 88-7652-893-8. 

This formidable piece of work is the result of doctoral research undertaken
by Fr. Anthony J. Figueiredo at the Gregorian University, Rome. It has become
a tradition of the University to offer the best doctoral theses to the judgement
of the general public, and the present volume is one of these. The subject mat-
ter is of acute importance: the relationship between the magisterium and the-
ologians. According to our author, there are two events in the recent history of
the Church that highlighted the influence of this relationship on the formula-
tion and understanding of the Christian faith: firstly, the Second Vatican Coun-
cil and secondly, the issuing of the encyclical Humanae Vitae by Pope Paul VI.

Aware of the vastness of the topic under consideration, the author chooses
to establish time boundaries within which to conduct his research. He opts for
the period from 1835, the time when the term ‘magisterium’ begins to func-
tion in the sense we are familiar with now, to the present day. The wealth of
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material also makes him limit his research to the context of the United States
of America. This latter choice is also motivated, among other things, by the real
life example of the route the relationship between the magisterium and the-
ologians can sometimes take: within 5 days of the issuing of the Encyclical
Humanae Vitae, 87 US theologians expressed public dissent.

The author chooses to focus on the writings of three prolific – if some-
what differing in views and specialisation – American theologians: Francis Sul-
livan, Avery Dulles and Richard McCormick. This is by no means a random
choice: each one of the three has tackled the theology-magisterium dialogue in
his work and has developed a certain conception of this relationship. The pre-
sentation offers a systematic analysis of their thought concerning the magis-
terium and the role of theology as compared to the ‘classical’ conception that
presents the teaching authority of the Church by way of a formal theological
model. The author gives an insightful and a well-structured reflection that fol-
lows major issues, pertaining to the relationship between the magisterium and
theologians and that have often become points of contention: the premises for
the magisterium-theology relationship, the position of bishops and the role of
theologians in the ensuing dialogue, the role of the faithful as regards the teach-
ing of the Church, the possibility of dissent, natural moral law, etc. 

While providing an analysis of the Church teaching about the relationship
between theology and the magisterium, the author divides the time span cov-
ered into three distinct stages: pre-Vatican II, Vatican II and post-Vatican II
teachings. This enables him to trace not only the development of concepts within
magisterial pronouncements but also the actual development that the relation-
ship between the magisterium and theology underwent. 

The treatment of the third period will perhaps be of especial interest to a
reader as the author gives his analysis of such papal documents as the Apostolic
Letter Ordinatio Sacerdotalis, the Encyclical Evangelium Vitae and the Apostolic
Letter Ad Tuendam Fidem, all of them authored by Pope John Paul II. With
remarkable ease Figueiredo deals with the magisterial pronouncements, identi-
fying the new force with which some elements, such as the awareness of the
‘conditioning’ of dogma, the ‘grades’ of the Church’s teaching and the different
ways of exercising ordinary papal magisterium, have been stated. He is quick to
point out the significance that the Congregation for the Doctrine and Faith has
gained during this time. Its interventions and commentary on matters pertain-
ing to the relationship between magisterium and theology, particularly the
instruction Donum Veritatis, are to be treated with utmost seriousness by every-
one who considers theology to be their vocation. Perhaps the only request a
demanding reader would venture to voice after going through all the pages of
this superb analysis is a need for greater attention to, and somewhat better treat-
ment of the concept res fidei et morum, matters of ‘faith and morals’, particu-
larly of its second half. The feeling that one gets is that the meaning of this
expression is somewhat taken for granted by the author. This is contrasted with
the attention enjoyed by the expressions sensus fidei and sensus fidelium, where
the author is at pains to explain the meaning of both concepts and to demon-
strate the difference between them.

The author treats the relationship between theologians and the magis-
terium in the context of the United States with great care. He charts the his-
torical background that underpins and conditions it, while identifying specific
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influences that produce an impact on the way the magisterium and theology are
exercised. Figueiredo’s in-depth treatment of the pronouncements of the US
bishops on these matters is most comprehensive and enlightening. The reader
is also given an insight into how this teaching is put into practice on different
levels, from the creation of forums for theological discussion to the actual col-
laboration of bishops and theologians at the diocesan and provincial levels as well
as at the level of the episcopal conference.

At the end of this profound treatise the author offers his own critical reflec-
tion on the state of the affairs between the magisterium and theology, outlining
the areas of convergence and conflict, uncovering a vast amount of inconsis-
tencies in formulations and of terminological disparities. His aim is to provide
a key to future critical assessments of new conceptions of the magisterium-the-
ology relationship and, together with the author, we hope that the present work
will provide a better insight into the ways theologians and the magisterium
understand the functioning and the authority of the magisterium. It is to be
hoped that this study will be instrumental in facilitating what Pope John Paul
II called a “correct rapport” between the magisterium and theologians.

Julia Baudzej

James Keating (ed.) Moral Theology: New Directions and Fundamental
Issues. Festschrift for James P. Hanigan. New York/Mahwah, NJ: Paulist
Press, 2004. xv + 275 pp.; $18.95. ISBN 0-8091-4218-X. 

Within this book the reader will find the contributions of 13 top con-
temporary Catholic moral theologians. The book is divided into five parts, which
successfully serves to order the content of the essays in a cohesive form. Because
of its wide variety of authors and topics, the book manages to cover lived Chris-
tianity, from both an internal Catholic but also a global perspective. The over-
all goal of the book unmistakably is to ready the next generation of moral the-
ologians to set off in new directions, while seeking guidance from the truths that
are perennial to Catholicism. 

To start with, Norbert Rigali connects a description of preconciliar moral
theology with the call for and depiction of a transformed moral theology. The
foothold of this new discipline, in contrast to the classicist notion of moral the-
ology, is the theological study of Christian life. As a logical consequence, the next
essay, written by William C. Spohn, starts with the retrieval of an emphasis on
the person and work of Jesus. It shows particularly how the distinctive gift of
love on the part of Jesus evokes a strong response. Furthermore, it examines
how the model of gift and response provides Christians with norms and moti-
vation for Christian life. Ronald A. Mercier completes the foundational section
by addressing the issue of the necessary role of the Spirit for Christian ethics.
He briefly reviews the strongly sociologically-influenced work of D. Porpora and
that of C. Taylor, who both point to the need for a much more pneumatolog-
ical understanding of Christian ethics. 

In the second section, three main questions are dealt with. Firstly, Dennis
J. Billy reflects on how the moral theologian can enter into a dynamic dialogue
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with the theological voices of the past and incorporate them in new and creative
ways into the living tradition of the Church. To this end he brings together
conclusions on both the reflection on dialogue as such and on seven anthropo-
logical dimensions of human behaviour. Secondly, James T. Bretzke deliberates
on how Catholics could take the Bible off the shelf and bring it into ethical dis-
cussions in a way that uses the scripture in a constructive and dialogical man-
ner. By means of J. Sikers’ way of coping with homosexuality as a Christian, the
author rehearses his proposed tripartite template for Scripture and Ethics.
Thirdly, Pamela Smith starts her essay from the fundamental question of how
Catholics can regain focus when confronted with blurred issues. She explores the
ecclesial context for moral decision-making and pleads for the courage to think
for oneself combined with a readiness to assent.

In the third section, Walter E. Conn, in conversation with developmental
psychology, mainly focuses on the basic Christian moral conversion of the 
fifteen-year old John Henry Newman. In doing so, Conn emphasises the radi-
cal nature of the experience of conversion. Kenneth R. Himes deals, on the one
hand, with the shortcomings of human language to talk about sin and the mys-
tery of evil; on the other hand, he tentatively offers ‘failed relationship’, ‘virus’
and ‘collective blindness’ as some new useful metaphors for thinking about sin
today. This section ends with Richard Gula, writing on spirituality as a source
without which moral living is rootless. By identifying three key theological foun-
dations – anthropology, theology, and christology – to support the mutual inte-
gration of spirituality and morality, Gula brings forward the reflection upon the
process of ongoing conversion.

In the fourth section David M. McCarthy deliberates on love, whereas
Timothy P. Muldoon deals with holiness, both mysteries which make up the
nucleus of moral living. The first half of McCarthy’s essay is filled with formal
considerations about love. Due to McCarthy’s claim that love requires embod-
iment in common life, the second half is concerned with three specific topics
in applied ethics: social ethics, euthanasia and sexual ethics. Muldoon pleads
for post-modern theology acting after the example of Christ and the saints. Only
in this way can Christians act in solidarity with others, and it is precisely soli-
darity which mirrors an authentic striving for holiness in a complex world. 

The fifth section calls Catholics to direct attention beyond Catholicism,
and to be concerned about secular culture and political policy. Lisa Sowle Cahill
first dwells on the optimistic, traditional notion of the common good. There-
after she points to the challenge today to develop authoritative structures, which
can ensure order and distributive justice at the global level. Todd A. Salzman pre-
sents and criticises the Basic Goods Theory as one interpretation amongst oth-
ers, of the Catholic natural law tradition. He endorses the Revisionist Theory
which shows a concern for particularity. Salzman illustrates this by means of the
Liberation Theory and Feminist ethics. He concludes the essay by suggesting
hermeneutical guidelines for further discerning the particularity of basic goods.

In summary it can be said that this book not only accounts for the con-
viction that moral theologians need to set off in new directions, but also shows
new directions in a consistent way. In these times of change, this book can
indeed function as a rough map that can be helpful in navigating the journey
of a pilgrim Church: the main part of the book by calling for a renewal within
Catholicism without losing sight of tradition; the last part of the book by
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strongly appealing to Catholics to show openness towards the world. For both
committed Catholics as well as readers with an interested but critical attitude
towards Catholicism, this book will certainly be a worthwhile investment.

Victoria Holderied-Milis

Kathleen A. Cahalan. Formed in the Image of Christ: The Sacramental-
Moral Theology of Bernard Häring, C.Ss.R. (A Michael Glazier Book).
Collegeville, MN: The Liturgical Press, 2004. ix + 252 pp.; $26.95.
ISBN 0-8146-5174-7.

In the field of moral theology the German Redemptorist Bernard Häring
is well-known as a key person in leading towards the renewal of contemporary
Catholic thought. Surprisingly, many contemporary moral theologians do not
know much about the significant role his works play in moral as well as in spir-
itual theology. In this book, Kathleen A. Cahalan attempts to persuade her read-
ers to come to appreciate Häring’s importance in Catholic history as well as to
realise how his ideas might further contemporary conversations about the rela-
tionship between liturgy and ethics. In her opinion, “the life and work of
Bernard Häring has had one primary aim: to renew the discipline of moral the-
ology for all Christians – ministers and lay persons – in order to deepen the
Church’s understanding of the moral life as a religious response to God’s initia-
tive” (p. viii).

Cahalan begins her study with an introductory part, which helps to situ-
ate Häring against the manualist tradition and legalism. The first chapter of this
part is dedicated to the life and main ideas of Häring, and also provides a short
but synthetical view on the common criticisms of his thought. The next chap-
ter of the first part presents to the readers Häring’s ideas on the sacramental and
moral life in a theological and liturgical context. While presenting here briefly
the history and evolution of Roman Catholic moral theology, Cahalan reveals
Häring’s specific understanding of Christian life, which, in her opinion, is nec-
essarily marked by a sacramental character.

Part two concentrates on the central concepts of Bernard Häring’s moral
theology, which Cahalan presents as the dogmatic foundations of his Sacra-
mental-Moral theology. Cahalan draws the reader’s attention to such concepts
as responsibility, Christ, the human person, and the sacraments that are seen by
Häring as a response to God’s initiative. Part three is dedicated to the examina-
tion of Christian moral life, which she presents through the theological and
moral virtues and their relationship to the virtue of religion. In her study of
virtues, Cahalan moves from Aquinas through the manuals to Häring, present-
ing the evolution or rather the changes of emphasis in the understanding of the
virtues as such. She devotes the last chapter of the third part of her book to
Häring’s view on the virtue of religion, which is examined through its interior
acts of devotion and prayer and its exterior acts of adoration and the use of
God’s name. 

Cahalan concludes her work with a chapter which briefly presents the
contemporary discussion between liturgy and ethics. She introduces into this
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discussion the sacramental-liturgical system of Häring and shows how relevant
it is to the contemporary debate. Though Häring’s thoughts are in many ways
distinct from the issues of the liturgy-ethics discussion, she finds that his ideas
help to overcome the weaknesses of the debate.

This book is a well-organized and easy-to-read critical study of how
Bernard Häring brings together religion and morality, as well as liturgy and
moral theology in the whole context of the evolution of moral and sacramental
moral theology. Cahalan shows how Häring’s works paved the way for today’s
discussions in moral theology regarding virtue ethics, liturgy and social justice.
However, one of her most challenging ideas is her view on how Häring’s legacy
can contribute to the future development of moral theology.

Maryana Hnyp

Jill Y. Crainshaw. Wise and Discerning Hearts: An Introduction to Wisdom
Liturgical Theology (A Pueblo Book). Collegeville, MN: The Liturgical
Press, 2000. vi + 284 pp.; $32.95. ISBN 0-8146-6182-3.

The first section of this book to catch the eye of a Louvain-trained scholar
would probably be Jill Y. Crainshaw’s treatment of historical-critical methodol-
ogy and its effects – a fact that undoubtably does a severe injustice to the whole
of this richly-textured, well-integrated step forward in the development of West-
ern liturgical theology.

This “whole” sets out several apparently disparate strands of material, then
progressively, deftly weaves them together to create a wisdom-based interpreta-
tive approach to the theology of liturgy that begins with the experience of the
celebrating faith community. “Wisdom,” the author writes, “because it has cre-
ation as its methodological center, offers an epistemological foundation within
the Judeo-Christian tradition that understands theology to be integrative of the
various dimensions of life, including anthropology, community, ethics and pol-
itics.” Wisdom in the author’s argument supplies a counterbalance to the weight
imposed upon liturgical theology by redemption history.

Crainshaw begins by surveying significant contemporary liturgical theolo-
gians such as David Power and David Fagerberg and sets out two main cri-
tiques: first, that “sociological and epistemological developments of this age pose
serious questions to the reality constructs of the Church’s language and practices”
and secondly, that the liturgical movement had been too dependent upon
redemption history themes (and by implication the centrality of the Paschal
mystery, if this does not produce transformation of injustice and oppression in
the world).

In the next strand she introduces practical theologian Edward Farley’s
ideas of the role of the community and its worship practices in mediating a
“horizon of truth” such that all aspects of life are seen in relation to God, and
a continual process of critical reflection could assist liturgical theology in retain-
ing a focus on the human subject. Thus both Farley and a number of liturgi-
cal theologians “insist that the primary task of liturgical theology is to discover
the ‘living’ norm that exists prior to the ‘rubrics’ of worship.” The rubrics may
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actually serve to obscure truth, not mediate it, by their cooptation into hege-
monic power systems.

To return to historical-critical methodology: Crainshaw proposes that
awareness of the multiplicity of cultures and contexts and of the dynamics of
oppression relativizes the value of historical scripture research. She holds that
historical research has served to render scripture a dead letter, deepened a gulf
between clergy and laity, and attempted to make normative the traditions of
the ancient Hebrew people for a contemporary Christian self-understanding.
One objection that could be raised here is that it is naive and literal under-
standings of scripture, and for that matter naive and highly transcendent
understandings of liturgy, that thrive and dominate much of the landscape
today. 

Another is that an in-depth understanding of history and the complex
contexts out of which scripture, and for that matter the various stages in the
development of liturgy, have evolved does not necessarily set the past as a norm
to which the future must of necessity conform. Knowing as much as possible
about the thought world of our ancestors does not necessarily entail that we
live in their world. We know more now than our ancestors did. We know, for
example, that “east” and “west,” with no disparagement to their symbolic sig-
nificance for our ancestors in faith, are not absolutes as on a flat earth but
rather relative to a particular planet set within a universe that extends infinitely
in all directions.

The questions raised by authors such as Marjorie Procter-Smith whom
Crainshaw cites are quite simple: Whose history is it? Whose redemption? And
in Procter-Smith’s own words, “Is it true for us?” Raising such questions requires
reference points precisely in a knowledge of the past and need not compel the
Christian community to adopt the culture and thought of their ancient Hebrew
ancestors, nor to worship as did our early Christian ancestors who thought they
lived on a flat earth. But we do need a sense of where we have been to get a sense
of where we are going. This reviewer often tells her classes, “The more you know
about the past, the less you have to fear from the future.”

How does this prepare the ground for a new step forward in liturgical
theology? The key lies in the author’s development of a creation-centered wis-
dom liturgical theology based, not on the literal creationism so popular in
debates over science textbooks in the schools, but on a dynamic, future-dri-
ven sense of creation as a counterbalance to a onesided emphasis on redemp-
tion history. Here the pieces come together more clearly. In fact the con-
struction of a wisdom-based liturgical theology with solid roots in the Hebrew
Scriptures, yet informed by a powerfully contemporary sense of creation, is this
book’s unique contribution. Crainshaw states, “… wisdom is a resource for
reconstructing the faith and liturgical forms which remains grounded in the
Judeo-Christian tradition but also contributes to efforts to express faith in
ways that are more adequate to the needs and questions of this contemporary
age.”

This is a carefully-reasoned, well-researched and thoroughly thought-
through work that unfolds even more of its richness on a second or third
reading.

Susan K. Roll



BOOK REVIEWS 249

James H. Kroeger. Asia – Church in Mission: Exploring Ad Gentes 
Mission Initiatives of the Local Churches in Asia in the Vatican II Era. Que-
zon City: Claretian Publications, 1999. viii + 139 pp. ISBN 971-501-
853-X.
Episcopal Commission on Mission, Catholic Bishop’s Conference of the
Philippines. Telling God’s Story: National Mission Congress 2000: Resources
and Documents, ed. James H. Kroeger. Quezon City: Claretian Publica-
tions, 2001. viii + 139 pp. ISBN 971-501-891-2.

Both Asia-Church in Mission and Telling God’s Story deal with the same
theme: mission as it is envisioned and as it is practiced. The former is concerned
with mission in Asia in general while the latter with mission in the Philippines
specifically. In the light of the emphasis of John Paul II in Redemptoris Missio
on the validity and importance of mission in general and mission ad gentes in
particular, both books contribute to understanding how Asian local churches
are responding to God’s call to mission in their local contexts. Written in a clear
and accessible manner with a pastoral concern in mind, these books will be of
service not only to scholars interested in the Asian churches but to pastors as
well who want to deepen their appreciation for their own mission vocations.

In Asia-Church in Mission, James Kroeger attempts to capture what he
refers to as the “missionary aggiornamento” as it emerges in the local churches
of Asia with a particular focus on mission ad gentes. The book is divided into
three parts. The first part explores the growing mission consciousness in Asia.
This section includes a discussion of the responses of the different local churches
of Asia to mission ad gentes (chapter 1), a presentation of the Asian Mission
Societies Colloquiums (chapter 2), an overview of six Asian missionary societies
of apostolic life (chapter 3) and a short essay on recent documents and resources
which have impacted on the Church’s mission response (chapter 4). 

The second part, which contains four chapters, deals with the insights on
mission as they were manifested in the Asian Synod. In the first chapter in this
section (chapter 5), Kroeger presents mission key themes during the Synod’s
celebration. By quoting from the Synod bishop-participants’ interventions and
sharings, Kroeger gives a feel of the concrete missionary concerns of the partic-
ipants. The next two chapters (chapters 6 & 7) were written by Luis Tagle and
Gaudencio Rosales, respectively. Tagle speaks of the challenges of mission in
Asia as seen by the Synod participants. Being one of the invited theological
experts in the Synod, he gives interesting insights on the spirit that pervades its
celebration. Rosales talks of “the soul of mission” in Asia, in which he argues that
the proclaimer of the gospel should truly be a person of prayer and compassion.
The last and shortest chapter of the section (chapter 8) includes a summary of
Fr. Edward Malone’s intervention that focused on the growing missionary
endeavors in Asia and a recommendation, “Proposition 28,” that speaks of the
importance of missionary apostolic societies.

The third part groups together three chapters, each of which presents ele-
ments of mission in Asia. Chapter 9 deals with the “facts and figures” of Asian
mission. From these statistics, one realizes the enormity of the challenges that
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faces the local churches. Chapter 10 deals with the theme of local church as it
is found in the documents of the Federation of Asian Bishops’ Conferences.
Chapter 11 is a one-page list of contact persons of the indigenous Asian mis-
sion societies discussed in chapter 3 with their addresses and phone numbers. 

Kroeger’s book attests to the vibrancy of the local churches of Asia as they
strive to become ever more missionary in their own contexts. These churches in
spite of the difficulties of being a tiny minority are evidently striving to live the
dynamism of Vatican II and to be truly “the acting subject[s] of mission.” The
book contributes to understanding how the churches in formerly “mission areas”
are now gradually maturing to become active responsible agents of mission to
their own local church and to other local churches.

Telling God’s Story is a popular presentation of the highlights of the First
National Mission Congress (“Cebu 2000”) of the Philippines held in 2000 as
the local church’s thrust to grow and deepen in its missionary awareness and
responsibility. The book includes overviews of “Cebu 2000,” Congress messages,
addresses and presentations, colored photographs of the Congress, excerpts of
homilies and reflections, official documents and an appendix of additional
resources. This selection is “meant to communicate the “Cebu Story,” the speak-
ings of the Spirit during those five inspiring days” (27 September – 1 October
2000). Particularly interesting is the methodology employed during “Cebu
2000,” which is that of story-telling in faith. The power of story-telling is evi-
dent when one reads three of the essays included in this collection, “Proclama-
tion” by Ruben Gomez, “Mission and Inculturation” by Pio Estepa and “Inter-
religious Dialogue” by Bob McCahill. “Narrative missiology” can indeed be truly
an effective way of proclaiming the gospel message.

The theological presentations contained in this selection are: “Mission
Theology” by Luis Tagle, “Theology of Dialogue” by James Kroeger, “Human
Promotion” by Louie Hechanova and “Paschal Spirituality” by Danny Huang.
The book contains two official documents: the Mission Congress Message and
the Catholic Bishops’ Conferences of the Philippines’ pastoral letter on mission.
All of these were written with the Philippine context in mind but they contain
elements which can enrich other local churches’ response to mission. 

“Cebu 2000” was a remarkable event which served as the culmination of
the Philippine Church’s Great Jubilee Year celebrations. It came in the wake of
the Second Plenary Council of the Philippines (PCP II) held in 1991, whose
orientation and concerns still have to be fully received by the different local dio-
ceses. It is thus in the light of PCP II that this Congress is to be interpreted.
Telling God’s Story is part of this story of the Philippine Church’s response to mis-
sion. This book provides a simple yet comprehensive introduction to the letter
of and the spirit that permeated the Congress that serves as a challenge to the
Philippine Church to tell God’s story to one another and to those who do not
know God’s story of salvation. 

Ruben C. Mendoza
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