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Richard J. Cassidy. Christians and Roman Rule in the New Testament:
New Perspectives (Companions to the New Testament). New York: Cross-
road, 2001. xiv + 145 pp.; $25.95. ISBN 0-8245-1903-5.
Richard J. Cassidy. Paul in Chains: Roman Imprisonment and the Letters
of St. Paul (A Herder and Herder Book). New York: Crossroad, 2001.
xv + 319 pp.; $24.95. ISBN 0-8245-1921-3. 

Both of these volumes exhibit an interest of Richard Cassidy, also reflected
in his earlier publications, that arose initially from his experiences in social min-
istry which included his presence during courtroom testimony of Catholic
Worker friends who gave eloquent witness to their loyalty to the risen Jesus. In
each of these writings, Cassidy explores the New Testament writings against the
background of Roman rule during the time of Jesus and the composers of the
New Testament.

In Christians and Roman Rule in the New Testament, directed to a more gen-
eral readership, the first chapter identifies the key point of reference as the syn-
optic saying of Jesus which contrasts the lordship which the Kings of the Gen-
tiles exercise with that which Jesus models and calls his followers to, that of “one
who serves” (Lk 22:24-27; Mk 10:41-45; Matt 20:24-28). Cassidy classifies his
approach as “canonical” in the sense that it concentrates on the New Testament
writings in their finished form, as distinct from a more source-oriented method.
Also, with one notable exception (Philippians), Cassidy is not concerned with
determining the dates of individual New Testament writings.

The second chapter provides a brief appraisal of the patterns and goals of
Roman authorities in the first century c.e. Successive chapters examine
responses to Roman power offered by Jesus and his disciples as described,
respectively, in the Synoptic Gospels (ch. 3), the Gospel of John (ch. 4), 
Acts (ch. 5), Romans and 1 Peter (ch. 6), Paul in Chains (ch. 7), and Revela-
tion (ch. 8). The final chapter considers how second-century Christians would
have read these documents and suggests four points of relevance for Christians
of the third millennium. Much of this work is a distillation of either earlier 
publications or work concurrently in progress. Chapter two reflects the con-
clusions of Cassidy’s 1978 work Jesus, Politics, and Society. Chapter three focuses
most strongly on Luke and is also based on the 1978 monograph. The chap-
ter on John’s gospel follows a 1992 publication and that on Acts a 1983 work.
Chapters 6 (for the most part) and 7 constitute summaries of material argued
in greater detail in Paul in Chains.

The opening chapter of Paul in Chains highlights Cassidy’s strongest point
of argumentation, that Paul’s letter to the Philippians must have been written
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after Rom 13:1-7 because of the pivotal change of perspective that he discerns
in Philippians. His intent is to concentrate on the Roman context for Paul’s 
life and ministry and to analyze these two texts, and Philemon, with particular
attention to the Roman factors to which Paul was responding. He proposes to
analyze Philippians and Philemon against the background of Roman penal and
judicial procedures, with reference to how such practices challenged Christian
discipleship.

Chapter two discusses three approaches to Roman rule current at the time
of Paul: apologetic, revolutionary, and evaluative, arguing that Paul was most
likely familiar with the first two, but that the third approach, that of Jesus 
as presented by the author of Luke-Acts, may not have been known to Paul.
Chapter three deals with Paul’s perspective in Rom 13:1-7, which is identified
as clearly accommodative. Chapters four and five portray the reality of the life
of a prisoner in the Roman Empire at the time of Paul and suggest that the
probable charge against him was that of maiestas, originally designating subver-
sive or treasonous conduct but by that time encompassing anything that threat-
ened the majesty of Rome.

In the sixth chapter, Cassidy moves to a consideration of Paul’s self-image
as a chained prisoner depicted in Philemon, and the known and unknown
aspects of his circumstances during this imprisonment. The most strongly
emphasized reason for the assertion that the letter to Philemon was probably
written after Romans is that it seems unlikely that one who had suffered the kind
of incarceration depicted in Philemon would later have written so positively
about the Roman authorities as Paul does in Rom 13:1-7.

Chapters seven and eight deal with the picture of Paul in prison as por-
trayed in Colossians and Ephesians (ch. 7) and 2 Timothy (ch. 8). Aware of the
position of a majority of scholars that these letters are pseudepigraphal, Cassidy
is careful to point out that his essential argument does not require that this
material be taken into consideration; rather, he presents it with a view to filling
out the picture. Similar material in Acts is treated with even more scholarly cau-
tion, being placed in an appendix.

In his ninth chapter, Cassidy argues for Rome and the reign of Nero as the
setting for Philippians, with the fact of the later date of Philippians depending
largely, at this point, on whether one accepts his arguments for Rome as the place
of writing. Chapter ten strongly contrasts Nero and Paul in regard to both char-
acter and perspective. Chapters eleven and twelve treat in great detail Paul’s per-
spective on his imprisonment as evidenced in his letter to the Philippians. As
with Philemon, a strong argument for dating Philippians after Romans is the
unlikelihood that Paul could have written positively about the Roman author-
ities after having experienced such imprisonment.

Paul in Chains is a book that Pauline scholars will read with great interest
and profit, and the lucidity of the writing ensures that it can be read advanta-
geously by a somewhat wider audience, including at least graduate students and
pastors. I would agree with several authors of the cover blurbs that Cassidy’s
writing is bold and provocative, and some of his arguments will elicit strong 
disagreement, but such exchange offers the possibility for deeper understanding
of the scripture texts. The Roman background of the letter to the Philippians
has been pointed out before, but Cassidy brings it vividly to life, particularly 
the aspect of imprisonment and its concomitant suffering. The experience of
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reading Paul in Chains makes it difficult to be insensitive to the plight of those
unjustly imprisoned in our supposedly “enlightened” twenty-first century.

Veronica Koperski, SFCC

Karl Paul Donfried. Paul, Thessalonica, and Early Christianity. London:
T.&T. Clark, 2002. xxxviii + 347 pp.; £60.00; 19.99. ISBN 0-567-
08937-5(hb)/08904-5(pb).

Though most of the 15 essays in this volume, written between 1974 and
2002, have been previously published between 1976 and 2000, this collection
is more than simply a gathering of articles that have appeared in a variety of pub-
lications. That in itself would be a service for a scholar of Donfried’s caliber, but
the collection has more to offer. Minor corrections have been made in those
essays previously published, and the introduction serves both to contextualize
these earlier writings and to respond to some degree to scholarly dialogue part-
ners. In addition to a bibliography, indices of modern authors and ancient texts
contribute to the resource value of this publication.

In the case of the earliest-published essay, “Justification and Last Judgment
in Paul,” Donfried’s perceived need for a more detailed response has resulted in
a follow-up essay, “Justification and Last Judgment in Paul – Twenty-Five Years
Later.” Another first-time publication is “Shifting Paradigms: Paul, Jesus and
Judaism,” based on Donfried’s inaugural lecture for the Elizabeth A. Woodson
Chair in Religion and Biblical Literature. “Was Timothy in Athens? Some
Exegetical Reflections on 1 Thessalonians 3. 1-3,” appears for the first time in
English, having been originally published in German in a Festschrift for Otto
Knoch. “Chronology: The Apostolic and Pauline Period” is a shortened version
of an Anchor Bible Dictionary article. Some of the essays are a result of Donfried’s
activity at meetings of SNTS and the Colloquium Biblicum Lovaniense, while
several are originally Festschrift contributions. Taken together, they sketch an
interesting portrait of the work of a dedicated Pauline scholar during the last
quarter of the twentieth century.

Veronica Koperski, SFCC

Frances M. Young, Lewis Ayres & Andrew Louth, with the assistance 
of Augustine Cassiday (eds.). The Cambridge History of Early Christian
Literature. Cambridge, Cambridge University Press, 2004. xxvii + 538 pp.;
£80.00; $120.00. ISBN 0-521-46083-2 (hardback).

Traditionally Early Christian literature has been studied by scholars inter-
ested in Christian theology in general and the doctrinal and organisational his-
tory of the Church in particular. The early Christian authors were Church
Fathers and the introductions to the field were patrologies. Of the latter the
Patrology of J. Quasten (1950-1960, 3 vols.) and the Patrologie by B. Altaner &
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A. Stuiber (19788) are classic examples. These handbooks remain important 
– for some lesser-known authors one may still consult with great profit Barden-
hewer’s introduction to Patrology dating from the early twentieth century! –
but they can no longer claim to be an adequate introduction to the complex 
field of Early Christian literature as a whole. During the past decades the field
has virtually exploded as a consequence of, among other things, the following
developments and new fields of interest: the integration of the study of Early
Christian literature into the swiftly expanding field of Late Antique and Byzan-
tine Studies, Christianity in its relation to other religions (issues of the parting
of the ways with Judaism, conversion, Christianisation), biblical exegesis in Late
Antiquity, the rehabilitation of heretics and nuancing the orthodoxy/heresy-
dichotomy, the growing attention for social and religious identities, for litera-
ture and art as discourse and for hermeneutics, the increasing interdisciplinar-
ity in the field thanks to the dialogue with sociology, anthropology, literary
criticism and gender studies, the discovery of new material (Nag Hammadi, the
Tura-finds) and many more. The result is that one now expects more of a guide
to the field of Early Christian literature than an introduction to the main
authors, their writings and thought. For this kind of factual information, the
more recent compendia, such as the Lexikon der antiken christlichen Literatur,
20023 (ed. S. Dopp – W. Geerlings – P. Bruns) or the Encyclopedia of the Early
Church, can still be recommended. However, everyone who desires a more com-
plete and complex introduction to the study of Early Christian literature would
now do well to consult The Cambridge History of Early Christian Literature. This
is not to say that the book under review does not provide factual information.
On the contrary: about 60% of the History consists of a ‘literary guide’, which
is divided into three parts: from the beginnings to Irenaeus, the third century,
and the period from Diocletian to Cyril of Alexandria and Augustine. In addi-
tion to essays on the “great Church Fathers” that are to be expected in such 
an overview, there are also (all too brief ) chapters on Gnostic literature, Syriac
literature, hagiography, texts of the monastic movements, texts by and about
women, conciliar records and canons. While the History in this regard already
offers more than many other introductions, its truly innovative character is to
be found in the second subsection of each part. There one finds for each of the
three chronological periods three substantial syntheses: “the social and historical
context,” “articulating identity” and “Christian teaching.” Drawing on the writ-
ings presented in the literary guide, these syntheses are good introductions to
Early Christianity in its interaction with its surrounding context, to its doctri-
nal development and to teaching as a central concern and characteristic feature
of the Christian religion in Late Antiquity. These syntheses do not aim to pro-
vide exhaustive discussions but rather to draw some main lines of orientation.
They are essential reading for the undergraduate and very useful for the gradu-
ate, while the seasoned scholar will also be well served, if only by the systema-
tisation of the vast material and the sometimes surprising connections generated
by it. An example is the pages where Robert Markus deals with the ‘generation
gap’ that Christians in the fourth century experienced: enjoying imperial sup-
port, no longer existing as a persecuted minority and having developed an organ-
isational structure, they were confronted with the challenge to explain what they
nevertheless still had in common with Christians of the first centuries. In this
context, Markus’ description of Early Christian historiography as well as of the
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martyr cult, as two examples of the way in which Early Christians remade their
past, are particularly illuminating. 

The general conclusion by Frances Young might well be, for quite a few
scholars, the most provocative part of the book. Under the title, “Retrospect:
Interpretation and Appropriation” she advocates a new approach to patristic
texts, a true hermeneutics of appropriation “which results from immersion in the
world of the texts so that we can identify continuities and possibilities beyond
difference, and so begin to accept Gregory of Nazianzus as theologian, John
Chrysostom as exegete and instructor, Gregory of Nyssa as spiritual guide and
so on. It is the empathic imagination that will release dimensions of spiritual-
ity and theology which can prove enriching. It is the critical imagination that
can analyse the discourse of polemics and debate so as to identify issues which
should still inform the faith’s struggle for understanding” (493).

Neither the syntheses nor the literary guide offer new scholarly insights.
However that was not the intention of the editors of this History. Instead, they
amply deliver what they promise: an excellent introduction to the rapidly
expanding field of the study of early Christian literature. Given the prohibitive
price, Cambridge University Press should consider it its duty to make this vol-
ume available to the individual scholar through a more affordable paperback
edition. This would guarantee the book the large readership it most definitely
deserves.

Johan Leemans

Paul M. Blowers, Angela Russell Christman, David G. Hunter, and
Robin Darling Young (eds.) In Dominico Eloquio – In Lordly Eloquence:
Essays in Honor of Robert Louis Wilken. Grand Rapids, MI/Cambridge:
Eerdmans, 2002. xvi + 438 pp.; $45.00. ISBN 0-8028-3882-0.

In not a few of its features, this book could serve as a model for festschrifts.
In addition to containing contributions from some of the English-writing world’s
best and best-known Patristics scholars, it is carefully edited, attractively
designed, printed with a good binding on high-quality paper, and, certainly 
not least important, includes a complete bibliography of all of the honoree’s
publications. 

The book’s contributions are divided into two groups: “Exegetical Themes”
and “The Development of Patristic Exegesis.” For this reviewer, the studies of
the second section proved the most interesting. Among those which comprise
this section, three of the best executed just happened to have been placed in 
close proximity. Respectively, the three are those of J. Patout Burns (“From Per-
suasion to Predestination: Augustine on Freedom in Rational Creatures”); David
G. Hunter (“Reclaiming Biblical Morality: Sex and Salvation History in Augus-
tine’s Treatment of the Hebrew Saints”); and J. David Cassel (“Cyril of Alexan-
dria as Educator”).

Burns’ essay is helpful, thanks to the ease and confidence with which he
is able to discuss a topic which, by any standard, is among the most difficult 
and controversial for Patristic studies – if not for all of Christian theology.
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Throughout Burns’ chapter, the reader naturally recalls Burns’ well-received 1980
monograph The Development of Augustine’s Doctrine of Operative Grace – a work
to which he himself refers passim. Also influential for Burns’ thesis is the work
of Robert O’Connell, especially his 1987 book The Origin of the Soul in 
St. Augustine’s Later Works. Burns’ argument hinges on the intriguing, if finally
less-than-completely convincing, claim that the process of Augustine’s radical-
ization of his views on predestination began with his ultimate rejection of the
Origenian thesis that it was human sinfulness which precipitated our race’s “fall”
into physical bodies. Burns, following O’Connell, endeavors to show that this
took place “about 417” and that it came about as a direct result of Augustine’s
rejection of Origen’s interpretation and application of Romans 9:16 (p. 314). He
then goes on to postulate that the Bishop of Hippo’s rejection of this position
compelled him to retreat to, and staunchly defend, the idea that God must be
in direct and sovereign control over the soul of every individual that ultimately
will be saved. According to Burns, this view, which was at least partially based
on Augustine’s own frustration and impotence in the face of such profound
mysteries, can be shown to have been present from about 418. By that year, 
as Burns pithily summarizes, “individual responsibility disappeared from 
[Augustine’s] economy of salvation.” 

David Hunter, who has advanced our knowledge of late-antique Christ-
ian ideas of marriage as much as any other scholar of the past twenty years, also
chose to focus on the thinking of Augustine. By looking through the lenses of
marriage and post-lapsarian human sexuality, Hunter is able to demonstrate two
important facts about the Bishop of Hippo’s thought. First, Hunter reminds us
of Augustine’s lifelong penchant for harmonizing the moral and the theological
worldviews of both the Old and the New Testaments. Rooted in his views of
both revelation and the nature of truth, Augustine, as early as 392 and while still
in the midst of his so-called anti-Manichean period, betrayed a deep desire to
show “that there can be no real contradiction between the Old and the New 
Testaments in regard to marriage” (p. 319; cf. C. Adim. 3) or between what
these two collections depict as a morally-sound sexual ethic. Second, Hunter
shows how this long-held belief was smoothly incorporated – as opposed to
being either seriously questioned or abandoned – as Augustine came to an
increasingly radical view regarding the Fall and the resulting helplessness of
human beings. In fact, as Hunter shows, against the Pelagians, the Bishop of
Hippo consciously strove to hold to his earlier views on marriage and his pre-
sumptions about the virtues of the Patriarchs, while simultaneously incorporat-
ing them into the now-all-important category of the genuinely electi by claim-
ing that they too had lived and died sub gratia. As Hunter notes: 

“Augustine’s response to the Pelagians on the salvation of the Old Testa-
ment saints added a new dimension to his ongoing reflection on the problem
of sexuality and the history of salvation. […] They, too, stood in need of sav-
ing grace in order to direct their desires toward the procreation of children …
against Pelagius and his followers he had to emphasize more explicitly than ever
that their virtue was the result of divine grace” (p. 335).

More historical and less overtly theological than either of the previous 
two essays is that of David Cassel. It is a solid example of how careful and con-
text-sensitive investigation can add to our knowledge of what “day-to-day” life
must have been like in the rapidly-expanding world of post-Constantinian 
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Christianity. Cassel’s main concern is with the clash of two phenomena. On the
one hand, there was the ancient world’s depressingly exclusive and elitist educa-
tional system. On the other, there was the rapidly growing and heavily text-
centered Christian church’s need for literate, if not thoroughly educated, 
leaders and administrators. In seven or eight pages Cassel offers a very readable
summary of what the educational system of the ancient world was most prob-
ably like. He then embarks on an interesting and original review of what “Func-
tioning Clerics” of the ancient church, or, more specifically, of Alexandria, would
have needed to know in order to carry our their duties. Cassel uses evidence from
the life and works of Cyril of Alexandria (especially his Commentary on Isaiah)
to show that Cyril, in response to an obvious need, endeavored to train and
educate his church’s illiterate and/or under-educated clerical corps. Cyril not
only taught them to read: according to Cassel, he also taught them how to inter-
pret, and how to communicate the Bible to their charges. In a word, Cyril 
provided his priests with a condensed, but sufficient, form of late-antique edu-
cation. Moreover, Cyril did this precisely because he saw their having these skills
as comprising the essence of what it meant to serve the church as a priest and
to lead its members in the particularly Christian way of worshipping God. 

While not every essay within this book is to be heralded as either inter-
esting reading or as a genuine contribution, it can, on the whole, be recom-
mended. Those who are most likely to appreciate this volume are those who are
already aficionados of Wilken’s publications. Indeed, his approach, his methods
and his favorite themes predominate – a feature which must be at least as attrib-
utable to the number of Wilken students who contributed as to its genre as a
festschrift. In a word, those who appreciate Wilken’s approach to the study of
the early Christian world should be able to draw their money’s worth out from
among this book’s pages. 

Jonathan Yates

W. A. Bienert & U. Kühneweg (eds.). Origeniana septima: Origenes in
den Auseinandersetzungen des 4. Jahrhunderts (Bibliotheca Ephemeridum
Theologicarum Lovaniensium, 137). Leuven: University Press – Uitge-
verij Peeters, 1999. xxxv + 848 pp. /95.00. ISBN 90-429-0680-4.

The 56 lectures (Hauptreferate) that make up this volume are of great
importance for our understanding of the content and the formulation as well as
of the reception and rejection of Origen’s writings. The material is divided into
7 sections: 1. Origenes: Theologie und Philosophie; 2. Arianismus und Origenis-
mus; 3. Die origenistischen Streitigkeiten im 4. Jahrhundert; 4. Die origenistische
Tradition im Mönchtum; 5. Zur Rezeption des Origenes im Osten; 6. Zur Rezep-
tion des Origenes im Westen; 7. Zur weiteren Wirkungsgeschichte des Origenes. 

Was Origen a theologian or an apologist? The answer given at the Marburg
Colloquium is that he was thoroughly and painstakingly committed to both.
Unfortunately, however, in the context of the 4th-century diatribes, Origen’s
heuristic method, which could sometimes be rather aggressive, frequently
received little attention. Except for the Cappadocians, the church largely either
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failed to understand him or simply ignored him. In spite of this, he stands out
as an authoritative spiritual writer and a great teacher of the Christian paideia:
so much so that people like Ambrose and, above all, Pamphilus, Eusebius 
and Rufinus (Origen’s true 4th-century heirs) always held the writings of the
Alexandrine master in the highest esteem.

The examination of Anti-Origenism focuses on both its antecedents 
(see, for instance, Prof. E. Prinzivalli’s contribution regarding its sources), its
development, and also on the phenomenon’s “golden era” as it is illuminated by
the writings of Pamphilus the Martyr, Gregory of Nyssa, Eusebius of Caesarea,
Dionisius of Alexandria, Paulinus of Tyre, Peter of Alexandria, Methodius of
Olympus, and, above all, those of Rufinus, Jerome and Epiphanius. The last
three of this list receive a great deal of attention from the participants of the 
Colloquium. Also near the center of the discussion was Eusebius, whose theory
of the three hypostases and of the Logos-sarx, though pervaded by Arian ele-
ments, was not Arian, and Gregory of Nyssa, whose Commentary on the Song of
Songs is investigated by A. Meis. Meis studied Gregory’s anthropology, asking
how he could have avoided becoming an Origenist, especially given the fact that
he imitated the Alexandrine master at so many points. Ambrose who, together
with Hilary of Poitiers, was dependent upon Origen’s exegesis, and Evagrius
Ponticus, who along with the Coptic “Antonian” monks, was alternately a care-
ful and an exaggerated Origenist, also receive more than a little attention in this
volume. 

Among the western Origenists, a central place is occupied by Rufinus of
Aquileia, the translator of the Peri archon. Among the Anti-Origenists, Jerome
necessarily occupies center stage. Both Rufinus and Jerome, one-time friends,
filled their querelle with contradictory libels and letters, all of which stood 
diametrically opposed to the Origenian coherence once recognized by Jerome
himself. Prof. K. J. Torjesen affirms that Jerome changed his rhetorical strategy
as well as his exegetical method in order to conform to the anti-Origenist mood
of the times. However, according to Torjesen, he never ceased imitating Origen
by frequenting Jewish teachers, by collecting and copying their manuscripts, by
rooting his investigation in their tradition and by learning, secundum quid, the
Hebrew language. If, on the one hand, Adamantius represented a critical
moment within the development of Alexandrine theology and if, as an exegete,
he generated new ideas and new ways of thinking, Jerome, on the other hand,
represented a critical moment within the theological formulation in the West
since, as an exegete, he was obviously so closely linked to the common tradi-
tion. In analyzing the Origenist diatribes – where Origen was always (at least
implicitly) present, even when he in fact was not and could not have been
involved with them – the participants concluded that the pro- and anti-Origenist
background of the 3rd-4th centuries camouflages the clash between the Asian
Christological tradition, which saw Jesus Christ above all as Logos anthropos, and
the Alexandrine tradition which regarded him primarily as Logos sarx. 

The juridical examination of Prof. R. O. Williams and Prof. H. Crouzel
regarding the condemnation of Origenism as heresy, and especially the con-
demnations formulated by the Councils of Constantinople in 543 and in 553,
offers the conclusion that, as far as Origen is concerned, such condemnations
ignored the fact that the idea of “heresy and orthodoxy” is subject to historical
and socio-doctrinal variables as well as the fact that it is ultimately a-historical,
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since it was something done to him two centuries after his death and in a dif-
ferent theological context dominated by his imprudent heirs. According to
Crouzel, such a condemnation must be regarded as illegitimate and inconsistent. 

Some of the Origenian themes relating to cosmology, anthropology and
spirituality analyzed at the German Colloquium include: the problem of the
soul; the question of the human person (male and female) as eikon tou theou
and omoiosis theo; the freedom of the will, the resurrection of the body;
metempsychosis (rejected by Origen); the “creational” and eschatological ques-
tions that the Anti-Origenists judged as being dependent on the Stoic-Gnostic
notion of initium/principium, finis, and, finally, the uncertainty over the 
bodily apocatastasis of the mentes. With regard to pre- and post-lapsarian think-
ing, the Acta of the Colloquium advance the hypothesis that Augustine, while
in Milan, probably read Origen’s Homilies on Genesis, especially that which is
entitled The Paradise.

The comparison made at the Colloquium between the spiritual writings of
Origen and those of late medieval authors suggests the validity of his ascetic
and mystical approach with regard to the virtues, to prayer, to the struggle with
the devil, to the presence of God, etc. Among his most original imitators, one
must mention Didymus the Blind and, especially, Evagrius Ponticus, who, with
great pathos, includes the nous in the domain of prayer. The writings of 
Rufinus, Evagrius, Cassian and the Vitae Patrum show that the spirituality of
Origen, unlike his theology, influenced Antonian/Egyptian monasticism. Espe-
cially noteworthy here are concepts derived from the De principiis I and II: the
struggle against evil forces, the importance of human effort, the oeconomia salutis,
and the unity of love. It is not without significance that all of these are also 
present in the Life and Letters of Saint Antony. Unfortunately, Pelagius misin-
terpreted Origen’s concept of grace, thus negatively influencing Western monas-
ticism. Western monasticism eventually found a corrective by harmonizing 
theology and asceticism, imitating Saint Antony and practising the invocation
of Jesus’ name. 

The Colloquium also asked whether Origen, like Porphyry, founded a new
metaphysics. Their answer was “yes” in the sense that Origen’s metaphysics 
was functional, practical, and even utilitarian when viewed from the Christian
standpoint. Unlike Arius, who showed traces of Platonism in talking about the
divinity and the Logos, Origen betrayed very few traces of this in his doctrine,
the greatest exception being his theological terminology (e.g., ousia, nous, trias,
omoios). It is for this very reason that Athanasius defended Origen and con-
demned Arius. The group also asked whether the theology of Origen was only
metaphysical. Here the answer was “no”: both aspects were present and were
deeply intertwined. Origen focused on the relationship between God and cre-
ation in order to explain the relationship between the Father and the Son. Other
subjects addressed by the Colloquium were: the impassibility of God in Origen
and in Evagrius (the latter adhering more closely to the thought of Clement of
Alexandria); the biblical and philosophical ideas of the Anthropomorphites and
of the Egyptian Origenists of the 4th-century (who were actually victims of con-
troversies which were more sociological than theological); the meaning of some
Origenian theological terms which would be subjected to conceptual variations
according to the different contexts in which later generations were forced to
function. 
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It is interesting to note that, in the centuries in which Origen’s thought was
debated, the Alexandrian doctor contributed to the development of a salvific
Christology by deepening the church’s reflection on the aspects of the person of
Christ and by helping to standardize or (re-) invent its lexicon (e.g.: anakrasis,
arche, ousia, upostasis, probole, etc.), even though certain terms and formulas
betray traces of Platonism, Stoicism and Gnosticism. Contrary to the accusations
made by Marcellus of Ancyra, Origen’s Logos-theology had nothing in com-
mon with paganism and even less in common with Gnosis, which considered
the Logos to have been a bodily probole of God. At Marburg, on the basis of
the anti-Chalcedonian writings of John of Jerusalem, it was underlined that the
Origenian doctrine of the Logos-eternal Wisdom included “in the divine prin-
ciple” (cf. Jn 1:1-3) found an attentive follower in Gregory of Nyssa. In his
Commentary on the Song of Songs, Origen taught that the Incarnation of Christ
lies at the root of the spiritual growth of the Son-man, of the Church-bride and
of the souls of believers until the perfection that will come with the eschaton.
If, however, some did follow Origen’s ecclesiological mysticism, there were none
who followed his eucharistic spiritualism. Neither Basil the Great nor the other
Cappadocians followed him in this regard since they were afraid of being 
drawn into the Arian debates and, in any case, were not ready to surrender their
loyalty to their own Asian traditions. Other Christological themes connected 
to Origen’s thought which played a role in the theological debates of the 
4th-century and in the writings of such influential westerners as Ambrose,
Augustine, and Jerome included: the image of Christ (in the Bible, in the
Church, and in the Eucharist as a mystery of love); the invisible mission of the
Logos (o erchomenos); the mystery of Christ in the corpus paulinum; and, finally,
the goodness which, like a fountain-head, is to be equally found in God-the-
Father and in God-the-Son, since there is only one divine “monad.” 

If, down though the centuries, Origen’s theology was frequently opposed,
his exegesis was, on the contrary, very much admired. In this area he appears to
have been a philoponos – as he was called by Athanasius, a leader who recognized
the rich inheritance Origen had bequeathed to the Church. Even the Neopla-
tonic Calcidius, a very cautious exegete, showed great esteem for Origen’s exeget-
ical method. In commenting on the Timaeus, he quoted Gen 1:1-3 according
to Origen’s Hexapla and even included elements of his allegorical explanation.
In short, Origen’s exegesis was an open field from which many would harvest
plentifully. One of these many was Jerome. Jerome assimilated Origen’s thought
in his own commentaries although he often misquoted or (intentionally?) altered
his words. For example, compare the comments of the two regarding the con-
troversy (simulated, real?) between Peter and Paul as recorded in Gal 2:11-14 as
it has been so painstakingly outlined in this volume by Prof. Cocchini. Finally,
note that, as F. Gahbauer observes, even three centuries after the Origenist con-
troversy, John Damascene, who was very critical of Origen’s eschatology, con-
sidered him to be a “guarantor” of his (John’s) exegetical method. 

The Acta of the Marburg Colloquium are concluded by a list of precise
questions posed by Prof. K. A. Richardson: What precisely was Origen’s level 
of influence in post-Constantinian, Christian theology? Can he be regarded 
as a source for the theology of the first twenty centuries? Is he, along with 
Tertullian, one of two pre-Constantinian personalities who can serve as sources
for theological renewal and Christian unification? Richardson concludes his 
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conclusion by noting that “[o]ur struggle, like Origen’s, is not so much within
the Christian Oikumene as within a multi-religious cosmos as yet unconverted
to the truth of its Logos revealed once and for all in Christ” (p. 764). 

Gennaro A. Galluccio

Elizabeth A. Dreyer (ed.). The Cross in Christian Tradition: From Paul to
Bonaventure. New York/Mahwah, NJ: Paulist Press, 2000. x + 262 pp.;
$23.95. ISBN 0-8091-4000-4. 

This book is a collection of papers presented at two summer seminars 
held in 1996 and 1997 at the Center for Spirituality of Saint Mary’s College.
Respectively, they are entitled “The Cross: A Biblical Tradition” and “The Cross:
A Christian Tradition.” If it is true that the meanings derived from the cross of
Jesus Christ are many, their commonality is nevertheless shown by the fact that
they all derive from, and point to the central truth of, Christianity: the mystery
of Christ’s salvific death. These papers aim at elucidating this truth by focusing
on the theology and spirituality of the cross as it took shape during the first thir-
teen centuries of the Christian era. Of course, given this broad time span, we
should not expect a thoroughly reasoned discussion of how the meaning and
function of the doctrine of the cross developed. What is offered are “windows”
which allow us a glimpse of how the cross as a living symbol was approached
by some witnesses of the past: from Paul’s letters to the early Christian liturgy,
as well as the works of Origen, Augustine and Bonaventure. 

It is the task of Murphy-O’Connor (ch. 1: “‘Even death on a cross’: 
Crucifixion in the Pauline Letters”) to highlight the distinctiveness of Paul’s theol-
ogy and his emphasis on Jesus’ crucifixion. It is primarily on 1 and 2 Corinthians
and Galatians that Murphy-O’Connor focuses his analysis. His conclusion is
that, for Paul, Jesus chose the cross to demonstrate his radical love for humanity
and to convey – over against the law – the need for his followers to assume the
cross as the paradigm of one’s own life. “For Paul,” writes O’Connor, “the will of
God is very simple, and this lack of ambiguity terrifies us. (…) We must exhibit
the self-sacrificing, empowering love that Christ showed in his crucifixion. We
must bear in our bodies the dying of Jesus in order that the life of Jesus may be
manifested to the world. Crucifixion is what makes a Christian” (p. 43). Very
interestingly, Murphy-O’Connor has also brought to life the ways the historical
circumstances of the different communities to which Paul preached nuanced
and particularized the Apostle’s emphasis on Jesus’ death. 

In chs. 2 and 3 (“Washed Away by the Blood of God” and “The Cross that
Spoke”), Nathan Mitchell investigates the liturgical celebrations of the cross in
the first millennium of Christianity, from the Apostolic Tradition to early medieval
England. He underlines the global and multicultural factors by which such 
celebrations were influenced, as well as the underlying “ordinariness” of ritual,
art and culture through which the liturgy of the cross found its expression.
Above all, rituals appear to have had the power of “making” or “inventing” the
believers who take part in those celebrations. He writes: “In the rituals that
stretch from Palm Sunday to Easter, the violent way of the cross becomes the
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nonviolent way of rupture. During Holy Week, we move ritually from place to
place and scene to scene, (…) Passion into compassion; murder into mercy;
death into deliverance; blood into bread; rage into rapture, a corpse into a
church; a cross into a tree of triumph” (pp. 88 and 89). 

As for Origen (ch. 4: “Becoming Truly Human: Origen’s Theology of 
the Cross;” and ch. 5: “The Martyr’s Cross: Origen and Redemption”), Peter
Gorday focuses on the great Alexandrine’s understanding of the cross as a
redemptive sacrifice whose practical enactment is to be seen in the witness 
of martyrdom. In fact, according to Origen, the drama of redemption should
be understood against the backdrop of a real concern for truth as related to
virtue and to the moral journey of human life. “What he [Origen] helps us
to rediscover is that the cross, like everything else about Jesus, is about being
fully and completely human” (p. 118). For Origen, the cross is thus paradig-
matic for the life of the Christian believer; it is part of God’s educative and
healing therapy for the ailing and ignorant world. As a consequence, it is not
merely viewed as “the” means through which the devil is overcome, but also
as a model for the Christian’s own suffering and death. The cross, that is, 
discloses the “drama” of human existence and the search for human transfor-
mation and wholeness. 

John Cavadini (ch. 6: “‘The Tree of Silly Fruit’: Images of the Cross in 
St. Augustine,” and ch. 7: “Jesus’ Death Is Real: An Augustinian Spirituality of
the Cross”) affirms that Augustine did “not have a theology of the cross per se”
(p. 147). In other words, if we are to have anything like an Augustinian doc-
trine of the cross, we must tease it out piecemeal from the Bishop of Hippo’s
treatises, letters, sermons and commentaries. Cavadini chooses to examine some
images applied by Augustine to the cross of Jesus: the cross as “mousetrap” for
the devil; the cross as “lampstand” that enlightens the world and as the foun-
tainhead of good; the cross as a “classroom” in which the good thief learned his
salvific lesson; the cross as a “boat” which helps believers to sail over the sea 
of worldly pride; the cross as a “tree of silly fruit” (the sycamore on which Zac-
chaeus had climbed is translated by Augustine into Latin as a “silly fig”) that the
believer should climb up into and embrace in order to see Jesus. All these images
are signs of God’s compassionate humility revealed on the cross. They are signs
of his love which, contrary to what we might expect, prove that God does not
desire to crush or to dominate us. 

In ch. 8 (“A Condescending God: Bonaventure’s Theology of the Cross”),
Elizabeth Dreyer tackles the Christocentrism of Bonaventure’s thought which,
following as it does in the footsteps of St. Francis, the founder of his order, is
rooted in the cross and its primary virtues of poverty and humility. The cross
is seen as a powerful sign of divine condescension in that it betrays God’s deep
desire to love and to be close to humanity. “In today’s understanding,” writes
Dreyer, “this approach can support the contemporary soteriological shift from
a God who orchestrates the event of the cross to one who chooses rather to 
participate in the pain of the world. The cross was the result of love, (…) is
our assurance that God is mysteriously, unpredictably, but nevertheless cer-
tainly present…” (p. 206). In ch. 9 (“Mysticism Tangible through Metaphor:
Bonaventure’s Spirituality of the Cross”), Dreyer points out six images or
metaphors that are present in Bonaventure’s theology of the cross: fire, tears,
nakedness, the tree of life, the vine and the “mark” of the cross. All these
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images require an inner contemplative eye in order to glimpse the mystery of
the cross of Christ. 

Dreyer’s Introduction (“The Cross in the Tradition”) and Afterword
(“‘Behold, the One you seek has been lifted up’”) give us the book’s raison
d’être. She writes: “The point of unearthing the past is not some antiquar-
ian project that has no impact on present existence. Rather, it is to see his-
tory as a living, breathing resource and to enter into an ongoing dialectic
in which past, present and future engage one another in informative and
positive ways.” In this sense, these essays will undoubtedly serve as a great
help to many. 

Donato Ogliari

C. Waddell (ed.). Narrative and Legislative Texts from Early Citeaux. Latin
Text in Dual Edition with English Translation and Notes (Studia et 
Documenta, 9). Citeaux: Commentarii cistercienses, 1999. 524 pp.; $62.00.
ISBN 90-805439-1-8. 

It seems that it is the destiny of all received traditions to be augmented
with new (or superimposed) aspects which, over the course of time, cause
that tradition to become more burdensome than beneficial. The monastic
world is not immune to these vicissitudes. This is proven by the many
reforms which have been attempted over the centuries. One reform which,
in many respects, was both significant and decisive for western monasticism
was the Cistercian reform begun in 1098 by Robert of Molesme. In that
year, Robert founded a new monastery at Cistercium, a marshy place south
of Dijon. 

The institutional texts presented here, both the “narrative” and the “leg-
islative,” bear witness to the way ideals and expectations found their concrete
realization in the first Cistercian reformers. The editor is aware, however,
that, although they are important for the insights they provide into the life
of the early Citeaux, these texts are by no means exhaustive witnesses. The
reformers expressed their views in many other ways (e.g., sermons, letters,
treatises, architecture) and these too must be taken into account if one desires
a complete picture. 

This collection is unquestionably valuable. It attempts to present, in a neat
and accessible format, the legacy of the Cistercian family. It allows the readers
to control and evaluate the various theories, hypotheses, interpretations and cri-
tiques (especially regarding the veracity of some of the documents) that have
been put forward by scholars during the last few decades. 

The Exordium parvum and the Exordium Cistercii belong to the group 
of narrative texts. Together they account for much of what is known regarding
the origins and spirit of early Citeaux. Under the rubric of legislative texts are
placed the Carta caritatis prior (providing for the structure and functioning of
the Cistercian Order), the Summa Cartae caritatis (an abridged version of the
previous document), the Carta caritatis posterior (a later, re-arranged version of
the Carta caritatis prior), Callistus II’s apostolic Bull Ad hoc in apostolicae (the



384 BOOK REVIEWS

confirmation, in 1119, of the Carta caritatis), the Instituta Generalis Capituli
apud Cistercium (an early codification of the decisions of the General Chapters),
and the Capitula (a summary and a thematic re-arrangement of the Instituta).
Three other texts which may be of interest have been appended by the editor
to the legislative section: the collection of General Chapter decisions dating 
ca. 1136/1138; an edition of the Roman Privilege of 1100, Desiderium quod;
and a transcription of Eugenius III’s Sacrosancta Romana Ecclesia, which, in
1152, confirmed the Carta caritatis posterior.

After an outline, which describes how the material included in this edition
has been arranged, and after the useful list of sigla – signs and abbreviations 
and short titles – there follows a long “Description of Manuscripts and Printed
Editions” (pp. 21-131). More precisely, this description concerns the “Manu-
scripts of Integral Texts” (including both those which have been retained and
those which have been rejected); the “Printed Editions of Integral Texts” (those
retained and rejected before 1900, and the modern editions published after
1900); and the “Excerpts” (both in Mss and in Printed editions). In part I 
(pp. 133-394), the editor offers us a critical edition of the texts in question,
preceded by large and meticulous introductions concerning various aspects of the
texts, including the hypotheses regarding authorship and chronology. At this
point, the editor adds his own working hypotheses. This is then followed by the
edition of the Latin texts in their original, viz. medieval, setting complete with
the original orthography and in the original format of the ms that was chosen
as the transcriptional exemplar. Such an edition is intended for specialists du
métier, that is to say, for those who are familiar with medieval Latin. The edi-
tion also provides a thorough triple apparatus containing (1) the identification
of biblical, patristic, and literary citations, as well as persons, places and, of
course, (2) textual variants from the manuscripts and (3) textual variants from
a select number of printed editions. In part II (pp. 397-505), the editor again
provides the Latin texts of the previous section but “with modern spelling and
a format intended to render the documents more accessible to non-specialists”
(p. 398). The English translation, however, is intentionally somewhat “painfully
literal” (pp. 14 and 398). Why this was chosen over a more elegant or ad sen-
sum English rendering is not clear. Although kept to a minimum, these texts are
also accompanied by notes and comments that are not specifically intended (as
quickly becomes obvious) for specialists. The work is concluded by two Addenda
(pp. 507-513), the Conventio inter Molismenses et Alpenses Monachos and the
Concordia Alpensium et Balernensium Monachorum as well as a select bibliogra-
phy (p. 515ff ).

If this is not the right forum for a detailed analysis of the present work
according to the canons of textual criticism, it is the right place in which to
express our pleasure and gratitude at such an accurate and very careful edition
of the foundational and primitive texts of the Cistercian Order. Beyond the
technicalities with which almost every work like this is inevitably burdened,
there remains a lot that this “source of vitality,” after having been purified
through the removal of several different layers of accumulated tradition, can still
offer, not only to those followers of the Cistercian Reform, but also to all who
are interested in its central message. 

Donato Ogliari
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Chrysogonus Waddell (ed.). Cistercian Lay Brothers: Twelfth-Century
Usages with Related Texts. Latin Text with Concordance of Latin Terms,
English Translations and Notes (Studia et Documenta, 10). Citeaux:
Commentarii cistercienses, 2000. 232 pp.; ISBN 90-805439-3-4.

In any living tradition – where the richness of the past is kept alive 
and remains a source of vitality for the present – there creeps, almost unconsciously,
the temptation of projecting onto the early sources concerns which belong to 
later eras. With regard to the Cistercian lay brothers, such an operation would be
especially senseless since there are few things more historically conditioned than
this 12th-century Cistercian institution. The purpose of this present edition is to
set the Usus Conversorum (Lay Brothers Usages) in its proper context. It desires not
only to establish the best possible critical edition (by tracing its evolution from 
its earliest recoverable text up to the final ne varietur form of 1188), but also to 
better understand the way in which the original context shaped and affected the
authors’ prescriptions for the order’s lay brothers’ way of life. 

After a detailed description of the available manuscripts (listed under Recen-
sion I, II and III pp. 27-50), Part I gives the edition of the Usus Conversorum
based on the recovered Latin texts (pp. 55-78) along with an Index of principal
Latin words (pp. 79-136); an edition of the abbreviated Usus Conversorum in
Montpellier H322 (pp. 140-141) along with a comparison between the latter
and the Usus Conversorum of the present edition (pp. 141-144); and an edition
of a supplementary set of lay brothers’ activities taken from Clairvaux and enti-
tled Breve et Memoriale Scriptum de Conversatione Laicorum Fratrum secundum
Instituta Beati Bernardi (pp. 155-159). These three editions are preceded by 
specific introductions. Respectively, they contain general orientations and key
concepts, the origin and nature of Montpellier H322, and the title and the 
textual tradition of the Clairvaux Brief Memorial Document. Part II gives an
English translation of the two major Latin documents, viz. the Usus Converso-
rum and the Breve et Memoriale Scriptum, plus some explanatory notes and com-
ments. Finally, this is all followed by a select bibliography. 

Although, even here, we are aware that written documents cannot exhaus-
tively describe the complexity of the life lived by the Cistercian lay brothers 
– since many other aspects of their life belong to the événementiel which is his-
torically and sociologically rooted in a particular context –, this edition still
allows us a glimpse of this characteristically Cistercian institution. This fact alone
is enough to generate gratitude for the editor, who has so successfully realized
such a burdensome and difficult task. 

Donato Ogliari 

Mary T. Malone. Women and Christianity. Volume III: From the Refor-
mation to the 21st Century. Maryknoll, NY: Orbis Books, 2003. 334 pp.;
$20.00. ISBN 1-57075-475-6.

This book, winner of an award from the Catholic Press Association in May
2004 in the category of gender issues, completes Malone’s three-volume survey
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of notable Christian women, both famous and obscure, set against the back-
ground of their own historical periods and in view of the particular difficulties
they confronted. Volumes I and II were reviewed in Louvain Studies 26/4 (2001).
Malone has taken on a complex and daunting mass of data (where reliable data
can be found) and condensed it into a narrative that draws the reader along
into a succession of intriguing stories.

The geographic scope, apart from the final chapter, covers Western Europe
and North America, reflecting Malone’s years of teaching in Canada and her 
subsequent retirement to Ireland. Writing in a laconic tone and accessible style,
she presents documentable facts, draws evident conclusions from a feminist 
perspective, and gives readers just enough detail to depict a particular individ-
ual’s life stuggles and triumphs while not by any means sacrificing the broader
picture. Particularly well done are her treatments of Teresa of Avila, Mary Ward,
and the founders of early Canadian women’s apostolic communities such as
Marie de l’Incarnation, Marguerite Bourgeoys and Marguerite d’Youville. She
explains well the Canadians’ remarkably contemporary approach to education
as well as their initial efforts to integrate native children and women with the
French settler families. Her treatment of the dialogue over the ordination of
women carried out in 1984 by Archbishop Runcie of Canterbury and Pope John
Paul II, while not “women’s history” strictly speaking, illustrates clearly and sim-
ply the divergence in perspectives on this core issue affecting women’s dignity
in the church. 

Malone argues cogently that the precipitous drop in vocations to priest-
hood and religious life, as well as the numbers of people leaving the Catholic
church in Europe in the 1950’s and 60’s need to be set against the backdrop of
the massive crimes against humanity stemming from the First and Second World
Wars. The church lost credibility, on the one hand, due to its stubborn resistance
to “modernism” and all accommodation to a changing world in the first half of
the 20th century, and, on the other hand, due to the scandal of an aggressively
absolutist church that could easily conclude concordats with Hitler and Mus-
solini. While John XXIII explicitly rejected the Syllabus of Errors and the fight
against modernism, and named women’s advances as one of the “signs of the
times,” a subsequent failure to effect structural change in the church to embody
this vision resulted, in Malone’s words, in a “dreadful inertia” which persists to
this day. Contemporary women’s theologizing, exegesis and spirituality struggle
against the reality that in the church “the bodies of women were seen as anti-
thetical to the notion of the divine,” in the past and in the present. The recent
flowering of theological reflection among African, Asian and Latin American
women theologians promotes the transformation of oppressive societies and
mindsets no less than the full equal personhood of women in the church. (One
small correction: the organization of which Daphne Hampson served as first
president was the European Society of Women in Theological Research.)

Malone’s survey of “Women-Christianity” reads much like a textbook col-
ored with striking stories and interesting detail, bringing the lives of women to
light within an overview of church and social history. The book would be per-
fect for discussion groups, adult education, women’s study groups and personal
reading.

Susan K. Roll
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Edward Howells. John of the Cross and Teresa of Avila: Mystical Knowing
and Selfhood (A Herder and Herder Book). New York: Crossroad, 2002.
xi + 212 pp.; $39.95. ISBN 0-8245-1943-4.

The author of this most interesting book asks a fundamental question to
Teresa of Avila and John of the Cross: “What is the ‘experience’ that is called
‘mystical’ and what makes this experience different from ‘ordinary experience’”
(p. 1) and he tries to find an answer to this question that is historically accu-
rate. The problem that underlies his question has to do with the conviction of
both Teresa of Avila and John of the Cross that the final union of the human
person with God is situated in the ‘center of the soul’ (i.e. the relational depth
of the soul with God), and that this union is experienced in a distinct type of
operations from those of ordinary experience and knowledge. But, if that is 
the case, can it be said to remain one single soul? In fact, Teresa mentions a ‘divi-
sion in her soul’. Most commentators interpret that as merely a psychological
matter. H. is not satisfied with this, because in that case it becomes very diffi-
cult to understand why the mystical experience would be – as Teresa and John
affirm – fundamentally different from ordinary experiences. In his book, he
argues that it is the dynamic life of the Trinity itself in its internal relations that
can give a key to the understanding of the ‘division’ in the soul. In order to see
this more clearly, one needs to take into consideration the dynamic dimension
of the soul, namely the transformation of it, when it is progressively being drawn
into the inner relations of the Trinity and participates in the divine ‘overflow’
into creation. This, of course, is very different from the understanding of the
self in modernity. “For Teresa and John there is no autonomous entity of self-
hood, as in the Cartesian view, but only the relational ability or intentionality,
rooted in the soul-God relation, by which our selfhood is continuously being
constituted ‘on the move’” (p. 5). Moreover, “in the natural state, the soul relates
to God through creatures (…) whereas in union, the soul’s relation to God is
known first, before creatures” (ibid.). Thus, this book offers a very interesting
analysis of how John of the Cross and Teresa of Avila reflected on the structure
of the human person in relation with God. Their conclusions are remarkably
consistent with other mystical authors, such as John of Ruusbroec. The descrip-
tion of Teresa’s growing awareness of the central place of Christ – and his living
presence in the human person – as a key for the understanding of this problem
seems to be the heart of the matter. A flaw in this book, which otherwise is
exemplary in its methodology and analysis, is the careless use of the term ‘essen-
tial’, e.g. “It is not remote knowledge of God that he [John of the Cross] has 
in mind but essential knowledge – by immediate contact with God’s essence”
(p. 26), while the quotation of the text of John of the Cross which follows
immediately shows clearly that the latter is much more precise in his wording;
cf. also e.g. on p. 28 (“knowledge of God in essence”) and on p. 30 (“essen-
tial/spiritual knowledge of God”), and the incorrect qualification of the Beguine
mystics as “essentialist” (p. 2). Consulting the brilliant study of this theme by
Albert Deblaere (“Essentiel,” Dictionnaire de Spiritualité IV-2, 1346-1366) might
have prevented Howells from making this mistake, which the major Christian
mystics so clearly dismiss.

Rob Faesen
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Mary E. McGann. Exploring Music as Worship and Theology: Research in
Liturgical Practice (American Essays in Liturgy). Collegeville, MN: The
Liturgical Press, 2002. 81 pp.; $9.95. ISBN 0-8146-2824-9. 

This short monograph is the latest in a series of easily readable essays on
contemporary issues in liturgy presented by outstanding scholars in their respec-
tive specializations. Starting from an interdisciplinary framework drawing on
liturgical studies, ethnomusicology and ritual studies, McGann structures a
research method for studying a particular community’s living liturgy with spe-
cial attention for its music. The author’s research on African-American music and
worship patterns in a San Francisco parish provides the practical application for
the carefully elaborated methodological approach she explains in the first two
chapters of this book. 

This book could serve as helpful, and not at all intimidating, required
reading for young researchers in the field of liturgy and for those about to under-
take studies of living liturgy in particular contexts. For experienced researchers
it reminds us how complex, and yet how richly rewarding, is the task of under-
standing the living worship tradition of a community not our own.

Susan K. Roll

James H. Kroeger & Peter C. Phan. The Future of Asian Churches: The
Asian Synod and Ecclesia in Asia. Quezon City, Philippines: Claretian
Publications, 2002. viii + 206 pp.; $15.00. ISBN 971-501-936-6.
James H. Kroeger. Becoming Local Church: Historical, Theological and
Missiological Essays. Quezon City, Philippines: Claretian, Publications,
2003. ix + 136 pp.; $15.00. ISBN 971-501-966-8.

The Future of the Asian Churches brings together a diverse and fine 
collection of articles, most of which were previously published in different
periodicals (e.g. The Tablet, Landas, The New Leader, Asia Focus, Vidyajyoti,
among others), about the Special Assembly of the Synod of Bishops in Asia
in 1998. The book of Kroeger and Phan hopes “… to capture some of the new-
ness, context, and continuity of the Asian Synod as a pivotal element in the
life of the Asian Churches, charting their future in the Third Millenium” (vii).
To achieve this, they divide the book into four parts. The first part deals with
the Synod itself. In this part, we find nine articles that focus on the Synod’s
preparation and celebration. Among the authors are J. Kroeger, J. Dupuis, 
G. Evers, T. Menamparampil and T. Hong-Soon. The second part deals with
the apostolic exhortation, Ecclesia in Asia, promulgated by John Paul II in
1999, in response to the Synod. In this part, we find ten commentaries on its
proclamation and on its different themes, e.g. inculturation and interreligious
dialogue. Among the authors of this section are L. Tagle, Kroeger, P. Phan, 
J. Neuner, S. D’Ambra and M. Amaladoss. The articles in the first two parts
range from the academic to the popular, from the affirming to the critical. The
third part presents the full text of Ecclesia in Asia itself. And the fourth part
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provides an analytical index of the said document, with the intention to facil-
itate one’s study of Ecclesia in Asia. 

In dividing the book as such, Kroeger and Phan interpret the Asian Synod
as an event in the life of the Asian Churches. This event cannot be adequately
understood and fully appreciated if one only engages in a close reading of the
text (with its history and development). It is essential that one also consider the
experiences and perspectives of the participants, as well as the reactions of a vari-
ety of theologians – both Asians and those concerned for the Churches in Asia
– and of simple lay people. The first part provides interesting accounts of the
Synod, in particular, of the way in which many Asian bishops asserted their own
positions and their own responsibilities for the life of the Churches in their care.
The collection of the different experiences and commentaries, however, does
not include anything written by a woman. It would be interesting to see how a
woman would experience and read the same event. The book also does not give
a brief note as to who the authors are of the different articles. Unless one is
really familiar with the Asian setting, one may be at a lost in identifying the
authors or persons who are being interviewed. In separate articles, both Kroeger
and Dupuis noted that the Asian Synod drew up a list of fifty-nine propositions
for the Pope, of which all but seven were incorporated into Ecclesia in Asia.
Unfortunately, no article about these propositions is included in the anthology.
The book will, nevertheless, prove valuable and useful to anyone interested in
knowing and appreciating recent developments in the Asian Churches as they
strive to truly become faithful to their histories and cultures as well as to the
Gospel of Christ. The future of the Asian Churches indeed largely depends on how
these churches will become truly Asian Churches and the Asian Synod marks an
important milestone in this journey. 

Kroeger’s Becoming Local Church complements The Future of Asian
Churches in some of its themes and concerns. In Becoming Local Church, Kroeger
brings together, revises and updates five of his previously published articles that
deal with the subject of the local church, an emerging and important theme in
Asia as the Asian Churches strive to truly become incarnated in their concrete
historical and cultural contexts. 

In the first essay, Kroeger gives a brief historical overview of one local
church, the Philippines, the only predominantly Catholic country in Asia where
over 60% of Asian Catholics live. In the second essay, he presents the theology
of the local church of the Federation of Asian Bishops’ Conferences (FABC). The
FABC is the transnational body of the Asian Churches that tries to foster not
only theological reflection but also promote pastoral practices among the
Churches to be truly Asian in their theologies and practices. In the third essay,
Kroeger expounds on a theme that is at the heart of becoming a local church:
evangelization. In this part, he explores Paul VI’s and John Paul II’s contribu-
tion to understanding evangelization holistically and integrally. In the fourth
essay, Kroeger focuses on one dimension of integral evangelization – dialogue
with other religions, an important and integral thrust of the Asian Churches in
becoming more and more local. In it, he highlights important milestones in the
Church’s growing understanding of interreligious dialogue and shows that the
vision operative in the Church’s commitment to dialogue is that of integral evan-
gelization. In the fifth and last essay, he reflects on the missionary and paschal
dimensions of conversion. He sees the paschal mystery as “the integrating focus
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of all mission and conversion” (120). In all of these essays, one notices what
Kroeger himself admits as the “Asian bias” since his pastoral concern and 
experience is that of Asia. Particularly helpful in furthering one’s reading of the
thematic of the local church is the selected bibliography which Kroeger thought-
fully provides at the end of each essay. 

Both books, The Future of the Asian Churches and Becoming Local Church,
are especially insightful and thought-provoking with regard to the Churches of
Asia in general, and in their efforts to become truly local in particular. In both
books, we hear the voices of Asians asserting their rightful place, identity and
responsibility in a Church that is truly catholic. One would do well to have
both books as one strives to understand the complex and rich world of the Asian
Churches. 

Ruben Mendoza
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